MOON COMPUTATION 
IN THE ARAMAIC 
ASTRONOMICAL BOOK (1) 


Summary 


The Aramaic fragments of the Astronomical Book from Qumran 
were published by Milik in 1976, but since then they have attracted little 
scholarly attention, Their interpretation has been influenced by Milik's 
understanding of the Aramaic text and Neugebauer's explanation of the 
astronomical content. Both of them claimed that the fragments compute 
the illumination of the moon’s surface, the text, however tells the reader a 
different story: the calculation deals mainly with periods of moon vi 
lity on the sky during the night and day. These calculations find their main 
inspiration in the Babylonian astrological series Entima Anu Enlil. 


Sommaire 


Les fragments araméens du Livre Astronomigue d'Énoch furent 
publiés par Milik en 1976, mais ils n'attirérent pas l'intérêt des savants. 
Leur interprétation fut influencée par l'interprétation du texte donnée par 
Milik et par l'analyse astronomique de Neugebauer. Ces deux savants 
affirmérent que les fragments continssent le calcul de l'illumination de 
la surface de la lune. L'analyse du texte araméen permet d'arriver à des 
conclusions différentes: les fractions astronomiques calculent principale- 
ment les périodes de la visibilité de la lune pendant la nuit et le jour. Ce 
comput astronomique ne fut pas inventé par les prêtres juifs, mais le calcul 
lunaire babylonien utilisé dans la série astrologique Enüma Anu Enlil 
devint la principale source d'inspiration. 


sections dedicated exclusively to the moon. / En. 73:1-8 
describes the light received by the moon from the sun and 
the increase of the area of moon’s illumination and of its bri- 


" || "ће Ethiopic Astronomical Book (1 Еп. 72-82) contains some 


(1) Prof. Hermann Hunger from the University of Vienna read the article and 
made several important comments. I am very grateful for his kindness. 


4 HENRYK DRAWNEL 


ghtness from day | to day 14; the description, however, is garbled 
and incomplete, The following section (/ En. 74:1-9) deals with the 
moon’s illumination until the full moon on the fifteenth day, and 
with the gates of the moon and of the sun. Again, the description 
seems to be abbreviated and thus becomes less intelligible to the 
modern reader. Additionally, / En. 78:2-5 describes the size, bri- 
ghtness, and gates of the sun and the moon, while / En. 78:6-14 
presents once again the phases of lunar visibility of the waning 
moon and the number of the full and hollow months, 

The discovery and publication of the Qumran fragments of 
the Astronomical Book indicated that indeed, the Ethiopic version 
of the sections dedicated to the moon has been greatly shorte- 
ned. (2) The Aramaic manuscripts (40208 and 40209) appear to 
describe daily increase of moon’s visibility in the waxing phase or 
daily diminution of moon’s visibility in the waning phase of the 
month. The restoration of several fragments makes it easy to 
understand that the calculation of the moon phases is more com- 
plex than the sections dedicated to the moon in the Ethiopic 
Astronomical Book. The manuscripts are very fragmentary, but the 
use of formulaic sentences and the repetitive order of numerical 
arrangements prevent one from a miscalculation. Since most of 
the fragments in 40208 and 40209 are too fragmentary for an 
unequivocal interpretation, I based my restoration and explana- 
tion on some better preserved fragments in 40209. (3) 

The first part of the article explains the meaning of the 
calculation in the restored fragments. The second part deals with 
previous interpretations of the numerical data in the Aramaic 
Astronomical Book (АА В) which, in my opinion, are flatly wrong. 
The third part shortly presents the Babylonian background of the 
calculations and their connection to the astrological series Enfima 
Anu Enlil and astronomical naked-eye observations in the Baby- 
lonian literature. 


1. Sequence of Numerical Notations in the Waxing and Waning 
Phases 


The Aramaic fragments witness to the highly formulaic form 
of the sentence that enshrines numerical data concerning the 


(2) See Milik 1976 : 271-297. 

(3) 40208 and 40209 were published in the Discoveries in the Judaean Desert 
series by Garcia Martinez and Tigchelaar 2000, where the reader may find all the 
texts and details about paleographic datation of the Aramaic manuscripts. The 
commentary, however, relies heavily on Milik's explanation of the arithmetical 
calculation of the moon phases. 
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moon. The author presented these data in the order of the sen- 
tence that has been copied in the tables below. I added the capital 
letters as heads of the columns in order to refer separately to 
different numerical data presented in the systematically organized 
sentences. The Aramaic phrases are retrieved from the text 
together with the numbers set in the columns below. The bold type 
of the font signals the total preservation of a number in the 
manuscript, while the square brackets indicate that the reading of 
a numerical entry has been partially restored by the editors. The 
Roman type indicates the numerical entries that have been wholly 
reconstructed. As to the Aramaic clauses, they have been repeated 
in the text over and over again, so there is no peril of an inadequate 
restoration. The meaning of the verbs used in the astronomical 
calculation is discussed in the second part of this article. One 
should note that the numerical entries that dominate the text are 
fraction numbers that oscillate between 0.5/7 (= 1/14) and 7/7 (= 
14/14 = 1). 


1.1. Waxing Phase 


40209 frg. 3 contains a few data that deal with the moon 
visibility in the first few days of the lunar month. Appendix I at the 
end of the article presents the reconstruction of the waxing phase 
based on 40209 frg. 1 i, frg. 2 ii 1-6, and frg. 3. 


TABLE 1. 40209 frg. 3 


Section 1: Moon during the night [Section П: Moon during the day | 
a B Je [or =e e je | 
Night | Sunset to Moonset | Moonset to | Sunrise | Equation | Moonrise 

| moonset sunrise | to tosunset | 
| | moonrise 

ets ox nee res | = 

[2 aum jen [usm Пал 

3 116571 27 2л 

4 ds _ sn 2 jas] esm 


The overall glance at the column of the waxing phase retrie- 
ved from 40209 frg. 3 shows that the columns аге to be divided 
into two sections. Column A opens the first section by indicating 
the ordinal number of the night (w772) during which the 
moon shines. The second section opens with column E where the 
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expression 17 KOD°2 "during this day" clearly indicates that the 
numerical data concern the moon calculation during the day, 
Column G additionally confirms this division, for it adds that the 
numerical data deal with the moon “during the rest of that day” 
(77 Nau" NOI) This simple division into two sections corres- 
ponds to the plain meaning of the text and to the order of the 
sentence in which the data are tabulated. It becomes then imme- 
diately evident that the author of the Aramaic Astronomical Book 
is anxious to present the numerical data concerning the periods of 
time, night and day, during which the movement of the moon can 
be measured, Section I deals with nighttime. The computation 
begins with the indication of the successive number of the night 
(col. A) in a month that is being dealt with. Column B refers to the 
period of time during which the moon shines during the night. 
Column C sporadically refers to the number of the gate into which 
the moon “enters” and sets. The phrase, however, 227 270 “it sets 
and enters” appears in the text regularly even without citing the 
number of the gate. It means that the next column D must refer to 
the second part of the night, the period of darkness, that is the 
portion of the night when the moon is not visible on the nocturnal 
sky, This interpretation is confirmed by simple addition of frac- 
tions in the columns. When one adds up the fractions of columns 
Band D, they always sum up to give the same integer of one (e.g., 
day 2, 1/7 + 6/7 = 1). Thus nighttime is divided into two parts: the 
first one deals with the moon’s visibility (col. В), the second one, 
with the moon’s invisibility in the remaining portion of the night 
(col. D). The basic unit of calculation is 0.5/7, that is 1/14. It is then 
evident that nighttime and daytime were divided into fourteen 
parts each. 

Section II refers to the movement of the moon during 
daytime. Since in the waxing period the moon sets before 
sunrise, column E refers to the portion of the day when the 
moon is not visible. This column continues therefore the period 
of the moon’s invisibility that began during the night as referred 
by column D in section 1. Column G covers the second part of 
the day after moonrise. (4) The Aramaic clause states unequi- 


(4) The Ethiopie Astronomical Book contains à fragment of the calculation of 
the moon during the day : / En. 73:8 : "And the moon rises and comes out on this 
day with exactly the seventh part (of its total light) and recedes from the rising of 
the sun and it (the moon) is illuminated during the remaining (part) of its day a 
sixth and a seventh part." Neugebauer (1985 : 396) does not know “why the 
"remaining part of the day’ is mentioned in the present context.” Column G in the 
waxing phase contains exactly this expression, “remaining part of the day,” so 
there is no doubt that the Ethiopic text refers to the Aramaic original expression, 
Thus the Ethiopic text contains a fragment of the calculation of the moon during 
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vocally that the moon rises and rules over the remaining portion 
of the day, that is, until sunset. Thus each day in the waxing 
period is divided into two parts (col. E and col. G), the total 
of their numerical values is again the integer of one (e.g. day 2, 
1.5/7 +5.5/7 = 1). Thus the night and day in sections | and II 
are divided into two temporal parts each: the principal two points 
of the division are moonset in the night (column C) and 
moonrise in the day (column G). Although the sunset or 
sunrise are not cited, it is evident that the night period begins with 
the sunset in the evening when the moon begins to shine (col. B). 
while the day period begins with the sunrise, which is quite 
obvious. Thus the periods of nighttime and daytime can be des- 
cribed more precisely: column B: time from sunset to moonset; 
column D: time from moonset to sunrise; column E: time from 
sunrise to moonrise; column G: time from moonrise to sunset. 
Moonrise during the day (col. G) and moonset in the night (col, C) 
in the waxing phase are empirically established facts, hence the 
calculation in the waxing period was originally not established a 
priori but must have stemmed from actual observation and calcu- 
lation. 

There remains column F to be explained. Although at first 
sight the numerical entries repeat the entries of column E, the 
accompanying clause makes it clear that the calculation refers to 
moonlight (7772), and more precisely, to the illuminated surface of 
the moon. This conclusion can be inferred from the description 
of the last day in the waning phase as preserved in 40209 frg. 6 line 
9: "and all the rest of its light (77772) is removed, and its disc 
emerges (79252 рет), devoid of all light (7172 72 72 1777). hidden 
(253) with the s[un]." (5) In this sentence the noun “light” 
777: clearly refers to the surface of (ће moon's disc. Except for the 
cited sentence, in the AAB this noun appears only in column F of 
the waxing and waning phase. The underlying idea behind column 
F is that in the waxing phase during the day the visible surface of 
the moon “grows” by receiving more light from the sun. / En. 78:4 
may serve as a comment to column F (waxing): "In the disc of the 
sun is combined seven times what is of light in the moon, and 


the day : day 1, waxing, col. Е: 1/7, col. G : 5/6. Note, however, that, contrary to the 
Aramaic text, moonrise is assigned to col. E. 

(5) The translation “hidden by the s[un]" (Milik 1976 : 284), repeated by other 
translators (Garcia Martinez and Tigchelaar 2000 : 144) must be abandoned. The 
plain meaning of the preposition 22 is “with”, and it can be easily explained by the 
reference to / En. 73:7 ; “(The moon) sets “with the sun and when the sun rises, the 
moon rises with it...” This happens when the moon and the sun are in conjunction, 
that is, when they have the same celestial longitude. / Еп. 73:5 and 78:14 additio- 
nally confirm this connection between the moon’s light and its surface ; see also / 
Еп. 73:23. 
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according to measure (light) is injected (from the sun into the 
moon) until the seventh part (of the light of the sun) has been 
transmitted. (6)" 

The comparison of column F with column B shows that the 
fraction of illumination of moon surface (col. F) corresponds to 
the numerical entries concerning the duration of moon shining the 
following night (col. B). For example, after the second night in the 
month, column F indicates 1.5/7 of moon’s illumination; on the 
third night the moon shines during the 1.5/7 of nighttime. ? This 
equation proves that the Jewish astronomers saw the correspon- 
dence between the illumination of the moon surface and the 
length of moonlight during the night. As the illumination of the 
surface grows during the day, so grows the length of the moon's 
presence on the sky during the night. 


1.2 Waning phase 


40209 frg. 7 ii contains a description of the second part of the 
lunar month between the full moon and the conjunction. The 
numerical data are fragmentary and deal with the last days of the 
month. The reader may consult the full reconstruction of the 
waning phase in Appendix II. 


TABLE 2. 40209 frg. 7 ii 


[Section П: Moon during the day — | 
E = JG | 
Moonset | Moonset | 
| 
| 
| 


А Di 10и JB | 
Night | Sunset to | Subtraction | Moonrise to | Sunrise 
moonrise sunrise to to sunsel 
| moonset 


(6) Seealso / En, 72:37 ; 73:3, 7, In this article I cite the Ethiopic Astronomical 
Book in Neugebauer's translation (1985). 

(7) Although the entry 1.5/7 is reconstructed, the datum from col. D is well 
preserved (5.5/7) and confirms the correctness of calculation. 
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The moon calculation in the waning phase partially follows 
the pattern established for the waxing period of the month, the 
order of presentation of the numerical entries is, however. diffe- 
rent. I decided to keep the same column names indicated by letters 
as in the waxing period because the measured periods of time are 
the same; keeping the same names for the columns also facilitates 
a comparison with the waxing period and changes that were 
introduced. Each sentence with numerical entries preserves the 
same formulaic construction, and can easily be divided into two 
sections; section I: moon computation during the night (8) presen- 
ted in columns D, F, and B; section II: moon computation during 
the day (9) presented in columns E and G. The moon computation 
during the night deals with two periods of time: moon invisibility 
between sunset and moonrise (col. D), and moon visibility 
between moonrise and sunrise (col. B). The verb р2: (“to go out,” 
that is, “to rise,” lines 4, 7, 10) used before the verb TK (“to 
shine”) in column B confirms the supposition that column B deals 
with the period of the night after moonrise. The indication of 
moonset during the day in column C (lines 5, 8, 11) clearly shows 
that daytime is also divided into two parts: sunrise to moonset 
(col. E) and moonset to sunset (col. G), Similarly to the waxing 
period, the numerical sum of fractions in columns D and B equals 
the integer of one (e.g. day 24: 4.5/7 + 2.5/7 = 7/7 = 1); the addition 
of columns E and G in daytime gives the same result (e.g. day 24: 
5/7 + 2/7 = 7/7 = 1). Moonrise is coordinated with the second gate 
in col. B (day 26) and moonset with the same gate in column C 
(day 25); the fragmentary state of the manuscripts prevents one 
from knowing whether the gate system present in the sun calcula- 
tion in 7 En. 72 was consistently applied to the moon. The Ethiopic 
text in / En, 74:4-8 has a shortened version of the gate coordina- 
tion between the sun and the moon; a similar, certainly more 
detailed calculation might have existed in Aramaic. 

Neither sunrise nor sunset is mentioned in the computation 
both of the waxing and waning periods, most probably because 
the author of the Aramaic text deals with moon calculation only. 
Thus moonrise in the waning period is mentioned as occurring 
during the night (col. B) and moonset as occurring during the day 
(col. C). It concords with actual facts about the moon movement 
around the earth and presents the opposite situation to the waxing 
period, in which moonrise occurs during the day (col. G) while 
moonset during the night (col. С), This simple observation 


(8) Col. A : "during the night” &772: col. B : “it shines during the rest of the 
night" 17 05% ROZ TR. 
(9) Col. E: “during this day" 77 8222; col. G : “the rest of this day" 


TT КУУ WO. 
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explains why column С in the waxing period belongs to night- 
time (section I), while during the waning period to daytime 
(section П). 

Similarly to the waxing period, column F contains the syn- 
Харт 7772 (“its light"), which indicates that the numerical entries 
in that column deal with the amount of light given to the moon's 
surface by the sun. Although the numerical entries in column D 
and F are identical, different verbs applied prove that the calcula- 
tion concerns two distinct phenomena. Column D computes the 
period of nighttime during which the moon is covered (722), that 
is invisible on the sky: column F indicates how much light has been 
subtracted (7732) from the тооп 5 surface. Since column F follows 
column D (period of moon invisibility) one can assume that the 
diminution of moonlight occurs when the moon is invisible during 
the night. Note that column F in the waxing period follows 
column E that indicates time of moon's invisibility during the day, 
before moonrise. So both in the waxing and in the waning period 
the reader should assume that the growth (waxing period) and 
diminution (waning period) occur when the moon is invisible on 
the sky. According to the calculation of col. F, the period of moon 
invisibility both in the waxing (col. E) and waning (col. D) periods 
corresponds to the amount of light added (waxing) or subtracted 
(waning) from its surface. That column F with its syntagm 
T7172 refers to the illumination of the moon's surface is plainly 
attested by the text already cited above that describes the end 
of the waning period: “and all the rest of its light (77173) is 
removed, and its disc emerges (5727; pat), devoid of all light 
(mmi 22 79 WP), hidden (7222) with the s[un]" (40209 frg. 6 
line 9). 

All the calculation of the periods of moon's visibility, as well 
as of amount of its light, does not mention anywhere the units of 
measurements used. When compared with Babylonian astronomy, 
this strategy seems to be quite usual. There are many examples in 
Babylonian cuneiform texts dealing with astronomical calcula- 
tions where the units of measurement are omitted. One important 
example in question is table A of the fourteenth tablet (10) in the 
Enüma Anu Enlil astrological series that is of great interest for the 
overall understanding of the AAB. 

Summing up. the numerical data in the AAB concern five 
different and independent calculations that are embedded in the 
structure of coordinated sentences in Aramaic. When disposed in 
columns, the tabular character of the numerical notations beco- 


(10) See Appendix HI and the explanation of the relationship with the AA Bin 
83.1 of this article. 
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mes evident, The sentences present the movement of the moon on 
the sky during the day and during the night; the amount of light 
emitted by its surface is also computed, Each coordinated complex 
sentence has five columns containing numerical notations of frac- 
tions. Columns B and D contain fractions of nighttime during 
which the moon is visible or invisible: columns E and G contain 
fractions of daytime during which the moon is visible or invisible. 
Column F contains fractions of light emitted by the moon that is 
identified in the text with the amount of the moon’s surface visible 
or invisible during its waxing or waning, The numerical entries of 
each column form a numerical zigzag function that is a fundament 
of Babylonian mathematical astronomy. Column A refers the 
sequential number of the night in question, while column C notes 
the moment of moonset. 

One should note that the moon in the middle of the day is 
hardly visible. The computation, however, does not seem to take it 
into account, but proceeds according to the established pattern of 
fraction progression. The Aramaic calculation created a pattern 
of time measurement in which the septenary structure of time 
periods (0.5/7-7/7) was extended to the waxing and waning phase 
of a month, The measurement of time periods adopted for suc- 
cessive months the same basic numerical unit (0.5/7 = 1/14) 
because the elongation of the moon from the sun on the day of the 
first visibility is 1/14 of the total elongation at the full moon. (11) 
The manuscripts seem to take into account the scheme of hollow 
and full months with 29 and 30 days. In the reconstructed text, the 
full moon occurs on night fourteen (40209 frg. 2 ii 1-6) or fifteen 
(40209 frg. 6), thus in the calculation of the waning phase the new 
moon occurs on day 29 or 30 of a month, respectively. (12) 


2. Misinterpretations and Misunderstandings 


In 1976 Jozef T. Milik published most of the Qumran frag- 
ments of the Enochic corpus (The Books of Enoch), Among them 
there were fragments of the four Aramaic manuscripts (40208; 
40209; 40210; 40211) that overlapped with some parts of the 


(11) See / En, 73:4-5 : "(when the moon is setting) together with the sun in the 
gate from which the sun rises, (but) at a distance (from the sun) of half of a seventh 
part." / En. 74:3 : "And in steps (of fractions) of sevenths (lit. single seventh parts) 
the full moon is completed in the east and in steps (of fractions) of sevenths 
complete darkness is reached in the west,” 

(12) See / En. 7: nd in certain months the moon (is visible) for each one 
of twenty-nine day at times for twenty-eight days." 7 En. 78:16: "And in the 
time of its waxing it becomes visible in three months for thirty days each, and it 
becomes visible in three (other) months for twenty-nine days each. 
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Ethiopie Astronomical Book (1 En. 72-82). For the next following 
years Milik's edition became a standard reference book for all 
those interested in the Enochic texts. A few years later, Otto 
Neugebauer, an eminent scholar in the field of ancient astronomy, 
published a book that discussed Ethiopic astronomical traditions. 
Since / Enoch is preserved fully only in ancient Ethiopic, some 
parts of Neugebauer's book necessarily referred to the Ethiopic 
Astronomical Book. In this context the historian of ancient astro- 
nomy made some references to the Aramaic fragments published 
by Milik in 1976, According to Neugebauer, the Aramaic frag- 
ments contain "a linear scheme for the increase of the illuminated 
part of the waxing moon and of the obscured part of the waning 
moon, both progressing with 1/14 of the area of the lunar disc 
every day...” (Neugebauer 1979: 195). Hence he unequivocally 
interpreted the fragments as referring to the moon's surface, and 
accordingly “corrected” Milik's translation of 40209 frg. 7 ii and 
iii that he found “almost unintelligible’ (Neugebauer 1979: 196, 
note 6), In his “corrected” translation he interpreted all fraction 
numbers as applying to the calculation of the illumination or 
obscuration of the moon's surface. His "correction" of Milik's 
translation has sealed the fate of the understanding of the Ara- 
maic fragments up to this day, Neugebauer’s authority in the field 
of Babylonian and Ethiopic astronomy was indeed immense, and 
nobody from the circle of the Second Temple scholars has ever 
questioned his opinion, In a commentary to the Ethiopic Enoch 
Matthew Black published an appendix written by Neugebauer, in 
which the famous historian of ancient astronomy commented 
upon the Ethiopic Astronomical Book, but in his comments he left 
out most of the Qumran material. 

In my opinion Milik made several mistakes in interpreting the 
meaning of some Aramaic verbs. On the other hand, when I 
compare Neugebauer's “correction” of Milik's translation with 
the Aramaic text, I have an overwhelming impression that Neuge- 
bauer never saw the Aramaic text, ог. perhaps, did not understand 
Aramaic. I cannot explain otherwise such gross mistakes commit- 
ted by him in his supposed “correction” of the understanding of 
the text. The following notes on the meaning of key Aramaic 
terms used in 40209 frg. 7 ii-iii should make it clear from where 
these earlier misunderstandings and misinterpretations stem. 
First I cite Milik’s definition of a term, then I explain it according 
to the understanding of the text expounded in § 1 of this article, 
and according to normal philological proceedings. 
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[40209 frg. 7 ii] “LI. [2]. 4, 7, 10, 13. The verb `P is the Pael, 
derivative of the unused mp *. in Syriac *mansit, permansit, mora- 
tus est’. It seems to me, however. that in the description of the 
phases of the moon this verb has the same meaning as the Arabic 
gaw7 to be strong, to become stronger, to gather strength’, for it is 
during the day that the moon increases its visibility by a fourteenth 
part of its light.” (Milik 1976: 281-282) 

It appears certain to me that Milik cites the definition of the 
verb ^P from Payne Smith's Thesaurus, vol. U, col. 3509 (Payne 
Smith 1901): *qw' rad. in Ре. inusit., Heb. gawah expectavit, it. Ar. 
qaw? robustus fuit. Ра. жу mansit, permansit." He parses the 
Aramaic verb as a Pael conjugation, but he prefers the meaning of 
the Arabic verb for it fits his conclusion that during the day the 
moon increases its ility. Milik’s conviction that during the day 
the moon increases its visibility by a fourteenth part of its light is 
correct, but this growth is expressed by column Е, and only in the 
waxing phase. The root q- ppears in column E, so its meaning 
is not connected with the growth of the illumination of the moon's 
surface. Additionally, Milik applies to the Aramaic root the ety- 
mological explanation proposed by Payne Smith for the Syriac 
lexeme. From the philological point of view, Milik's interpretation 
of the root amounts to a transference of the etymological expla- 
nation to the semantic domain of the verb. The Syriac Pae/ does 
not attest the meaning proposed by Milik, as the rest of the 
Thesaurus’ entry witnesses it abundantly. 

I wonder whether it would not be more in consonance with 
the flow of the text to consider the Aramaic verb “p as a Pael 
form, with the meaning that it does preserve in Syriac, "to stay, to 
remain, to abide, to continue." This meaning fits very well the 
application of the verb in the Astronomical Book; in the waxing as 
well as in the waning phases the verb expresses the continuation of 
the period of moon's invisibility or visibility during the preceding 
night. Thus, for example. during the waxing phase after moonset 
the moon is not visible for 5/7 of the night (day 4. col. D), then 
during the day it remains (non-visible) for 2.5/7 of the day (day 4. 
col. E) before it rises. In the waning phase the moon shines during 
2.5/7 of the night (day 24. col. B), then it remains (visible) during 
5/7 of the day (col. E) before it sets. 

Thus, in the waxing phase column E indicates the period of 
time that "remains" during the day from the preceding period 
when the moon is invisible during the night (column D). Hence 
columns D and E together indicate the period of moon's invisibi- 
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lity during both the night and the day. During the waning phase 
the same verb “> (column E) indicates the period of moon's 
visibility during the day before moonset. The setting of the moon 
is expressly stated (521 272) immediately after the numerical 
entries of the column E have been given. Thus column B in the 
waning phase indicates the visibility of the moon during night- 
time, while column E – visibility of the moon during daytime. ОР 
course, the numerical entries introduced by the verb “їр (col. E) 
both in the waxing and the waning period denote the first part of 
daytime, while those in column G — the second part. 


2. тема 


[40209 frg. 7 ii] “LI. 3, 6. 9, 12. The verb 33 is the Peal 
passive of ^32. ‘to subtract, to reduce’. (...) The phrase... 7325 is 
a simple repetition of the formula which precedes it.” (Milik 1976: 
282) 

This formulation of Milik's also needs some mending. The 
phrase ... 77521 (col. Е, waning) is not a simple repetition of the 
preceding formula. for although the preceding formula in the 
waning phase (col. D) uses the same numerical entries. it utilizes a 
different verb Пос, It is certain therefore, that the author of the 
AAB referred to a different calculation and thus column F in the 
waning phase is not a simple repetition of the numerical data, but 
expresses a different calculation process. namely. subtraction of 
light from moonlight. Column D in the waning period computes a 
different object: period of nighttime during which the moon is not 
visible. Neugebauer’s identification of the two calculations (“obs- 
cured, i.e. subtracted from the moon's light," Neugebauer 1979: 
196, п, 6) is therefore incorrect. 


3. Dap 


[40209 frg. 7 iii] “LI. 3, 6, [9]. The verb 727 signifies here ‘to 
darken (itself)! and not ‘to receive, to take", as wrongly unders- 
tood by the Greek translator of this astronomical document in En. 
73:6 and 7." (Milik 1976: 282) 

In the waxing phase the moon shines for an x fraction (Col. 
B). then it sets and "enters" (col. C, 52) 2727); the following 
period of darkness (Col. D) cannot refer to the moon's surface for 
it clearly refers to the darkness period during the rest of the night. 
If one assumes that the subject of the verb 222 is the moon 
(Milik's “darken itself” = “it wanes”), then the meaning of the 
sentence is reduced ad absurdum: before moonset an x part of its 
surface is visible, while after moonset the moon is dark with an у 
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of its surface. I fail to see how it is possible to see the dark part of 
the moon after moonset, and how the moon after moonset can be 
dark with only an x fraction of its surface. I would argue that the 
verb 727 should be parsed with Beyer as an intransitive Peal, “it 
is/becomes dark,” (13) hence the translation: “it is dark during the 
rest of the night for an x (fraction),” The meaning is quite unequi- 
vocal: the remaining portion of the night after moonset amounts 
to an y fraction of nighttime. Thus the calculation process beco- 
mes quite easy: x + y = Col. В + Col. D = 1. Number one resulting 
from the addition represents the total length of nighttime. 


4. now 


[40209 fre. 7 iii] “LI. 4 and [8]. 2907, lit. ‘and it reigns (over 
such and such a fraction of its light)’. The author imagines that 
during the day the moon presents the inverse image of its noctur- 
nal phase, but increased by a fourteenth fraction of its light.” 
(Milik 1976: 282) 

Milik discusses the use of the verb 222 (column G) in the 
waxing phase and states that during the day the moon presents the 
inverse image of its nocturnal phase (col. D) but with an addition 
of 1/14. The truth for the waxing phase is however the opposite: 
column G contains numerical values with a diminution of 1/14 (e.g. 
40209 frg. 7 iii 3-4, col. D: 3/7 = 6/14; col. G: 2.5/7 = 5/14). Milik 
commits this mistake for, instead of citing the data from the 
waxing phase he is discussing, he makes a reference to day 24 of 
the waning period (40209 frg. 7 ii 3-5), where the root 272 in 
column G does not exist! The supposed increase may be found 
then only in the waning phase: day 24, column D (4.5/7 = 9/14) 
with column E (5/7 = 10/14), When he finally comes back to 40209 
frg. 7 iii 1-4 (waxing) he must concede that the moon “reigns” over 
only 2 1/2 (= 5/14 [col. G]) parts of its light" during the day in 
comparison to 4/7 (= 8/14) of its light during the preceding night 
(col. B), He mixes up the waxing phase with the waning period and 
thus is unable to explain the meaning of the column G in the 
waxing period. 

Otto Neugebauer tried to help to understand the numerical 
values in the ААВ by correcting Milik's translation of the Ara- 
maic text, He is convinced that the AAB describes the progressive 


(13) Beyer (1984 : 678) correctly defines the use of the verb in Peal “linstern 
sein/werden," but when translating the Aramaic Astronomical Book, he refers to 
Milik's reflexive meaning of the root h verdunkeln (Mond) о Samari- 
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illumination of the lunar disc during the waxing phase and 
decrease of its illumination during the waning phase. (14) Не 
proposes his own understanding of the Aramaic text by correcting 
Milik’s translation that appears to him unintelligible. His descrip- 
tion of day 9 during the waxing phase (40209 frg. 7 iii 4-8) and 
of day 26 during the waning period (40209 frg, 7 ii 9-11) should 
serve as an example of a correct interpretation of the astronomical 
data. 


Milik's translation is almost unintelligible (perhaps in part because 
of the translation from French into English), The general pattern of 
the text can be paraphrased as follows: Day 9: the moon shines with 
4 1/2 seventh (= 9/14) of its light. the obscuration decreases 2 1/2 
sevenths (5/14) during the rest of the night; during this day (the 
illumination) increase [sic!] to 5/7 (= 10/14), keeping (in darkness) a 
remainder of 2/7 (= 4/14), Similarly for the waning moon: Day 26: 
obscured, і.е. subtracted from the moon's light, 5 1/2 sevenths 
(= 11/14), it shines during the rest of the night with 1 1/2 sevenths 
(= 3/14); during this day (the obscuration) increases to 6/7 (= 12/14), 
1/7 (2/14) being invisible during the rest of the day. (Neugebauer 
1979: 196, n. 6) 


Neugebauer's paraphrase of the Aramaic text, however, does 
not seem to do it justice. He translates the verb 52р (column D) 
during the waxing phase with “to decrease.” a vendecing that has 
nothing in common with the meaning of the Aramaic verb, Addi- 
tionally, since 40209 frg. 7 iii 5 plainly states that the moon sets 
(col. C), 1 once again cannot understand how after moonset it 
would be possible to observe how much of its darkened surface 
grows darker. The Aramaic text always states in column B that the 
moon shines, then it sets (col. C), and only after that the verb 222 
is used. Neugebauer's translation of the verb “р “to increase" is 
unequivocally influenced by Milik's faulty explanation of its mea- 
ning. (15) I also cannot understand how during the day, when the 
moon rises, it is possible for him to keep “(in darkness) a remain- 
der of 2/7 (= 4/14)" Neugebauer appears to translate the verb 272 
(column G) with “to keep (in darkness)" which is an obvious 
nonsense. Nowhere in ancient Aramaic and Hebrew literature 
does the root 272 attest to this supposed meaning of Neuge- 
bauer's. 


(14) “A linear scheme for the increase of the illuminated part of the waxing 
moon and of the obscured part of the waning moon, both progressing with 1/14 of 
the area of the lunar disc everyday, is found in the Aramaic version of the 
astronomical Book of Enoch. The waxing moon shines with 1/14 of its total light 
on the evening of day 1 of the lunar month and reaches totality (14/14) on day 14. 
The waning moon has lost 1/14 of its light on the morning of day 16 and is totally 
invisible (14/14 obscuration) on day 29." (Neugebauer 1979 : 195-196) 

(15) For the critique of Milik's interpretation, see $ 2.1 


MOON COMPUTATION IN THE 4RAMAIC ASTRONOMICAL BOOK 17 


Matthew Black comes to the rescue of Milik’s interpretation 
of the root 272 іп 40209 frg. 7 iii 4 and [8] for he noted that 
Neugebauer rendered the root 272 with “keeping (in darkness) a 
remainder of 2/7 (= 4/14).“ (16) Black justly wonders how it is 
possible in Milik’s interpretation that the moon “keeps during the 
rest of this day two seventh (parts of its light) and a half.” (17) He 
consequently tries to reconcile Milik’s translation with Neuge- 
bauer's rendering by claiming that the Aramaic root 25% has the 
meaning of its Hebrew corresponding verb: “May we not rather 
have here the lost root 272 behind Heb. 572 ‘a shield’, and 
meaning ‘to cover’ velare? (cf. TRWNT s.v. 2 оџсіх Bd. П., p. 579 
(Foerster).) We should then translate: emerges and covers 
during the rest of this day 5/14.” (18) It is obvious that Black 
proposes his interpretation under the influence of Neugebauer's 
rendering of the verb z^zand tries to find a philological explana- 
tion for this rendering. It is equally obvious that Neugebauer’s 
interpretation and Black’s attempt to justify it philologically go 
against the plain meaning of the Aramaic text. (19) 

In the waning period Neugebauer equals the calculation of 
column D (“obscured”) with column Е (“subtracted from the 
moon’s light”), but column D unequivocally refers to the period 
before moonrise which in the order of the presentation of the 
sentence is referred to only later in column B. Once again, І cannot 
understand how it is possible to calculate the percentage of 
moon's obscuration in column D before moonrise! Additionally, 
column D and F use different verbs, then, although the numerical 
entries are identical, the calculated objects are different. (20) Neu- 
gebauer interprets this time the verb 2 (column E) as referring to 
the daily increase of the moon's obscuration: “during this day (the 
obscuration) increases to 6/7 (= 12/14)". He once again relies on 
Milik's understanding of the verb. However, during the waxing 
period he refers the same verb to the daily increase of moon's 
illumination (“[the illumination] increase to 5/7 [= 10/14]")! In 
both cases he has to add in brackets the subject for that verb. 
During the waxing period it is “the illumination", during the 


(16) Neugebauer 1979 : 196, n. 6, referring to 40209 frg. 7 iii [8] 

(17) 40209 frg. 7 üi 4 ; Milik 1976 : 281. 

(18) Black 1985: 415, note 37. 

(19) Garcia Martinez and Tigchelaar (2000 : 98, n. 2) justly criticize Black's 
interpretation of the root vou, but believe that the meaning of DOW remains 
enigmatic. With other interpreters they consider the fraction that goes after the 
verb to refer to the moon's darkness (2000 : 98) ; hypothetically, they translate : 
“and it, the moon, reigns over the rest of this day with such and such a fraction of 
its darkness?" They simply do not understand the meaning of the Aramaic 
sentence. 

(20) See $ 1.2 of this article. 
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waning — “the obscuration." Hence it becomes clear that he did 
not prove that column E deals with the moon's illumination or 
obscuration, but he simply assumed it without further ado. Finally, 
he affirms that 1/7 (2/14) [of the moon’s surface] is invisible during 
the rest of the day (column G). The attentive reader should note 
again, that in the presentation of the data in the sentence, this last 
statement (column G) follows the clause that affirms that the 
moon has already set (col. C). Then, the problem returns, how it is 
possible to measure the percentage of the illuminated surface of 
the moon once it has set. [t appears that Neugebauer paraphrased 
Milik’s translation without paying enough attention to the Ara- 
maic text and its plain meaning. He was convinced that all the 
fractions in the text refer to the moon’s surface and adapted his 
interpretation to this assumption with tragic consequences for the 
explanation of the text. 


5. "2 


[40209 frg. 7 iii] “L. 7. 7727, ‘and it is equivalent’; this phrase 
repeats the formula which precedes it... ." (scil. Ма 2) (Milik 
1976: 282). 

It is true that the numerical value of the column F in the 
waxing phase corresponds to column E, but the verbal phrases are 
different (col. E: мога Ур; col. Е 7172 52 772), it is therefore 
reasonable to assume that although the two columns repeat the 
numerical entries, they refer to different realities. In my interpre- 
tation col. E in the waxing phase computes the period of lunar 
invisibility between sunrise and moonrise, while col. F in the 
waxing phase indicates the amount of light assigned to the moon 
from the sun. This amount of light is equivalent to the fraction 
that expresses the time period of the moonshine during the fol- 
lowing night. e.g.. 40209 frg. | i: day 6, Col. F = 3.5/7; day 7, col. 
B = 3.5/7. The numerical entries of col. F also correspond to the 
preceding col. E., for during the day when the moon is invisible, 
the amount of light assigned to its surface grows. Note that in the 
waning phase the situation is similar: column F computes the 
diminution of moonlight during the night and thus its numerical 
entries correspond to column D that computes in my interpreta- 
tion the period of darkness during the night between sunset and 
moonrise. Similarly to the waxing phase, column F follows the 
period of time when the moon is not visible (сој, D), when this 
supposed diminution takes place. The verb 12 іп Peal in the clause 
of column F in the waxing phase has as its subject, while the 
pronominal suffix in the prepositional expression 72 is an ana- 
phoric reference to NADZ from the preceding clause: hence one 
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should translate with a temporal nuance: “light is equivalent in it 
(during that day) to an x." 


6. поо 

“During the first 14 days of each lunar month, the moon 
waxes from one half of the seventh part of its light up to the full 
moon, thus from 1/2 to 7 = 1/14 to 14/14. In the second half of 
each month, on the one hand, it wanes from 1/14 to 14/14 (= 
astronomical new moon) between the 16th and the 29th of each 
month composed of 30 days. and between the I5th and the 28th 
day of each month composed of 29 days." (Milik 1976: 283) 

Itisobvious that Milik makes herea mistake: the moon waxes 
not from 1/2 to 7 but from 0.5/7 to 7/7 = 1. Additionally, since he 
earlier indicates that he speaks about fractions of moonlight, that 
is, illuminated part of the moon's surface in the waxing period, he 
commits a second mistake when he states that in the AAB the 
moon wanes from 1/14 to 14/14 (col. D). He should claim that the 
moon wanes from 14/14 of its light to 1/14, and this fraction 
diminution is found in column B, while the progression from 1/14 
to 14 is presented earlier in column D. Since in the order of the 
Aramaic sentence column B precedes column D and states that the 
moon rises and shines, then the old question returns how the 
author of the Aramaic text was able to measure the percentage of 
the moon's waning surface in col. D before the moonrise! One 
must recognize that in the waning period column D stands first in 
the sentence, and it does not refer to the waning part of the lunar 
disc but to the growing time span between sunset and moonrise. 

The verb 722 (col. D) denotes the period of time in the 
waning phase when the moon is not visible between sunset and 
moonrise. Column B confirms this interpretation for it says that 
the moon “goes out" (P52), that is, rises, and shines during the 
second part of the night. The syntagm 72 preceding 702 in the 
order of the sentence anaphorically points to the preceding 
expression in column А x7'72 “during the night”: hence it should 
be translated "in it”, that is “during it", meaning “during the 
night". Thus the preposition 2 with the anaphoric resumptive 
pronominal suffix has a temporal value. The same verb 722 
appears in column G to describe the second part of the day 
between moonset and sunset. The immediately preceding column 
€ indicates that the moon sets (272) and enters (52) the gate, there 
remains, therefore, no doubt that column G denotes the remaining 
part of the day (77 xar 782) when the moon is not visible after it 
sets. One should note that the same verb 722 is used lo indicate the 
period of the moon’s invisibility during the night (col. D) and 
during the day (col. G). 
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The verb 722 15 most likely parsed as an intransitive Peal in 
contrast to the transitive Рае/ form. The root k-s-h expresses the 
action of covering, clothing. or concealing (Sokoloff 1990: 265). 
Milik renders it with the phrase “it is covered” for he understands 
the fractions that follow the verb to refer Lo the тооп 5 surface 
(Milik 1976: 280-281). In my opinion the verb should be rendered 
with “to conceal, to hide," (21) hence “to disappear": “and it 
isappears (it is concealed) during that night for an - (part).” 22 
75 translation is acceptable under the condition that the 
meaning "to be covered" is referred to the total absence of the 
moon from the sky, not to a partial concealment of its surface. 
This interpretation seems to be confirmed by the use of the root 
k-s-h in the Hebrew manuscript of Ben Sira from Masada, Sir 
43:2, поо: RSA У wow “the sun shines forth, when it rises, 
(then) it disappears ( it is covered, it hides itself," Niphal). 

The root k-s-h in Hebrew, Syriac, and cognate Semitic lan- 
guages often refers to the moon. The noun refers to the full moon 
in Hebrew (к22 [Prov 7:20]. 752 [Ps 81:4]). Syriac (Brockelmann 
1928: 337b) and Phoenician (ks', Hoftijzer and Jongeling 
1995:22). In Ugaritic the root appears as a second component in 
the personal name of a lunar deity (vr/i w ksa, del Olmo Lete and 
Sanmartín 2003: 460). According to Kaufman (1974: 65) the 
Akkadian Kusi'u (A Hw 515a kusiu; CAD 8/K 587 kusiu) means “а 
piece of headgear,” “turban,” or "crown" and most probably is a 
word of foreign, probably Aramaic origin in Akkadian for “full 
moon." According to the Thesaurus Siracus that cites the opinion 
of Bickel the noun kesa' "significat proprie et etymologice tempus 
inter plenilunium et interlunium quo luna sensim obtegitur" (Payne 
Smith 1879: col. 1779). Hence the phrase in plural kese’ mlaya 
denotes a period of time when the moon is still fully visible, The 
prepositional expression bkesa' itself without the adjective mly 
"full" can mean the full moon, as it happens in the Peshitra, where 
it translates the Hebrew expression “day fifteenth of the month” 
(1 Kgs 12:32, 33; Est 9:21) or “full moon" (122 Ps 81:4). It seems 
quite evident that the use of the noun kesa' in Syriac preserves the 
verbal meaning of the Aramaic root used in the AAB that denotes 
the period of nighttime between the full moon and new moon 
when the period of the moon invisibility grows progressively (col. 
D in the waning phase). 

Thus the analysis of Milik's and Neugebauer's understan- 
ding of the Aramaic fragments proved that they did not pay 
enough attention to the presentation of the numerical data in the 


(21) This meaning of the root k-s-y is attested in Samaritan Aramaic (Tal 
2000 : 1:400). 
(22) See Beyer 1984 : 608 : "sich verhiillen.” 
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flow of the Aramaic sentence. Hence they misunderstood the 
calculation and misinterpreted the data by relating all of them to 
the moon's surface. The meaning of the Aramaic verbs and the 
flow of the sentence with its fractions strongly militates against 
considering all fractions as referring to the moon's surface. Only in 
col. F does the reader recognize a reference to the measurements 
of the moon’s light that are eventually identified in the text as 
referring to the surface of the lunar disc, 


3. Aramaie Astronomical Book and Mesopotamian Astronomy- 
Astrology 


The analysis of the fragmentary evidence of the AAB produ- 
ced a completely new interpretation both of the numerical data 
and meaning of single verbs. The schematic reconstruction of the 
waxing and waning period becomes thus possible, and is presented 
in Appendix I (waxing) and Appendix П (waning). One should 
note, that the moon calculation in the two appendices does not 
cover the same month. The data in the manuscripts are fragmen- 
tary, and it is not possible to reconstruct the calculation of the 
moon with a certainty that the two periods of the lunar motion 
belong to the same month. Unfortunately, the sections in the 
manuscripts that deal with the beginning, middle, or end of the 
month are badly damaged. 

The reconstruction follows the regular pattern retrieved from 
the text, the reader, however, should be cautioned, that the Ara- 
maic fragments do remain fragmentary and incomplete. A signi- 
ficant progress, however, has been made, for the meaning of the 
single columns and their calculations has been established. The 
calculation in this priestly composition (23) deals with the succes- 
sive periods of the day during which the moon is present or absent 
on the sky: on the other hand, the calculation deals with the 
amount of light assigned each day to the surface of the moon. 
Hence it is more complex than the previous editors and commen- 
tators suspected, Now the question arises as to the origin of this 
kind of astronomical calculation. 


3.1. Tablet XIV of the Enüma Anu Enlil series 


Babylonian culture is famous for its love of divination based 
on the conviction that gods give signs concerning future events 
through physical manifestations that men are able to decipher. 


(23) 1argue for the priestly origin of the 448 elsewhere, see Drawnel 2006. 
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These manifestations may be unprovoked by a human agent, the 
others specifically requested by a diviner. Formulated as conditio- 
nal sentences, the omina contain in the protasis the description of 
a physical aspect of a phenomenon, while their apodosis foretells 
future events on the basis of the knowledge described in the 
protasis. The astrological series Enüma Anu Enlil (24) belongs to 
unprovoked divination literature and is composed of about 
seventy tablets that contain about 6500-7000 omina related to the 
physical aspect of the moon and the sun, weather phenomena, 
earthquakes, planets and fixed stars. (25) It takes its name from the 
first words in the first tablet, "When Anu, Enlil and Enki, the great 
gods...", while the Babylonian scribes specialized in celestial di 
nation bore the title of a гирзаг Епйта Anu Enlil. The series ori- 
ginated in the second millennium B.C., and was canonized most 
probably at the end of that millennium. In the first millennium, the 
Neo-Assyrian period provides abundant material concerning the 
series and its use at the royal court. It was consulted until the 
extinction of the cuneiform literature, and the development of 
mathematical astronomy in the Seleucid period did not deter the 
scribes from using it extensively for divination purposes. 

The first fourteen tablets of the series contains omina that in 
their protases debate all the phenomena related to the moon, (26) 
with the exception of the moon's eclipses, treated in tablets 
15-22. (27) These first fourteen tablets were considered a separate 
section that bore the name IGI.DU,A.ME Sd 30, “periods of the 
visibility of the moon." (28) Tablet fourteen is not a collection of 
lunar omens, but contains astronomical tables that deal with the 
calculation of lunar visibility. Recently, F. Al-Rawi and A. R. 
George (1991-92) reconstructed and published the full content of 
the tablet that in their reconstruction contains four lunar tables: А. 
Duration of lunar visibility in the equinoctial month, tradition of 
Nippur; B. Duration of lunar visibility in the equinoctial month, 
tradition of Babylon; C. Seasonal variation in length of day and 


(24) For an excellent introduction to Babylonian celestial divination in gene- 
ral. sec Reiner 1995 ; Koch-Westenholz (1995) discusses the history and principles 
of celestial divination in greater detail. 

(25) The whole series in cuneiform was first published by Virolleaud (1908- 
12), In a series of articles, Weidner analyzed the series preserved in a fragmentary 
state and laid foundation for future research, see Weidner 1941/44, 1954/56. 
1968/69. 

(26) The first six tablets of the series with a commentary were published by 
L. Verderame (20023) : for the review of the content of the first thirteen tablets. see 
Verderame 2002b. 

(27) These tablets were published with an extensive commentary by. 
F. Rochberg-Halton (1988). 

(28) See Verderame 2002a : VIT 
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night; D. Monthly variation in lunar visibility at new moon, and in 
lunar invisibility at full moon. Since tables A and B are of rele- 
vance for the interpretation of the Aramaic Astronomical Book, 1 
present their full content in Appendices III and IV. The following 
notes briefly discuss their content and indicate their relation to the 
moon calculations in the AAB. 

Table A (29) expresses the duration of lunar visibilitity in 
subsequent days of an ideal equinoctial month. The calculated 
duration of time when the moon is visible on the sky is presented 
with sheer numbers, while the unit of measurement used is not 
mentioned and must be retrieved from the analysis of numerical 
data and comparison with other astonomical texts. The unit of 
measurment used here is called in Sumerian US, and corresponds 
to four minutes of our time (1 US — 1/60 massartu — 1/30 
béru) (30). The table in its first section (Part I) measures the time 
between sunset and moonset on the first fifteen days of the month 
(waxing), and the duration of the moon visibility between moon- 
rise and sunrise in the second half of the month (waning). The full 
moon occurs on day fifteen. Similarly to the measurement unit, the 
table does not use any term for sunset, sunrise, moonset, or 
moonrise. Only on day 30, does the text say that “the god during 
the day stands," which indicates the invisibility of the moon on the 
nocturnal sky. Each line in part 1 reads as follows: “On day п the 
moon is present for x (US)." 

Beginnig with day sixteen the table adds a second clause that 
constitutes a second part (Part II) of the whole calculation. Part II 
reads as follows: “night passes (gi, zal) for y (US)" and measures 
the time interval of moon's invisibility on the nocturnal sky 
between sunset and moonrise; the unit of measurement is not 
mentioned, but the calculation uses the same unit as in part I, 
namely US. Thus table A in the second part of the month divides 
the total nightttime between sunset and sunrise into two sections; 
interval of moon visibility (part І, moonrise to sunrise). and 
interval of moon invisibility (part II, sunset to moonrise). The 
addition of the numerical entries from the two sections (x + y) 
produces the total length of nighttime, where a given x — period of 
lunar visibility from sunset to moonset (waxing) and from moon- 
rise to sunrise (waning); while a given y = period of lunar invisi- 
bility from sunset to moonrise (waning). The addition always 
yields 180 US, that is 12 hours of our time. 

The colophon of the table identifies its content and place of 
origin; “(30 'intervals'of] the day, original of Nippur.” The Akka- 


(29) Appendix III presents the full content of the table. 
(30) On Babylonian units of time and time reckoning, see Smith 1969 ; 
Hunger 2001. 
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dian term niplu for “interval” is restored in the colophon of table 
A, but is well attested in the colophons of tables B and C. Since the 
numbers in these tables grow and diminish in a regular arithmeti- 
cal progression, the Akkadian term certainly refers to the daily 
difference in that progression. In table A the daily progression or 
diminution of days 5-25 is 12 US that is 48 minutes of the hour; the 
entries 1-5 and 26-30 form a geometric progression in which each 
entry in lines 1-5 is double of its predecessor, while each entry in 
25-29 is half of its predecessor; hence the linear zigzag function 
can be construed only for days 5 to 25. Since this irregular notation 
does not reflect anything in the AAB, I omit it in the presentation 
of the data in the table below. The reader can consult the content 
of table A with its notations in Appendix III. Since the interval of 
daily progression is 12 US and the biggest attested entry on the 
full moon day is 3,0 massartu (= 180 US), hence the daily inter- 
val translated into fraction of the biggest entry is 1/15. In the table 
below, I present the daily progression of diminution of moon 
visibility (days 5-25) translated into these fractions to demonstrate 
how the calculation of table A is similar to the calculation of 
moon visibility in the AAB. 


TABLE 3. Comparison of time intervals in the night: Table A 
and AAB 


| Enüma Anu Enlil, | Aramaic Astronomical Book 

| Tablet XIV, Table A Section I: Moon during the night 
M = oon CURE TER © 

La Path Part | PE See 

| Day of | Sunset to | Col. B: sunset to | Col. D: moonset | 


month — moonset 


5/15 
615 | 
715 
sis | 
915 

10/15 
IE | 
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T am convinced that the priestly author of the Aramaic Astro- 
nomical Book did not invent his calculation but drew his inspira- 
tion mainly from what he found in tablet 14 of the Епата Anu 
Enlil series. First of all, both in table A and ААВ the numerical 
data are presented in short formulaic sentences. Secondly, the texts 
deal with periods of the visibility of the moon and present these 
periods in the scheme of one month. While table A in the Enima 
Anu Enlil series limits its calculation to one equinoctial month, the 
author of the ААВ decided to continue his calculation for a longer 
period of time, probably a year, or more. Thirdly, the two texts 
compute the same time intervals of the night: sunset to moonset, 
moonrise to sunrise, sunset to moonrise; the AAB inverts the order 
of the presentation found in table A in the waning phase: first, 
sunset to moonrise is calculated (col. D), then moonrise to sunrise 
(col. B). This change of order is also found in table B of tablet XIV 
in the Enüma Anu Enlil series, so its Babylonian inspiration is most 
probable. Fourthly, the two texts divide nighttime into two parts 
and calculate moon visibility or invisibility on the nocturnal sky. 
While in table A this process is present in the waning phase only, 


26 HENRYK DRAWNEL 


the author of the AAB was more consistent than his Akkadian 
predecessor and extended the calculation of moon invisibility on 
the nocturnal sky to the waxing phase of the month as well. In 
both texts in the waning phase the sum of numerical entries (x + y) 
that deal with nighttime always amount to the integer of one. The 
author of the ААВ made additional modifications: he added one 
column (col. F) in which he calculated the amount of light assi- 
gned to the moon’ surface, explicitly mentioned moonset and 
moonrise, and extended the calculation to daytime, similarly divi- 
ded into two parts. 

Table B (31) in tablet XIV of the Enüma Anu Enlil series 
presents the duration of lunar visibility (waxing) and invisibility 
(waning) in an equinoctial month, calculated with a water- 
clock. (32) Each line reads as follows: “If the moon on day n: x 
mina + а shekel.” The colophon reads: “[30] ‘intervals’ of the day, 
original of Babylon." The numerical entries grow from 12 shekels 
(day 1) to 3 minas (day 15). Then, on day 16 the term massartu is 
introduced and, similarly to the first part of the month, the 
numbers begin to grow from 12 shekels (day 16) to 3 minas (day 
30). Hence it becomes evident that the second part of the month 
computes the period of moon's invisibility on the nocturnal sky 
(sunset to moonrise). and, in this sense, days 16-30 correspond to 
part П in table A of tablet XIV (“night passes [gi, zal] for у"), 
Since in the waning period the lunar visibility during the night 
(moonrise to sunrise) becomes shorter, the interval between sunset 
and moonrise becomes longer as the month progresses; hence the 
numbers grow from 12 shekels to 3 minas. Table B omits the daily 
diminution of moon's visibility (moonrise to sunrise) in the 
waning phase. The weight of 12 shekels constitutes 1/15 of 3 
minas, this fraction then indicates the daily progression or dimi- 
nution of moon's visibility or invisibility, 


TABLE 4. Comparison of time intervals in the night: Table B 
and ААВ 


sunset to moonset — | 


(31) Appendix IV presents the full content of the table. 

(32) For the use of the water-clock in astronomical calculations in ancient 
Babylonia, see Neugebauer 1983, and recently, with additional evidence and 
modern experimental basis, Brown and Fermor 1999-2000; Michel-Nozières 
2000 ; Fermor and Steele 2000. 
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Al-Rawi and George (1991-92: 63) explain that the term 
massartu employed in day 16 means "diminution" and most pro- 
bably indicates that in the waning phase lunar visibility becomes 
progressively shorter. Its introduction in day 16 is, however, 
strange for on that day the table begins to compute daily interval 
of moon invisibility that grows progressively longer. The editors 
of tablet XIV additionally suggest that the term may also denote 
the diminution of the actual physical aspect of the moon as it 
gradually wanes in the second half of the lunar cycle. To support 
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their suggestion, they note (1991: 63, n. 42) that the term is related 
to the verb nasaru^to reduce, diminish," and that this verb may 
also be used intransitively “to wane (7) (CAD N/2, р. 63, 3c; AHw 
p. 759, пазаги 6). This suggestion, however, does not explain the 
reason for the introduction of the term at the beginning of the 
second section of table B. I would explain the term differently. It 
should be translated “deduction” or “removal,” in consonance 
with one of the meanings of the related verb nasaru: “to deduct, 
remove" (CAD N/2, p. 61-62, 2; AHw p. 759, пазаги 3). Thus 
placing the term at the beginning of the waning phase finds easily 
its justification: days 16-30 compute how much time has been 
removed or deducted between sunset and moonrise from the total 
length of the night. Precisely in this sense the term massartu 
corresponds to the Sumerian phrase in part П of table A: “night 
passes [21 zal] for у”. 

The order of proceeding in table B of tablet XIV in the Епата 
Anu Enlil series explains the order of the numerical data in the 
sentence in the waning phase of the ААВ. I have already noted 
above ($ 1.2) that in the waning phase the order of numerical 
entries during nighttime changes. The waxing phase is divided into 
two columns (B and D) that compute the period of moon visibility 
first (col. B: sunset to moonset) and then period of moon invisibi- 
lity (col D: moonset to sunrise) on the nocturnal sky. In the waning 
phase the reader would expect that this order in the Aramaic 
sentence will be preserved, but here comes a change. The author of 
the AAB first lists the period of moon invisibility (col. D: sunset to 
moonrise) and only later in the sentence period of moon visibility 
(col. B: moonrise to sunrise). Hence, considering exclusively the 
order of the sentence, column B in the waxing phase finds its 
continuation in column D in the waning phase. I would argue that 
this particular change in order finds its explanation not only in the 
logic of nocturnal observation of the moon, but also in table B 
from tablet XIV of the Enüma Anu Enlil series. This conclusion 
comes from the comparison of the two texts: in the waxing phase 
both table B of tablet XIV and column B of the 445 deal with the 
calculation of moon visibility (sunset to moonset); in the waning 
phase both texts compute the period from sunset to moonrise as 
the continuation of the preceding calculation. Additionally, 
my interpretation of the term massartu "deduction, removal" 
recalls the Aramaic clause in column F of the waning phase: 
пт: qm UNI “it is subtracted from its light." Although the 
notations of column F refer to moon surface, and the Akka- 
dian term denotes the period of absence of the moon in the 
night (sunset to moonrise), one should note that the numeri- 
cal entries in column F are identical with column D that refers 
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precisely to moon invisibility on the nocturnal sky (sunset to 
moonrise). 


3.2. Astronomical Diaries of the First Millennium B.C. 


Previous discussion of the Babylonian background of the 
AAB proved that the Aramaic texts find their inspiration in the 
astrological series Eniima Anu Enlil. Omens derived from the 
observation of the moon (tablets I-XIII) are concluded with cal- 
culation schemes of moon’s visibility in an ideal equinoctial 
month collected in Tablet XIV, table A and B. The tablet contains 
two additional tables: table С; Seasonal variation in duration of 
day and night calculated for day 15 and 30 of each month of a 
year; table D: Duration of lunar visibility before moonset at new 
moon and of lunar invisibility before moonrise at full moon 
caleulated for day 1 and 15 respectively for each month of a year 
(Al-Rawi and George 1991-92: 57-59). All these tables, however, 
do not provide a parallel to the division of the day into two parts 
in the Aramaic text that compute the presence of the moon on the 
sky during the day (columns E and G). It is possible to assume, 
that the Jewish astronomer/astrologer extended his observation of 
lunar phenomena to daytime and set a computation parallel to the 
scheme dedicated to the night which he found in tables A and B of 
tablet XIV, The question arises whether the Babylonian astrono- 
mers were interested at all in moon observation during the day, an 
undertaking that seems to be quite difficult. Some other non- 
mathematical astronomical texts prove that they actually were. 

Among other non-tabular astronomical texts preserved on 
Babylonian clay tablets there are so called “astronomical diaries” 
that contain daily reports of the movements of the heavenly 
bodies written down by trained observers. (33) These reports were 
called nasäru 3a giné that is, "regular watching," and usually 
covered periods from a few days to a little over a month. There are 
also longer diaries, based on the shorter ones, which usually 
covered half a year period. The earliest diary found is dated to 
651 B.C., the latest — to 62 B.C. (34) The diaries reported lunar 
phenomena, solstices, equinoxes, Sirius phenomena, meteors, 
comets, and weather conditions recorded just like celestial pheno- 
mena, prices of commodities, river level, and some historical 


(33) For the classification of Mesopotamian astronomical literature, diaries 
included, see Sachs 1948. 

(34) For the introduction to the diaries and their content together with the 
publication of the oldest diaries, see Sachs and Hunger 1988 : 11-38 ; the next two 
volumes by the same authors contain the rest of the preserved material, see Sachs 
and Hunger 1989 and Sachs and Hunger 1996. 
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events. They also included notations concerning the planets Mer- 
cury and Venus, together with Mars, Jupiter, and Saturn: first 
appearance, first stationary point, “opposition”, second statio- 
nary point, and disappearance. 

The lunar phenomena carefully noted concerned six periods 
of lunar visibility (“lunar six"), distance from so-called “normal 
stars,” and measurements of lunar eclipses. Of special interest are 
here measurements concerning periods of lunar visibility. Since 
the month began on the evening of the first visibility of the new 
moon, the diary noted this first visibility of the new crescent, then 
stated whether the precedent month was full or hollow, and gave 
the time interval from sunset to moonset, introduced by the Sume- 
rian term NA. When the middle of the month was approaching, 
that is, when the moon was close to full, four time periods were 
recorded: 


50: time from moonset to sunrise when the moon set for the last 
time before sunrise; 

NA: time from sunrise to moonset when the moon set for the first 
time after sunrise: 

ME: time from moonrise to sunset when the moon rose for the 
last time before sunset: 

GE,; time from sunset to moonrise when the moon rose for the 
first time after sunset. 


Close to the month’s end the last visibility of the moon is 
related together with the time from moonrise to sunrise, the last 
value introduced by the term KUR. If these six time intervals were 
not measured because of the clouds, their approximate value was 
calculated with an addition of the Sumerian expression NU PAP 
that is ul attasar “I did not watch,” in Akkadian. (35) Additio- 
nally, the position of the moon in relation to the “normal stars” 
(zodiacal constellations) is given; the moon is said to be “above” 
or "below" them. It is worth noting that the same term NA 
denoted two different periods of moon visibility: from sunset to 
moonset (beginning of the month, waxing) and from sunrise to 
moonset (middle of the month: waning). Time intervals were 
measured in the diaries by the unit US, similarly to the astronomi- 
cal tables in the Enüma Anu Enlil series. 

The diaries show a vivid interest of Babylonian astronomers 
in measurements of moon visibility during the night but also 


(35) In case of bad weather, some calculation procedure in the diaries was 
necessarily in use but with a large margin of error, especially in case of larger time 
intervals, see Huber 2000. Differently than in the diaries, the “lunar sixes” were 
calculated and predicted, not observed, in astronomical tabular material, see 
Brack-Bernsen 1997. 
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during the day. The Sumerian terms NA and ME measured 
around the middle of the month refer to the presence of the moon 
on the sky during the day. For the purpose of the present research 
it is enough to note that the time intervals measured in the diaries 
correspond to the intervals measured in the AAB. The termino- 
logy, of course, is different. The table below indicates the corres- 
pondences between the two traditions. 


TABLE 5. Comparison of time intervals in astronomical dia- 
ries and AAB 


Aramaic Astronomical 1 300k — 


| | Astronomical Diaries 
[NA X Column B (waxing) 
SU = time from m moonset to sunrise 72 Column D (waxing) а 


ime from sunset to moonset 


(МА: time from sunrise to moonset “P Column E (waning) 


|МЕ time from moonrise to sunset | = 572 Column С (waxing) 


time | from sunset to moonrise 


| c2 Column D (waning) 
| KUR: time from moonrise to sunrise | = TW Column B (waning) 


The time intervals concerning lunar visibility in the diaries 
were measured only for some days of the month, in contrast to the 
AAB. Additionally, they were observed only around sunrise or 
sunset, while the AAB extends the notations concerning the moon 
for the whole day, thus indicating artificiality of the construction, 
but not of calculation. The intervals indicated by the Sumerian 
terms ME and NA measured around the middle of the month 
correspond in the AAB to the periods of moon visibility during 
the day measured by column G (waxing) and column E (waning) 
respectively. There does not exist any correspondence in the diaries 
for the following intervals in the AAB: Column E in the waxing 
phase (sunrise to moonrise) and column G in the waning period 
(moonset to sunset). 


4. Conclusion 


This study explained the calculation of the moon phases 
contained in the Aramaic fragments of the Astronomical Book 
from Qumran. In a highly formulaic manner, the Aramaic senten- 
ces present the calculation of the periods of nighttime and day- 
time during which the moon is present or absent on the sky. Four 
columns with fraction numbers refer to this calculation (cols. B, D, 
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E, and G), while the fifth column (col. F) measures the amount of 
light assigned to the moon surface from the sun. This particular 
calculation of the waxing and waning phases of the moon was not 
invented by Jewish priestly scribes, but imitated moon calculation 
of an ideal equinoctial month found in Tablet XIV of the Ena@ma 
Anu Enlil astrological series. The calculation of the presence of the 
moon on the sky during the day has also its antecedents in Baby- 
lonian naked-eye observations of the sky preserved in the astro- 
nomical diaries. 

In my opinion, the purpose of the composition of such a 
calculation is threefold. First, it served to compute a schematic 
lunar year composed of 354 days and to correlate it with the length 
of the ‘solar’ year composed of 364 days (7 En. 74:10-17). Secon- 
dly, this calculation that Enoch learns from angel Uriel (7 En. 72:1; 
74:2: 75:3-4; 78:10: 79:6; 80:1; 81:1) and then transmits to his son 
Methuselah (1 En. 76:14; 82:1-3) proved that the move- 
ments of the heavenly luminaries could be calculated, understood, 
and written down. This conviction, however, led a step further: 
henceforth the sky with its heavenly luminaries was considered to 
contain not only calendrical information but became the place 
where future events concerning Israel and humanity are written 
down. 

That the knowledge of heaven is linked with the prevision of 
future events is attested in the literary framework of the Ethiopic 
Astronomical Book. (36) The angel invites Enoch to look at the 
tablets of heaven and read their content: “He said to me: “Enoch, 
look at the tablets of heaven (safsafa затау), read what is written 
on them, and understand every single item.” I looked at all the 
tablets of heaven, read everything that was written, and unders- 
tood everything. I read the book of all the actions of people and of 
all humans who will be on the earth for the generations of the 
world” (/ En. 81:1-2). (37) I have little doubt that the heavenly 
tablets are a metaphor of the sky and their content refers, first of 
all, to the knowledge about the movements of the heavenly bodies 


(36) I do not agree with Nickelsburg artificial separation of / Eh. 81:1-82:4 
from the Astronomical Book and connection with the Book of the Watchers 
(Nickelsburg 2001 :335-337). In my opinion Nickelsburg's literary analysis is based 
on a false assumption that the book of Enoch was originally composed as a 
testamentary narrative (Nickelsburg 2001 : 25-26). I reject this assumption for a 
simple reason : Enoch did not die (what Nickelsburg confesses himself, p. 337). 
while the narrative in 81: is not testamentary, but didactic, see Drawnel 
2006. 

(37) Translated by Nickelsburg and Vanderkam (2004 : 111-112) ; see also / 
En. 103:2 ; “For I have read the tablets of heaven, and I have seen the writing of 
what must be, and I know the things that are written in them and inscribed 
concerning you.” (translated by Nickelsburg and VanderKam 2004 : 159). 


MOON COMPUTATION IN THE ARAMAIC ASTRONOMICAL BOOK 33 


that angel Uriel teaches him in the Astronomical Book. (38) The 
next sentence parallels the tablets of heaven with the book of all 
the actions of people, but the action Enoch accomplishes is exactly 
the same: he reads it. Thus the metaphor of the book about the 
future of humanity is a second metaphor that explains the content 
of the first one. (39) Both metaphors denote the same reality: the 
sky with its stars that can be profitably read for calendrical purpo- 
ses, but at the same time that contains the knowledge about future 
events. (40) The tablets of heaven as the source of the knowledge 
about the future appear elsewhere in / Enoch. In the introduction 
to the Apocalypse of Weeks Enoch parallels the vision of heaven 
with the heavenly tablets: “I, Enoch, I have been shown everything 
in a heavenly vision, and from the word of the Watchers and holy 
ones I have known everything: and in the tablets of heaven I have 
read everything and understood” (41) (/ En. 93:2). Eventually, 
even the teachings of the prophets about the future are written in 
heaven: “And he said to me, “The place that you see-here are 
thrown the spirits of the sinners and blasphemers and those who 
do evil and those who alter everything that the Lord has said by 
the mouth of the prophets (about) the things that will be done. For 


(38) For the same parallelism, compare Jub: 6:35 : “For | know and from now 
on will inform you-not from my own mind because this is the way the book is 
written in front of me, and the divisions of times are ordained on the heavenly 
tablets...” (transl. by VanderKam 1989 : 43) ; ef. Jub. 6:31. It is evident that the 
metaphor of the book and heavenly tablets refer Lo calendrical computation. 

(39) The metaphor of the heavenly tablets and of the book presupposes a 
didactic context of the whole composition ; I argued for the didactie character of 
the Aramaic Astronomical Book elsewhere, see Drawnel 2006. 

(40) One should distinguish between the tablets of heaven interpreted as a 
metaphor of the sky and the books written by Enoch that contain the knowledge 
received from his exploration of the heavenly realm : / Еп. 33:3; 74:4; 82:1; cf. 82:7: 
92:1, For the tablets of heaven that contain the knowledge about future events, see 
also / En. 103:2: 106:19-107:1. In the book of Jubilees the heavenly tablets contain 
the calendrical knowledge about the length of the year (Jub. 6:28-38), and hence 
about the dates for the celebration of various festivals (Jub. 6:17; 16:28-29: 18:19; 
49:8). The quss has been enlarged to contain also other halachic regulations 

; 28:6; 30:9; 32:15; 33:10; cf. 7: Asher 2:10), or events 


2 the knowledge of the 
future events is also present (Jub. 5:13; 23:32; This extension stems 
from the conviction expressed already in the book of 1 Enoch that all of human 
history is written on the heavenly tablets. Hence Moses in Jub. 23:32 writes down 
the words of the angels “because this is how it is written and entered in the 
testimony of the heavenly tablets for the history of eternity” (see / En. 108:6-7). 
Thus the books of Genesis and Exodus interpreted in Jubilees are part of this 
whole history. The term became popular in later pseudepigraphic literature, where 
it may also refer to the prediction of future events (e.g., T. Asher 7:5), but where the 
connection with the astronomical knowledge is lost. 

(41) The text reconstructed on the basis of 40272 | iii 21-22 by Milik (1976: 
264). 
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some of them are written and inscribed above in heaven, (42) so 
that the angles may read them and know what will happen to the 
sinners and the spirits of the humble..." (1 En. 108:6-7). 

The metaphor of the tablets of heaven that contain prognos- 
tication about future events most probably has its roots in Baby- 
lonian scribal literature connected with celestial divination. The 
analysis of the moon calculation in the AAB proves that the 
priestly writer had the Ептта Anu Enlil astrological series as the 
main source of inspiration. Simple and schematic astronomical 
calculations found on tablet XIV make an integral part of the 
series and their use is inherently linked to the prognostication 
about future events based on the observation and calculation of 
lunar visibility phenomena. Additionally, the metaphor that pre- 
sented the stars as heavenly writing (štir Samé) is well attested in 
the cuneiform literature, although not necessarily in the divinatory 
context. (43) It, however, expresses the basic conviction of the 
diviners that the stars are celestial signs written by the gods to 
communicate with humanity. As such, the heavenly writing can be 
read and interpreted by educated scribes of the series Enüma Anu 
Enlil, and events concerning the king, the state and the people as a 
whole can be prognosticated. 

The third reason to compose the Astronomical Book should 
be sought in the monotheistic principles of Jewish priestly com- 
posers. The priestly author adapted the practices of the Babylo- 
nian astrologers/astronomers in order to indicate that the 
knowledge of the movements of the sun, moon, and stars on the 
sky does not necessarily lead to idolatry, but can be profitably 
incorporated into the structure of Jewish monotheistic religion. 
Once the structure of the movements of the heavenly bodies is 
understood, the peril of idolatry can be avoided. In the so called 
“apocalyptic” part of the narrative that closes the Ethiopie Astro- 
nomical Book, the composers present the reverse image of their 
own efforts to explain the law of the stars: “The entire law of the 
stars will be closed to the sinners and the thoughts of those on the 
earth will err regarding them. They will turn back from all their 
ways, will err, and will take them to be gods" (/ En. 80:7). The most 
fundamental condition for the understanding of the law of the 
stars is the state of moral rectitude. When one falls into sin the law 
of the stars becomes not only closed to the sinners but leads 
inevitably into the error of idolatry as well. Thus the state of moral 


(42) Nicklesburg and VanderKam (2004:169) translate, misleadingly : “For 
there are books and records about them in heaven.” The Ethiopic text is clear 
here : “books and records" аге not mentioned, but the periphrastic construction is 
used with two passive participles yahufan wa-lou'ün “written and inscribed.” 

(43) See Rochberg 2004 : 
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rectitude together with the process of learning and understanding 
the calculation that deals with the sun, moon and stars can disso- 
ciate the heavenly bodies from the belief that they are gods, (44) 
fundamental principle of Babylonian celestial divination. (45) 
Once this dissociation takes place, the heavenly tablets, that is, the 
sky with its luminaries, retain their quality of a book of future 
destiny of humankind, written, however, not by gods, but by God 
of Israel. Thus Babylonian celestial divination clothed in the garb 
of Jewish religion gave rise to what modern scholars call “Enochic 
apocalyptic literature.” 
Henryk DRAWNEL 


APPENDIX 1. Waxing phase (40209 frg. 1 i; frg. 2 ii 1-6; frg. 3) 
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(44) Compare also Jub, 6:35 : “For 1 know and from now on will inform 
you-not from my own mind because this is the way the book is written in front of 
me, and the divisions of times are ordained on the heavenly tablets, lest they forget 
the covenantal festivals and walk in the festivals of the nations, after their error and 
after their ignorance." For similar argumentation concerning religious calendar, 
see also Jub. 6:33-34, 36-38. 

(45) Rochberg 2003 : 169 : “The Mesopotamian diviner was concerned not 
only with physical phenomena but also with the gods, understood as immanent in 
the physical heavenly bodies.” 
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APPENDIX П. Waning phase (40209 frg. 7 ii) 
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APPENDIX Ш. Eniima Anu Enlil— Tablet XIV, Table А (46) 
Duration of lunar visibility in an equinoctial month, expressed in 
US (47) 
Грант Рап П 
х (x) У 0) 
DIS ут | ud Lkam |345 | (33/4) | izzaz (gub) 
DIS [ud2kam |730 |(7 1/2) 


(46) Al-Rawi and George 1991-92 : 55. 1 omitted two columns (reconstructed 
tablets’ letters and line numbers) added by the editors but irrelevant for the 
presentation of the numerical content. | also moved to the right the values for the 
remaining night interval (gi, zal) for the sake of clarity. For the same reason I 
divided the table into Part I and Part I]. 

(47) US = 1/60 massartu = berü = 4 minutes of our time. 
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‘DIS — [ud &kam = 
DIS  |ud9.kam 
DIS — | ud 10.kam 
DIS — ud 11 кат 
DIS — ud Пат 
DIS — ud 13.kam 
DIS |ud 14. кат 
DIS — [ud 15.kam 
DIS |ud 16.kam 
DIS — |ud 17.kam 
DIS — |ud 18.kam 
DIS — |udI9.kam | 
DIS | ud 20.kam 


(DIS | ud 21}kam 


[DIS | ма 22.kam 


(DIS | ud 23.kam 

[DIS | ud 24.kam 

[DIS | ud 25.kam 

[DIS _ | ud 26.kam u 

[01$ | ud27kam |15 1245 — |(165) 

[DIS Jud28kam |730  |(712) |izzjaz 25230 |(172 1/2) | gig zal | 
1015 |ud29kam |3]45 (63/4) | iezaz 2.56,15 |(176 14) | gi, zal 
[DIS | ud 30.kam] йи ina ümi izzaz 
Вси LS (dingir) | (ud) | 

[30 ni-ip-lu sa] и,-ті gabari (gaba.ri) nippur (nibru)'* 


APPENDICE IV. Entima Anu Enlil — Tablet XIV, Table B (48) 


Duration of lunar visibility (waxing) and invisibility (waning) in an 
equinoctial month, calculated with a water-clock. 


[DIS ud Lkajm 12 Sigil (gin) 
[DIS ud 2.kalm 13 та 14 qil 
[DIS . [ud З.Кајт | 2 ma 6 ап 
(pis ud 4.Кајт 2/3 ma. 8 sig 
DIS — lud] 5[ka]m | 1 ma-na 


(48) Al-Rawi and George 1991-92 : 56. T omitted two columns (reconstructed 
tablets’ letters and line numbers) added by the editors but irrelevant for the 
presentation of the numerical content. 
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| Dis ud 6.kam ља 12 sigil 
DIS ud 7.kam [113 ma 4 Sigil 
‘DIS ud 8.kam 1102 та _ 6 Sigil 
DIS _ | ud 9.kam 112/3 та 8 Sigil 
DIS ud 10.кат [2 ma-na 
DIS ud 11.kam 2ma 12 
DIS ud 12.kam [21/3 ma 4 
DIS. ud 13.kam [21/2 ma 6 
DIS ud 14kam 22/3 та 8 Sigil 
| DIS ud 15.kam {з ma-na 
DIS ud 16.kam DIS 12 Sigil 
DIS ud 17.kam | M3 ma 4 sig 
DIS ud 18.kam 12 ma 6 Sigil 
DIS ud 19.kam 12/3 та 8 Sigil 
DIS ud 20.kam [1 ma-na 
DIS ud 21.kam [тта 
(DIS ud 22.kam [113 ma 
DIS ud 23.kam. [112 ma. 
DIS ud 24.kam 1123 ma 
DS ud 25.kam {2 тота 
DIS ud 26.kam 2ma 12 
1018 ud 27.kam 21/3 та 4 
[DIS ud 28.kam 212 ma 6 
[DIS ud 29.kam 22/3 ma 8 
1015 ud 30. кат 13 ma-na 


[BOnüp-u 8а и,-ті gabari (gaba.ri) babili (Kà.dingir.ra)"* 
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TWO DISCOURSES 
FROM THE 
APOCRYPHON OF JOSHUA 
AND THEIR CONTEXT (40378 31-1)* 


Summary 


The article offers a fresh collation and a commentary on 40378 i-ii, 
one of the better preserved fragments of this manuscripts, which consti- 
tutes a copy of the Qumran work entitled the Apocryphon of Joshua. The 
fragment contains two speeches. In column i the address of Joshua to the 
people of Israel is recorded. In column ii fragments of the people response 
to Joshua are preserved. Both discourses belong to the beginning of 
Joshua’s leadership, soon after the death of Moses. From the content and 
material data it is clear that 40378 preserved passages from the initial 
phase of Joshua's career, in 40379 survived sections about the middle of 
his leadership while 40522 preserved the final episodes of his life. 


from the Second Temple times, discovered in the caves of 

Qumran, several texts related to the life and deeds of 
biblical Joshua were found. Two manuscripts dealing with this 
subject were identified by John Strugnell as two copies of the same 
work, later published by Carol Newsom, 40378 and 40379. (1) 
Another manuscript, 40522, initially not associated with Jos- 
hua, (2) was subsequently recognized as coming from a third copy 


A mong the numerous fragments of unknown Hebrew works 


* This research (по, 190/05) was supported by the Israel Science Foundation. 

(1) CE. C. Newsom, "378, 4QAporcyphon of Joshua"; “40379. 4QA porcy- 
phon of Joshua”.” in G. Brooke et al. (eds.), Qumran Cave 4, XVII: Parabiblical 
Texts, Part 3 (DID 22; Oxford: Clarendon Press, 1996), 241-288, plates XVII- 
XXV. 

(2) Cf. the preliminary publication by Ë. Puech, “La Pierre de Sion et l'autel 
des holocaustes d'après un manuscript hébreu de la grotte 4 (4Q522)." RB 99 
(1992), 676-696. 
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of the same work. (3) In keeping with its content the few small 
fragments of toponyms from 509, were probably part of a fourth 
copy of this composition. since they are akin to the list of topo- 
nyms found in 40522 9 i, and fit with the lists of localities conque- 
red by Joshua. (4) Assigned to the Hasmonean Period, namely the 
middle of the first century ВСЕ. 40522 is the oldest witness of this 
work. It has been suggested that a small fragment from Masada 
may have originated in yet another copy of this work. (5) This 
writing, represented by four, and perhaps five copies, is currently 
named the Apocryphon of Joshua (6). 

In spite of the growing numbers of texts assigned to this 
composition, no coherent picture of it has yet been drawn up. The 
structural axis and framework of the work seem to consist of 
narrative sections, recounting Joshua's exploits. This much may be 
gathered from the various third person narrative fragments which 
survived in the three main witnesses of the work, 40378, 40379 
and 40522, Thus, for instance, 40378 14. tells about the mourning 
of Moses's death (Deut 34:8-9), 40379 12 describes the crossing 
the Jordan (Josh 3-4). and 40522 8, 9 i lists the conquests in the 


(3) Published by Ё. Puech "522. 4QProphétie de Josué (4Qapoclosué“?).” 
Qumran Grotte 4. XVIII: Textes Hébreux (40521-528. 40576-40579), (DJD 25; 
Oxford: Clarendon Press, 1998), 39-74. Puech admits that the book of Joshua 
provides the main narrative axis for 40522 but he rejects its identification as copy 
of the Аростурћоп of Josua. ibid. 71-72. The identification of 40522 9 ii as belong 
to the work about Joshua was first proposed by Elisha Qimran. Cf. idem, “Concer- 
ning "Joshua Cycles’ from Qumran from Qumran (4Q522)," Tarbiz 63 (1994), 
503-508 (Hebrew). For a re-edition and a detailed discussion of 4Q522 9 ii cf. 
D. Dimant, “The Apocryphon of Joshua - 40522 9 ii: A Reappraisal,” in Emanuel: 
Studies in Hebrew Bible. Septuagint, and the Dead Sea Scrolls in Honor of Emanuel 
Тоу, eds. S.M.Paul, К.А. Kraft. L.H. Schiffman, WW. Field (SuppVT 94; 
Leiden-Boston, 2003), 179-204. 1 have discussed other passages of this work in 
D. Dimant. “Between Sectarian and Non-Sectarian: The Case of the Apocryphun 
of Joshua," in Reworking the Bible: Apoervphal and Related Texts at Qumran, eds. 
E.G, Chazon. D. Dimant & R.A.. Clements (STDJ 58: Leiden: Brill, 2005). 
105-134. 

(4) Thus Emanuel Tov in his survey of the materials related to this Apocry- 
phon, “The Rewritten Book of Joshua as Found at Qumran and Masada”, in М.Е. 
Stone and E.G. Chazon (eds.). Biblical Perspectives: Early Use and Interpretation of 
the Bible in Light of the Dead Sea Scrolls (STDJ 28; Leiden: Brill, 1998), 233- 
256. Beside the manuscripts listed above Tov suggests to assign to the Apocryphon 
of Joshua also 40123. а Paleo-Hebrew manuscript. Its four small fragments list 
locations, similar but not identical to Josh 21. Although two copies of the Аро- 
eryphon contain lists of toponyms, 509 and 40522 9 i, none employs the term 
au» (“outskirts”), common in both Josh 21 and 40123. 

(5) СЕ S. Talmon, Masada VI - The Yigael Yadin Excavation 1963-1965 
(Jerusalem: Israel Exploration Society, 1999), 105-116, But note Puech's criticism 
of Talmon's suggestion in idem, “4QProphétie de Josué,” (n. 3 above), 72. 

(6) Following the suggestion of Tov. "The Rewritten Book of Joshua" (n. 4 
above), 233. 
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Land of Canaan (Josh 12-19). Such passages make clear that the 
basic framework of the composition is built on the various biblical 
episodes related to Joshua. Into this narrative fabric various dis- 
courses have been interweaved. Some of them are clearly pro- 
nounced by Joshua, apparently addressing Israel (40379 22 ii). 
Others may present prayers of Joshua (40379 10; 18). (7) Notable 
is the version of Joshua’s curse (cf. Joshua 6:26) in 40379 22 ii 
7-15. quoted by 40175 21-30. (8) Still other speeches appear to be 
pronounced by the people of Israel (40378 22 i: 26). 

However, the variety of styles used in the different fragments, 
and their fragmentary state, make it difficult to reconstruct their 
general context. The first editor Carol Newsom provided only 
sparse comments and offered no overall picture of the composi- 
tion, nor was she able to include 40522 and 509, which were 
recognized as copies of the Apocryphon only after her edition of 
40378-40379 was published. (9) To date no attempt has been 
made to to draw such a complete portrait. The following is an 
attempt to clarify one of the better preserved fragments, and to 
place it in the overall context from this yet uncharted work. It will 
further be argued that we are now in the possession of sufficient 
data to draw the main sequence of the Apocryphon of Joshua, and 
to locate, even in a general manner, the surviving passages along 
this general axis. A full-blown treatment of the Apocryphon is 
beyond the limited scope of the present article. Here a detailed 
analysis of a single fragment, 40378 3 i-ii, is offered, and an 
explanation is suggested of how it fits into the general framework 
of the Apocryphon. (10) 

Fragment 3 of the manuscript 40378 preserves remains of 
two columns: the left side of the first column and the right side of 
the following one, with the margin between the two. 

The manuscript copied by a formal Herodian hand, and so is 
to be dated to the last third of the first century BCE. !! 

The two columns of the fragment under consideration 
contain parts of two discourses. made of various biblical quota- 
tion and allusions, It provides a fine illustration for the method of 


(7) Cf. the discussion of Dimant, “The Apoeryphon of Joshua". (n. 3 above), 
198-204. 

(8) For reasons why 40775 cites ће Apocryphon and not the other way round 
cf. Dimant, “Between Sectarian and Non-Sectarian™ (n. 3 above), 131-132. 

(9) All the manuscripts assigned to the Apocryphon of Joshua are now assem- 
bled in D. W. Parry and E. Tov (eds.). The Dead Sea Scrolls Reader 3: Parabiblical 
Texts (Leiden-Boston: Brill, 2005), 314-342. taking up previous editions. 

(10) The edition and translation are essentially those provided by Newsom, 
#3787 (n. | above), 243-245 with some corrections and alterations, indicated in the 
Notes and the Comments. 

(11) Thus Newsom, “378” (n. 1 above), 241 
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reworking biblical sources, practiced in various Qumran texts of 
this type. This characteristic allows substantial restorations, larger 
than what is customary in such fragmentary Qumran texts. Howe- 
ver, the relatively long restorations are offered only in as much as 
the surviving text provides sufficient data for identifying the bibli- 
cal source it reworks. They aim at bringing out the sense and 
orientation of the passage. The lines thus obtained are of 55-58 
letter spaces. 


403783 
col. i 
оі aoao 11 
vacat 71219 PAUL 12 
Ул MIT mx TRY 13 
DNA VPR nus 5023 пзулол APPA 71» maim mywi] 4 
To's} nnm похо ооо[ 15 
пау EP Ww PAN[A AMPA YD лао now» nn] 6 
"woo тіл 1029 ту nua 7122] 7 
T^v wa WAN AL T3 SCR MIT 321 bx mma] 8 
AR oma 722 19 
nme чок[о пош PMR mm INTO 
поо 1700 [x 11 
еј 12 
Yo лут TAN MA WS DEN 72 113 
[masa moj ano 0ÿ?]14 
| ]nst 115 


Notes on Reading 


1 a820] – Newsom restors a waw at the beginning of the word, probably because 
the а waw is attached to the following word. She understands the words as ап 
infinitive prefixed by Јатеа. But it may be otherwise understood (cf. comment 
below). 


al ]? - Newsom suggests the restoration [zt]? following Ps 106:39. The 
lacuna may in fact accommodate some five letters. 

10 qwx[> — Newsom hesitates about the initial Хај. In fact, this letter is not seen at 
all on the photograph PAM 43.193, published in DJD 22. (12) 

12 me] – Of the first letter an upper left part of an horizontal stroke has survived, 
which may fit a daleth, a tau ог a resh 


(12) Available also in E. Tov (ed.), The Dead Sea Scrolls Electronic Library, 
Revised Edition (Leiden: Brill, 2006). 
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14 7335/5997 - The remains of the third visible letter may be read with Strugnell 
as the upper right arm of an ain. But his restoration 7)]927 (quoted by Newsom, 
DID 22. p. 243) is ill fitted to the context and the surviving letters. Since there is à 
space of several letters the restoration proposed here is of the long form of the 
second person plural pronoun, as is the case in other instances in this fragment, 
PIM inl. 5 and 722 in l. 11. See comment. 


Translation 
11 ]to make them unclean and 
tof ] 
21 Jyour [da]ughters to their sons 
vacat 
31 and] many afflictions will come 


upon you and all 
4 [the evils and the plagues and all the curses written in the book of 
Moses] the [ma]n of God 


SI ]... from you, and you will 
become food 
6 [and spoil and booty and God will scatter you from one end 
of the] earth to its other end, he will make you wander 
7 [among all the nations Junto destruction and 
unto acting disloyally 
8 [to YHWH your God and all the calamities told by 
YHWIH your God have come upon you in al]l the nations 
10 [ among which YHWH your God drove you als 
you did 
nr w]ho ruled over 
you 

2i ў, 
13 [ when you will return to YHWH]your [God] 
to be to him 
14 [a people of personal possession to dJo for 
your safke ] 

15 [ T 


COMMENTS (13) 


| oxnv?[ — Newsom adduces Ps 106:39, which is a general state- 
ment about the sins of Israel. Other verses may be mentioned, 
such as Lev 15:32; 19:31; 2 Chr 36:14. 


2 0723? yru[3 – a quotation of Deut 7:3. The biblical source 
indicates that the 2 pers. pronoun of ^22. must refer to the 


(13) The following abbreviations are used in the comments: BDB= Е Brown, 
SR. Driver and С.А. Briggs, Hebrew and English Lexicon of the Old Testament 
(Oxford: Clarendon press, 1972/1953]; РСНЕРЈА. Clines, The Dictionary of 
Classical Hebrew (Sheffield: Academi L. Koehler 
and W. Baumgartner, The Hebrew and Aramaic Lexicon of the Old Testament, 
revised edition (Leiden-New York-Kóln: Brill, 1994-2000). 
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people of Israel, addressed here by the speaker. Significantly. 
the same verse is reworked in another passage of the Apocry- 
phon, in the same manuscript, frag. 10 1-2. See 40378 10 2: 
ajru» npn [X (“you shall [not] take some of thelir] daugh- 
ters") addresses Israel. The same pronoun is attached to a series of 
other nouns in the this column 722 УУ „ТУХ ADVI 385 
DWYM. Also two verbs stand in the 2" person singular 
(nmuvy anm). This string of second person markers defines the 
discourse preserved in this column as a speech addressed to the 
people of Israel, apparently spoken by Joshua. This stylistic fea- 
ture is borrowed here from the biblical passages that the author 
is reworking. In the words T7122 and TTR (1. 8) the pronoun 
appears in the short form, current in the biblical Massoretic Text. 
Both cases employ the possessive pronoun, so perhaps the short 
form is reserved by this scribe for this type of pronoun. The longer 
form, current in Qumran writings, is used in the present fragment 
to mark the object pronoun. This is the case in the words 25 
(1. 3), mwm (1. 6). Note also 2722 (1.5) лоз (L 11). The form пту 
(1. 8) displays both the short and the long forms and may reflect the 
hesitation of the scribe. In the biblical sources of this command- 
ment in Deut 7:3 the verbs stand as negative imperatives intended 
for the future or the generalized present (прл 8? .1nn K?). The 
missing verbs in the Qumran fragment make it difficult to know 
whether this Torah injunction is taken by the fragment as an 
interdiction for the future or as a transgression already commit- 
ted. The import and topic of the following lines, as well as the three 
verbs in the perfect tense (.1n°wy ЕЈ Y?w7), suggest the second 
possibility. 

3 ma ANS DRN — a slightly altered quotation of Deut 31:17 
DS) man my? WN ("and many evils and afflictions will come 
upon him”). Cf. also Deut 31:21. The supplement takes up the 
biblical tense of the verb, and restores a waw, thus creating an 
inverted perfect form indicating a future tense. Two more verbs are 
set in this tense, 5777 in l. 5 and 72°27 in 1. 6. Three other verbs 
are formulated as regular pasts, W3 (1. 8), vy (1.10) and wa 
(1. 11). Note the change of the 3™ pers. singular of the biblical verb 
(783821) to a 2™ pers. singular form here (IWAN), in order to 
accord with the 2! pers. address framework of the fragment. 
Perhaps the change is influenced by the similar formulation in 
Deut 4:30, where the form TW? is employed as part of Moses 
address to Israel. Note the similar locution in 40398 
(40papMMT")14-17 ii 2 m2» msa 722 (“Не was saved from 
many afflictions”). For another similarity to a 20M MT formula- 
tion see comment on 1.8. 
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3-4 откл о[ nv» 3563 AANA 79777 7127 MINI MYA] 2 – 
The restoration follows Deur 31:17, 21 and Deut 29:19-21, 26, 
which underlies |. 3 and the entire context. 


4 отока WPN awna — The surviving locution DONI УК is 
undoubtedly reference to Moses, as indicated by the context and 
by the use of this title in the same way by fragment 26 line 2 of the 
present manuscript, and by another manuscript from Qumran 
40377 (40Аростурћа! Pentateuch B) 2 ii 10. Already in the biblical 
literature Moses is described by this sobriquet (e.g. Deut 33:1; Josh 
14:6; Ps 10:1). Although the fragment draws on many biblical 
formulations from Moses’ speeches, the mention of Moses appel- 
lation indicates that he is not the speaker. So the one who pro- 
nounces this discourse is another leader, undoubtedly Joshua. 
This conclusion is also corroborated by the wider context of the 
discourse, as charted in the Discussion below. It is of interest that 
words attributed in the Pentateuch to Moses are here put in the 
mouth of Joshua. 

4-5 похол 1] 57285 nnm — The restoration takes up the for- 
mulation of 7107" LIX, 7-8. which follows Deut 31:17 combined 
with 2 Kgs 21:14, and in line with Deut 28:45-57. 


5 трону плот - Note the address style of the second person 
singular nn". (14) Notable is the suffix of Ле to the personal 
pronoun. This addition is also observed in the 2" person singular 
verb плешу (1. 10). 172 K(?) may be read as a feminine noun of 
the masculine 758 (1725: cf. e.g. Gen 1:29: Ezek 2:37), thus under- 
stood and translated by Newsom. Alternatively it may be parsed 
as the infinitive да! of ?"5&(15) The two modes of understanding 
are reflected in the ancient translations of Deut 32:17, the verse 
from which the Qumran present fragment had drawn the expres- 
sion. The MT has 228? Tm, with an infinitive, while the Samari- 
tan Pentateuch reads 7728? mTM. This seems also to be the reading 
underlying the present Qumran fragment and 7/07" LIX, 7, as 
well as the renderings of the Septuagint, the Syriac Peshitta and 
Targum Neophyti. !^ In the present fragment the locution may be 
also inspired by Ezek 34:5,8. where the same expression is used to 


(14) That form zn" is the 2™ pers singular perfect qal of the verb 53 is 
shown by the double yod. 

(15) Cf. BDB, p. 38; HALOT, p. 47. 

(16) Cf. the Septuagint x3 ёотон xxcX6ponix ind be food"), the Syriac 
xno? [NAN and the Targum Neophyti 7727 NAN ("and they shell serve as 
food"). Ferkaps also the translation of the Vulgate er erir in devorarionem reflects 
the variant 77287. This locution has not been preserved in the two Qumran 
manuscripts which contains passages from Deur 31, 4029 (4QDeut") and 4030 
(4QDeut’). 
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compare the people of Israel to а dispersed flock devoured by wild 
beasts. (17) 


позе — The word occurs in two additional texts from Qumran. 
1022 1 iii | has the defective orthography 7289 as does the МТ. 
whereas the full orthography 25297 appears in // Q7" LIX, 7. 


6 MEP тл pyow[n пара MT n2Y'"sm — a slightly reworked quo- 
tation of Deut 28:64, restored accordingly. The verb 73°57 (18) 
(“and he will disperse you") is not preserved here but it may have 
preceded the survived words. As for the locution 7787 "p 791 
Y^Nn паре it takes up a common biblical expression. The expres- 
sion np TY пур ("from one end to the other end") is used in 
biblical parlance to designate a space extending from one end to 
the other, 752 meaning “edge, end, extremity" (19) . Here it is 
phrased in the form msp 72» yN[n пар, shorter than the Deute- 
ronomic verse. But the abbreviated formula occurs in other bibli- 
cal passages. Cf. e.g. Gen 47:21 ip 15 OED 033 aspa ("from 
one end of Egypt to the other end”). 


6-7 nua 7122] mwm - The word 729 is a 37 pers. singular hif“ 
il of the verb x", suffixed by the 2"* person singular object 
pronoun. The ћу "По "à in the meaning "to make wander, move 
around” occurs already in biblical usage (cf. Мит 32:13). (20) In 
line with the general admonitory content of the present section 
against evils which will befall on Israel in case of disloyalty to 
God, the verb seems to stand in an inverted past denoting the 
future, as probably is the verb пакао in l. 3. It appears to 
continue the theme of dispersing Israel among the Gentiles. The 
supplement is proposed accordingly. This Aif'il of 2" is unique 
in the Qumran documents, and therefore is probably drawn from a 
biblical source. Perhaps the choice of this form here was influen- 
ced by the formulation of Amos 9:9 FRIW n°2 NN DNA 722 MIT 
(“апа I will shake/disperse the house of Israel among all the 
nations"), a prophetic saying which parallels Deut 28:64. Most of 
the ancient versions understood the verb *MS"3 in Amos 9:9 to 
mean "1 have scattered”. (21) It appears then that the insertion of 


(17) СЕ Ezek 34:8 aqwa mn 7: 
food to the beasts of the field”). 

(18) СЕ BDB, 807; HALOT, 918-919 

(19) Cf. HALOT, 1120-1121. 

(20) Cf. BDB, 631; DCH, vol. V, 644-645. Note also Ps 109:10 and HALOT, 
681 

(21) The Targum Jonathan and the Syriac Peshitta translate the verb “271 
in Amos 9:9 with the af'el of the verb 772. as they translate the hif“il of ҮЗ, in for 
instance Deut 4:27; 28:64, all of which concern the dispersion of Israel among 
the nations. The underst ig of MII in the sense of "Т will disperse/ scatter" 
may also reflected in the Septuagint 24241116 (from Ао ="winnow’), See 


9 іку manan (“апа my flock became 
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the verb 72727) here is aimed at expressing a meaning parallel to 
that of the verb 73°57) from Deut 28:64. (22) Perhaps the Qumran 
author recognized in the Amos prophecy an allusion to the Deu- 
teronomistic admonition. 


7 1529 ту) — The locution 5727 72 (23) means “completely, utter- 
(cf. 2 Chr 31:1), (24) but here fits better the sense “until the 
destruction” (cf. 2Kgs 13:17.19; Ezra 9:14). (25) The infinitive may 
stand here in a nominal meaning “annihilation”. Such a meaning 
is in line with the reworking of the Deuteronomistic cove- 
nant curses undertaken by the present fragment. Note also Deur 
28:45 71007 ту Prum. Interestingly, Ezra 9:14 uses the formula 
772 W in connection with the prohibition to marry non-Jewish 
women. Since the issue is mentioned in ll. 1-2 of the present 
fragment, perhaps the use of this expression signals that the same 
theme underlies this line too. Cf. the following comment. 

mum? пл - The appearance of the preposition 7? ("until") as the 
first component of this locution suggests that the form 73927, a 
qal infinitive of the verb "77 (“to be disloyal, dishonest, breach 
one's obligation" (26)). should be understood in a nominal sense, 
namely "unto disloyalty/ dishonesty”. In this way the collocation 
stands in syntactical analogy to the preceding 7729 72. Although 
the verb 7"x% is not used to describe Israel's disloyalty in the final 
chapters of Deuteronomy (Deut 29-31), which underlie the entire 
fragment, it is found in Neh 1:8, which summarizes Moses’ words. 
The verb ?"y» is used of Israel in the Leviticus version of the 
Covenant Curses (Lev 26:40), as it is in later descriptions of 
Israel's sinfulness (e.g. Ezek 39:26; Ezra 10:2; Neh 13:27; Dan 9:7; 
2 Chr 30:7). 


8 177% WI – Given the overall context of the fragment, these 
words are best understood as part of a quotation from Deut 28:15, 
45 TONT MDPT 72 ТУР WNN, referring to the curses listed by Deut 
28 as punishments for Israel's sins. The same context is indicated 
by Il. 3, 5-7. Note that the inverted perfect denoting the future in 
the biblical verse (7527) is turned here into a simple perfect (N2). 
Since the context is fragmentary, it is difficult to ascertain whether 
the phrase was formulated in this way to mean that the curses had 


English Lexicon of the Septuagint (Louvain-Paris-Dudley, 
ЈЕ Lust, E. Eynicke and K. Hauspsie, Greek-English 
Lexicon of the Septuagint (Stuttgart: Deutsche Bibelgesellschaft, revised edition, 
2003). 373. 

(22) Cf. HALOT, 681-682. 

(23) The word 15200) is the p/'el infinitive of the verb 5"72 

(24) Cf. ВЮВ, 478. 

(25) Cf. HALOT. 477. 

(26) Cf. HALOT, 613. 
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already been enacted or not. As the discourse is probably pro- 
nounced by Joshua, one would assume that these are warnings aim 
to the future, just as they are in the biblical model. However, the 
presence of the perfect verbs (see also 172 in I. 11) may suggest 
later times when the curses came to be fulfilled. Interestingly, the 
perfect 182 is applied to the covenant curses also by 4QMMT. Cf. 
40398 (4QpapMMT°) 11-13 1-3: Ta mp» ovv nf]? 7 
an 12 вез] “2 wale] APT AN [пи] (“and also the cur- 
ses [which] came in the days of [JerJoboam son of Nebat and up to 
the Ex[i]le of Jerusalem and Zedekiah, king of Judah"). (27) That 
the curses have come about is explicitly affirmed by the same 
40M MT passage. For another close stylistic connection between 
40M MT and the present fragment see comment on 1. 3. For the 
orthography 17%% see comment to 11. 2 and 5. 


9-10 n2 TANK avr лопта Ww a 2122 - The locution is res- 
tored on basis of Deut 30:1. If the restoration is correct it marks, 
as does the biblical discourse reworked here, a turning point in the 
attitude of the people. Being dispersed among the gentiles Israel 
repents and returns to be faithful to the God of Israel (cf. Deut 
30:1-5). This sequence seems to be also behind the change from the 
foreboding admonitory tone in Il. 1-9 to the more positive tenor in 
11. 10-15. Note the orthography 7722, restored to fit the same form 
nain |. 3. (28) 


11 732 1907 wis — Perhaps formulated as the reverse of the 
blessing from Deut 15:6 wa K? TN (“but they will not rule over 
you"). See Lam 5:8 132 wa DT ("slaves rule over us"). Note 
Deut 28:43 750 1990 тэу n? 72992 WR VI ("Aliens residing 
among you shall ascend above you higher and higher”). 

13-14 ano n5] 17 nva» MR лл" УК mun 2 — The restora- 
tion 5 offered to conform the surviving text and in line with Deut 
30:1-6: 8-9. 

13 ò nya? — This is part of the phrase 7930 077 17 ЛУЛУ (“to 
become a people of His personal possession”), a formulation 
specific to Deuteronomy to describe Israel as the special domain of 
God (cf. Deut 7:6; 14:2; 26:18). It is restored accordingly. See also 
the expression 70m1 077 > nya? ("to become a people of His 
own possession" — Deut 4:20). 

14 521]225 mv[r? — Also this restoration follows the general sense 
of Il. 13-14, which rephrase Deut 30:1-9. 


(27) Т thank my colleague Reinhard Kratz for drawing my attention to this 
passage. 
(28) Contra Newsom 52. 
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Discussion 


Despite of the fragmentary state of column i, the surviving 
text yields significant clues for the reconstruct of its context. 
The series of 2" pers. singular verbs (72% nmm), object pro- 
nouns (722 ATY 12331,1227 DRN), and possessive pronouns 
GTIN 77s) build up the basic framework of a discourse to an 
addressee. Yet the use of the word 77778, as well as 22, the 
expressions 122 1% and Y? nYa, together with the repeated refe- 
rences to Deut 28-30, clearly shows that this addressee is not a 
single person but the people of Israel. The people is here addressed 
in the singular, typical of various Deuternomistic speeches of 
Moses. But the speaker cannot be Moses, since this leader is 
referred to in |. 4 in a 3“ pers. narrative phrase. Other 3“ pers. 
verbs (PWA лхо TDWI) clearly point to events or people in rela- 
tion to Israel. 


col, ii 
[ "P 2 
| пулі oy? 17 лут? DED UM JREM 3 
[чок 222 Jarmann 4 
[пот nv пол ушко Joy AT mm po тук 923 i| unnm? 1720 5 
[ ^w moan “0 mu отоп wey Wwe] DMI www 6 
[mos mewn aw nrw 7 
[кї T5 лк плу WS wR 7721 PI Jomown 8 
[NTA эх ллю DAV UNEN WE 510 ПХ лу” Ју 9 
[ х mmm тука лк am огл [ns тол плк 2 Рајку pm nnn ?w 10 
[Pap ITT партјл an појави Ку 587 11 
[ PONT DS TI wa OVA] yond 12 


Notes on Reading 


Nothing has survived in column ii of lines 1-2 and 13-15, still partly visible in 
column 1. 

The words }лҳ Pm z[n& ^2 and JPT Pin inserted here into Il. 10-11 survi- 
ved only in a small detached fragment, no. 4 on plate XVII. These words are read 
as part of these lines on basis of the joint made by the editor. The joint is well 
justified because the words complete the quotation from Josh 1:6 partly preserved 
in the large fragment. Cf. comment below. 


5 12220 - Newsom notes that the scribe left a small space before the first letter, but 
no ink traces of a letter are scen. In spite of this fact Newsom restores a waw at the 
beginning, reading 2222/{1]. However, the space may have been left uninscribed 
due to the uneven surface of the skin, and in any case syntactically the waw is not 
required. 
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9 Jem 1700" - Newsom тэг that the two words are written together and 
proposes to read them кугу 220°, She admits that materially it is also possible to 
read хуу 10200" but discards it i saying that “this seems syntactically less likely” 
(DJD 22, p. 245). In fact, Newsom's ding is to be preferred because it fits with 
the verse cited here, Josh 1:17, which is formulated in the singular. 


10 [nx Fran n[nN. — These letters, as well as PT лартпјл, survived in a small 
fragment detached from the main one. However, Newsom has rightly combined it 
ut the end of lines 10-11 since the text in 1. 10 continues the citation of Josh 1:6 
starting in this line of the large fragment. But Newsom read as yod the first 
surviving letter in the small piece and restored |лк Y'nin ^[2. This produces a 
curtailed version of the verse, dropping the word ANS with its particular stress on 
the future role of Joshua. But this is unnecessary, since the lower tip of the letter 
survived in the small fragment may be read as a tip of the left vertical stroke of an 
he, rather than of a yod. Reading а he as the last letter of the word n[D8 fits pre- 
cisely the verse cited. 


TRANSLATION 
2) | 
3 and he brought [us] out [from Egypt to be for Him a people of 
inalienable Prope 
4 and now today[ 
5 we obeyed Moses s[o we will obey you. Only may YHWH fe wiih 
you as He was with Moses] 
6 a man upright and important [who appointed over us wise and 
intelligent people, the leaders of thousands and the leaders of 
7 hundreds and the leaders of fifties and the leaders of tens to 


the judges) 

8 and to the officers | ].[ and whoever rebels against your 
orders and 

9 will [not] obey and [will] not[do whatever you command, shall be 
put to death, But do not fear] 


10 and do not be dismayed. Be strong and of gofod courage, for it is 

yoļuwho will cause [this people] to inherit [the land and YHWH will not] 

11 make you feeble or forsake [you. And now let] your hands be 

strong[ Go 

12 to set out be[fore the people. that they many come and occupy the 
an 


COMMENTS 


3 non ay? 17 nya? Dub MR [xxUi- Since the surviving verb 
concerns the Exodus the restoration is proposed accordingly, 
using a formula from Deut 4:20 to match the Deuteronomistic 
style of the passage and its framework. 

NS - This is a Aif i| 3 pers. singular imperfect of &"x^ (“to lead 
out"), (29) standin ng here in an inverted imperfect, denoting the 
past. Two other 3'* pers. singular verbs occurring in this column 


(29) Cf. HALOT, 426, 
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appear in a regular imperfect: yaw" in 1. 9 and 72/25 A357 in 
1. 11. The two verbs іп І. 11 clearly refer to God. The same agent 
appears to be alluded to by the verb ҮТ), as indicated by its 
context and meaning. But the past designated by N31" suggests an 
action in the past, probably Exodus, an event often described in 
the biblical literature by the hif'il of this verb (note the Deutero- 
nomistic predilection for this usage, e.g. Deut 4:20; 5:15; 6:21: 
26:8. Cf. also Num 20:16). In contrast, the verbs in the imperfect, 
yaw? , 7257 and 73] clearly allude to different actions to be 
performed either in the future or in an unspecified time. 


4 | ora any) - If the locution functions adverbialy, it is lin- 
ked in a way not attested in biblical usage (compare Josh 14:10 
mY DW) wen 12 OVA ох лол плу [“and now here I am today 
eighty five years old"]: Jer 40:4 откл 12 ANT nnns ni плу) 
['and now here I loose you this day from the chains”]). But see the 
similar expression in 40504 ХІХ, 5-6 2Y2 плу? ШҮ NR WII 227 
VIDI Wk TA (30) (“now, on this day, with humble heart, we seek 
atonement for our iniquity”). Of a different syntactical structure, 
but nevertheless of interest here is the formulation of the War Rule 
axo TT? 07 YN ONT nn (“now the day is pressing upon us [to] 
pursue their multitude" – /QM XVIII, 12) 

4-6 mu WRI T9 "я э" po Tow 0001 j Aww? UAW [UN 722 
Av Ww vw [Awa ov - The surviving words cite Josh 1:17 and 
the restoration is proposed to complete it. There is therefore no 
place to add a waw before the word 12227. as supplied by Newsom. 
The biblical verse records the words of the Transjordanian tribes 
to Joshua. The following verse. Josh 1:18, is cited in 11, 10-11. In 
accordance with the general context, and the fact that in the 
following lines the leaders of all Israel are mentioned, it seems that 
the speech of the Transjordanian tribes is adapted by the present 
Qumran author to form an address of the people of Israel as a 
whole. Note the stress on the verb "aw in the column. It was 
probably included іп the citation of Josh 1:17 (2372), not preserved 
but restored in line 5. The verb reappears in L. 9 (ziv"). The 
emphasis is laid on the acceptance of Joshua's leadership by the 
entire people of Israel. The reception of Joshua as a leader fol- 
lowing the death of Moses is a central theme in the biblical 
account Bible as well as the present Qumranic work. 

6 |] эт 70° vw – An appellation of Moses, as is clear from 


the context. Moses is described by the adjective 7174 in Ex 11:3 
вез FINA тхо 773 nU wa oa ("Moroever, Moses was a very 


(30) Quoted according the text and arrangement of M. Baillet and E. Chazon 
in The Dead Sea Scrolls Electronic Library (n. 12 above). 
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important man in the land of Egypt”). But the collocation 
5v W is not biblical. Perhaps it is built on biblical pairs such as 
Ww) p" (“righteous and upright" ~ of God in Deut 32:4), 
70“ on (“blameless and upright" of Job in Job 1:1,8; 2:3). 


6 Pen MPRA "70 manam moon wy 1m WR] - The restoration is 
proposed according to Deut 1:13 to bridge between the surviving 
text in Il. 6-7. 


6-7 mws ^w musa ww пука [7- The officials men- 
tioned here belong to the officers appointed over the various units 
of the people of Israel during the wandering in the desert, as told 
by Ex 18:21, 25. These officers are mentioned several times by 
Deuteronomy (e.g. Deut 1:2: 16:18) and the biblical account relates 
that they also functioned in the days of Joshua (e.g. Josh 8:33; 
23:2). According to Josh 1:10; 3:2 they had a special role in 
preparing the people for crossing the Jordan. Although these 
officers are not mentioned the biblical context reworked here, Jos/r 
1:16-18, their insertion is nevertheless based on biblical data. 


7 NYRA(T) — пуко isa variant of for the more current orthogra- 
phy тока (“hundreds”). In the Massoretic Text it occurs only in 2 
Kgs 11:4.9, 11 as kerib forms (31), in the titles of the officials 
responsible for units of hundreds. In the Qumran documents this 
orthographic variant is reserved as here to the same officials (/ QM. 
Ш, 17: IV, 2; /QSa 1, 14; /7 QT" LVII, 4; LVIII, 4), or to designate 
units under the command of these officials (CD ХИ; 
40491[40 M"] 1-3 10). 

8-9 чок 91 nw лоу" NY rev" [NY то AX TID Wwe UK DI] 
nav msn- The surviving words fit with the address of the Trans- 
jordanian tribes to Joshua in Josh 1:18, and are restored on basis 
of this biblical verse. Therefore the reading x) vaz" in the singu- 
lar, as the in the verse has it, is preferable to 817 waw’ in the plural, 
materially also possible. The verb clearly designates person(s) who 
will not obey Joshua. However, the biblical speech of the Tranjor- 
danian tribes is here converted into a discourse of all Israel. This is 
evident from two significant alteration into the biblical formula- 
tion: a. The Qumran text omits the issue of the Transjordianian 
obligation to share the conquest battles of Canaan, a theme which 
introduces their answer to Joshua in the biblical account (Josh 
1:12-15). b. The Qumran text introduces Israelite officials who are 
not mentioned in the biblical narrative. Perhaps they are mentio- 
ned in this context to suggest that any disobedience to Joshua will 
be disciplined by them. The reference to these official shows that 
the entire people is involved. 


(31) СГ. К, Gordis, The Bible in the Making (Philadelphia, 1937), 110-111. 
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9-10 TIR prn nnn эх [RTA УК FNS) - In these lines the author 
reworks Josh 5-6. Yet both locutions nin 98) &n ?8 (“do not fear 
and do not be dismayed”) and 728) рт (“Бе strong and of good 
courage”) are combined in an address to Joshua only in Moses 
parting words to him, recorded by Deut 31: 7-8. (32) But the exact 
formulation yO) pr nnn IN) NWN DN, in the reverse order, occurs 
only in the words of David to Solomon (/ Chr 22:13; 28:20). 


10-11 3227 [N? ‘ту PANT DR aN отл Jax mun a[ns 72 PAIN p 
ni] КЎЛ — A quotation of Josh 1:5-6 in the reverse rier; 
converting the biblical divine address into a speech of the people. 
Cf. the similar wording of Deut 31:7. The 2™ pers. singular style of 
the address, as well as its content, show that the addressee is a 
single person, apparently Joshua, as he is in the biblical verse 
reworked here. Hence Newsom’s suggestion that the entire column 
ii continues Joshua’s discourse of column i (cf. DJD 22, pp. 245-6) 
should be discarded. (33) 


10-11 лојати x1) лоот [677 — Continuing the address to Joshua 
in Josh 1:5 and Deut 31:8, adapted to the words of the people to 
Joshua. The formulation is echoed by David's words to Solomon 
(1 Chr 28:20), where are combined in one string three locutions 
found in the lines 10-11. 


11 JTT mem[n ni - The locution does not appear in the bibli- 
cal narrative about Joshua but occurs in other episodes. Especially 
relevant to the present context is its use in connection with the 
battle of Gideon against the Midianites (Judg 7:11). The Qumran 
fragment may have adduced this particular expression under the 
influence of the pair 728) PM in the preceding line. This pair has 
a prominent place in the biblical description of Joshua's assump- 
tion to leadership. In that context this locution occurs no less than 
five times (Deut 31:7; Josh 1:6-7, 9, 18). Compare the formulation 
of the Qumran War Rule 7n ^322 Yr SN јр (“be strong and 
of good courage and be valiant" — ТОМ XV, 7), built on 2 Sam 2:7 
nou ти ODT pin nsnm (“let your hands be strong and 
be valiant”). See also another formulation from the War literature 
TATT ns ртт) (“апа he shall strengthen their hands" — 40491 10 
ii 14). 


(32) The MT for Deut 31:8 has the formulation nrn 87} КҮЛ N7 but the 
Qumran author obviously takes the formulation nnn 9x) кл 7. found in Deut 
1:21; Josh 8:1; 1 Chr 22: 

(33) In the line of the facts established above also fragment 6 cannot be 
viewed as the continuation of Joshua's speech, as suggested by Newsom, DJD 22, 
247. In Hartmut Stegemann’s estimation fragment 6 i was one column further than 
fragment 3 ii (cf. DJD 22, bottom, 241) and thus unlikely to continue the discourse 
of 3i. Note also that the content and style of fragment 6 differ considerably from 
fragment 3 i-ii, as observed by Newsom herself (DJD 22, 247). 
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12 PRA лк WI "029 nr; 25]? von? — As noted by Newsom, 
the surviving word links the context to the divine instruction to 
Moses [0 embark upon the journey to the Land of Сапаап 
(Deut 10:11). The restoration follows the biblical formulation of 
this directive. The expression 202% is otherwise unattested in the 
Hebrew Bible or the scrolls, except for 40364 (4Q RPb) 28 3, where 
the editors restore Deut 10:11. The fact that the locution is found 
nowhere else confirms the conclusion that this biblical verse is here 
alluded to. But the biblical divine address to Moses is turned here 
into an address to Joshua by the people of Israel. 


DISCUSSION 


The textual details of the column ii show that the speaker has 
been changed. Instead of Joshua the people is speaking. The 17 
pers. plural verb in 1. 5 (22%), as well as the content of this line, 
suggest that the words are pronounced by the entire people (cf. 
comments above). This line, as well as IL. 10-11. rework the words 
of encouragements addressed by the Transjordanian tribes to 
Joshua (Josh 1:17-18). But the original tribal speech is converted 
into a discourse of the entire people of Israel. The speech appears 
to be pronounced in response to Joshua's address in column i. 
That this is indeed the case is suggested by the fact that between 
the two part of the tribes' speech, reworked in lines 5 and 10-11, a 
passage was inserted in Il. 6-8 concerning the leaders of the various 
units of Israel at large (cf. Deut 1:15; 16:18). 


GENERAL REMARKS 


The two columns of fragment 3 have preserved two different 
types of text. Column i contains a series of 2™ pers. singular verbs 
and pronouns which suggest an address to the people of Israel. 
The speaker appears to be Joshua and the speech is built on 
various verses from Deuteronomy. In contradistinction, column ii 
contains 1“ pers. plural (1. 2) indicating that the speaker has been 
changed and now Joshua is the addressee. It is best understood as 
a response of the people of Israel to Joshua's discourse in the 
previous column. Such an understanding is further supported by 
the phrasing of the last lines of column ii in the 2™ pers. singular 
(И. 10-11), a clear address to Joshua both syntactically and in 
terms of the biblical sources quoted. 

Both discourses build on biblical speeches. Column i reworks 
Moses addresses in Deut 28-31, reflecting the author's wish to link 
Joshua's words, both thematically and ideologically, to the legacy 
of his mentor Moses. This configuration situates the occasion at 
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an early point in the biography of Joshua, just after the death of 
Moses, a context also suggested by the material data. The реорје 5 
response in column ii is based on Josh 1:16-18 and seeks to 
emphasize the acceptance of Joshua’s leadership by all the tribes 
of Israel. 

It is thus evident that that in fragment 3 the Apocryphon of 
Joshua contains two speeches belonging to the initial stage of 
Joshua's leadership. Column i produces the address of Joshua to 
Israel, built on Moses final speeches as recorded in the last chap- 
ters of Deuteronomy, Column ii preserved parts of Israel reply to 
Joshua, with words of encouragement based on the similar 
address of the Transjordanian tribes in the first chapter of Joshua. 
Thematically this fragment must have been located near the begin- 
ning of the composition. 

This conclusion is corroborated by the material data of 
40378. According to the late Hartmut Stegemann, fragment 3 i-ii 
edited above comes from columns V and VI of the scroll. (34) In 
his estimate the first of the four columns, which have stood before 
fragment 3, is represented by fragment 14 of this manuscript. The 
fragment describes the mourning of the death of Moses, rewor- 
king Deut 34:8-9. It comes then from the beginning of the work 
and provides the first extant narrative anchor of the work's overall 
framework. The composition, dealing as it does with Joshua, 
befittingly opens with the disappearance of Moses, as Deut 34:8-9 
prepares the account of the Book of Joshua. 

While the surviving fragments of 40378 came from the begin- 
ning of this scroll, those surviving of 40379 came, according to 
Stegemann, from the middle of this scroll. (35) In Stegemann's 
reconstruction fragment 12, with the narrative about the crossing 
of the Jordan, stood in the third surviving column of 40379. Thus, 
the episode, retelling Josh chapter 6, was probably located near the 
middle of the original work. Joshua's curse of future builders 
of Jericho comes after this event, in column six of 40379 (36), 
reproducing the biblical sequence of the same events (Josh 6:26). 
The crossing of the Jordan is preceded by various discourses (cf. 
40379 18. which stood in the first column (37)). Some of the 
discourses persevered in 40378, especially in its first surviving 


(34) The results of Stegemann's material arrangement of 40378 are suc- 
cinctly quoted by Newsom in DJD 22, 241, Newsom arrived at a similar sequence 
on basis of content. Cf. Newsom, "The “Psalms of Joshua" from Qumran Cave 4,” 
JIS 39 (1988), 65, Similarly Tov, “Rewritten Book of Joshua,” (n. 4 above), 
234. 

(35) Stegemann 's reconstruction is quoted by Newsom in DJD 22, 


: (36) Stegemann, ibid. 
(37) Stegemann, ibid. 
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columns, must also have belonged to this early stage, namely 
fragments 40378 13 1-11, 3 i-ii and 6 i-i. Thus, 40378. preserving 
the beginning of the scroll, yielded passages about the initial phase 
of Joshua's leadership. The fragments of 40379, coming from the 
middle of the scroll, yield passages about central events in Jos- 
hua's career, such as the crossing of the Jordan. 

Since 40522 has preserved mostly passages concerning 
the military exploits and events which took place in the Land 
of Israel after crossing the Jordan, it seems to preserve sections 
from the later part of the work, or even nearer to its end. This 
suggestion is confirmed by the physical observation that the 
fragments of 40522 probably come from the last part the 
scroll. (38) 

The overall picture emerging from the three substantial 
manuscripts is that the Apocryphon of Joshua describes Јозћца 8 
Career by retracing the sequence of the biblical account, interla- 
cing into the narrative various discourses. 40378 have preserved 
sections starting with the death of Moses and the first stage of 
Joshua's leadership. The discourses found in fragment 3 i-i edited 
above belong to this phase as they rework biblical speeches which 
were pronounced following the disappearance of Moses. 40379, 
coming from the middle of the scroll as it does, (39) seems to have 
preserved the middle part of the composition, If so the crossing of 
Jordan in fragment 12, which according to Hartmut Stegemann 
came from the third column of this scroll, (40) provides a second 
narrative anchor for the overall axis of the work. It appears to have 
been located more or less in the middle of the work, Therefore the 
discourses recounted in 40379 18. which is assigned by Stegemann 
to the first column of this manuscript, must have occurred before 
the crossing. The fragments survived in 40522 clearly describe 
events which took place after entering in the Land of Canaan. 
This is evident in 4Q522 9 ii, which concerns the emplacement of 
the Tent of Meeting in the Land of Israel. This passage refers to 
the episode with the Gibeonites (Josh 9) as an event of the past 
(40522 9 ii 10-11). Other fragments of this manuscript list geogra- 
phical locations either of Joshua’s conquests or of areas of tribal 
settlement (40522 fragments 1, 7, 8, 9 i). 

The foregoing survey shows that the three main copies of the 
Apocryphon of Joshua have preserved clusters of passages from 
three different sections of the work. 40378 contains passages from 
the beginning and early part of Joshua’s career, 40379 yields 


(38) Thus my colleague Annette Steudel in oral communication. | thank her 
for the permission to publish her preliminary estimate. 

(39) Thus Stegemann, D/D 22, 263. 

(40) ibid. 
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sections of the middle of his career, and 40522 retained parts of 
the final episodes of his life. (41) 

The discourses preserved in fragments 3 1-11 belong to the 
period after the death of Moses but before the crossing of the 
Jordan, namely to the initial stage of Joshua's leadership. This 
conclusion is supported also the biblical passages reworked by the 
author. АП belong to this initial phase. The fragment is then to be 
placed near the beginning of the composition. 


Devorah DIMANT 


(41) Similarity of physical aspect and writing led Emile Puech to assign 
several detached fragments of Psalms 122 to 40522. Cf. idem, “Fragments du 
Psaume 122 dans un manuscript hébreu de la grotte IV," RevQ 9 (1978), 547-554; 
idem "522" (n. 3 above), 39; idem, “Un autre fragment du psaume 122 en 4Q522 
(40522 26)," RevQ 20 (2001), 129-131. Не argued that a psalm about Zion fits with 
the theme of Zion and the temple elaborated in 40522 9 ii, However, Tov has 
rightly rejected the association of this psalm with 40522, noting that according to 
40522 9 ii Jerusalem is yet unconquered. Such a context hardly allows a psalm of 
praise for Jerusalem. Cf. Tov, "Rewrting Book of Joshua" (n. 4 above), 249. 


THE KITTIM OF ASSYRIA 


Summary 


The expression “Kittim of Asshur" in the War Scroll (1:2) is unique 
for two main reasons: first, outside of Qumran, the Kittim always come 
from the western Mediterranean world and not Asia: second, whenever 
they are mentioned together, the Kittim are in conflict with the Assyrians 
rather than being their allies. Although it is generally assumed that any 
mention of the Kittim in intertestamental literature is an allusion to 
Balaam's oracle in Мит 24:24, this is in fact not always the case. Rather 
seems that the Qumranites were the first Lo consider Num 24:24 as 
foundational in their understanding of the imminent eschatom. The 
expression is therefore the result of an innovation which consisted of 
incorporating Num 24:24 in their reinterpretation of the unfulfilled por- 
tion of Daniel's prophecy in 11:40-45. Consequently, the War Scroll is one 
of the earliest evidences of the use of Num 24:24 in eschatological texts of 
the Second Temple Period. 


Sommaire 


L'expression « kittim d'Asshour » dans le Rouleau de la Guerre (1:2) 
est étrange pour deux raisons majeures : premièrement, en dehors des 
lextes de Qumrän, les Kittim viennent toujours du monde méditerranéen 
et non de l'Asie ; deuxiemement, lorsqu'ils sont mentionnés ensemble, les 
Kittim sont en conflit avec les Assyriens et non leurs alliés, Bien qu'il soit 
généralement admis que toute mention des Kittim dans les écrits intertes- 
tamentaires est une allusion à l'oracle de Balaam en Nh 24:24, cela n'est 
pas nécessairement toujours le cas. Au contraire, il semblerait que les 
sectaires de Qumran furent les premiers à considérer Nb 24:24 comme 
texte fondateur pour comprendre l'eschaton imminent. L’expression est 
donc le résultat d'une innovation qui consistait à lier Nb 24:24 à leur 
réinterprétation de la partie non achevée de la prophétie en Dn 11:40-45. 
En conséquence, le Rouleau de la Guerre est un des plus anciens témoi- 
gnages de l'utilisation de Nb 24:24 dans la composition de textes escha- 
tologiques pendant la période du second temple. 
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Introduction 


read that the main enemies of the Sons of Light are the 

“Kittim of Asshur (Assyria)" (1:2). This expression is unique 
to M, and in light of col. l's structural dependence upon 
Dan 11:40-45, (1) there is little doubt that it is meant to desi- 
gnate the Seleucids. What is shocking, therefore, is that this 
expression carries with it three significant problems. First, in 
Dan 11:30 the "Kittim" unequivocally refer to the Romans and 
not the Seleucids. Verses 29-30 describe Antiochus IV's second 
attempt to invade Egypt in 168 BCE. It failed because of the 
intervention of the Roman envoy Gaius Popilius Laenas. In 
Daniel, this event is described as the coming of the ships of the 
Kittim (mn5 075 12 WI Dan 11:30). (2) That the Kittim are thou- 
ght to be the Romans here is confirmed by the Old Greek which 
translates “Kittim” (2°n2) as "Romans" ([@ysior). (3) Thus in 
Daniel we have the “king of the North" being stopped by the 
Kittim, while in M, this same “king of the north" is called the 
“king of the Kittim". 

Second, in all the sources where they are mentioned interac- 
ting together, the Kittim and the Assyrians are always in conflict 
one with another. Such is already the case in the biblical texts. In 
Num 24:24, the Kittim are described as afflicting Assyria. Isaiah 
23:12-13 may be a reference to the Assyrians having razed Cyprus 
in order to establish it as a center for their own war ships, (4) 
although the text is quite corrupt and defies certain interpreta- 
tion. (5) 1 Macc 1:1 describes Alexander the Great as coming from 
the Land of the Kittim, and credits him with defeating Darius of 
Persia. Not only had the Persians taken over the Neo-Assyrian 


ЈЕ the opening lines of the War Scroll (ТОМ, hereafter M), we 


(1) David Flusser, “Apocalyptic Elements in the War Scroll," in Jerusalem in 
the Second Temple Period ( Abraham Shalit Memorial Volume), ed. A. Oppenhei- 
mer, U. Rappaport, and M. Stern (Jerusalem: Yad Izhak Ben-Zvi & Ministry of 
Defense, 1980), 434-52 (Hebrew). 

(2) John J. Collins, Daniel: A Commentary on the Book of Daniel, Hermencia 
(Minneapolis: Fortress Press, 1993), 384. 

(3) As does the Vulgate (Romani 

(4) Hans Wildberger, /saiah 13-27: A Continental Commentary, trans. Tho- 
mas H. Trapp (Minneapolis: Fortress Press, 1997). 405, 409-10, 415-19, 431-33. 

(5) It has been thought that the text may have been emended in order to apply 
the prophecy to Babylon rather than to Assyria. See the brief summary of the 
issues in John Oswalt, The Book of Isaiah Chapters 1-39, The New International 
Commentary on the Old Testament (Grand Rapids: William B. Eerdmans 
Publishing Co., 1986), 426, п. 11, and the reasons given there as to why some 
commentators view the conflict as being between Assyria and Babylon rather than 
between Assyria and Cyprus. 
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empire, in Ezra 6:22 they are even called Assyrians, Furthermore, 
if one takes into account that Syria is called Assyria in Second 
Temple Period Hebrew texts, equivocating the Kittim with the 
Seleucids of Syria only compounds the problem of collocating the 
“Kittim” with "Asshur / Assyria". all the more so when in Dan 
11:30, the Kittim are the opponents of the Seleucids of Syria. (6) 

Third and finally is a geographical problem. Outside of M, 
the Kittim are always associated with Mediterranean sea-faring 
localities west of Israel: the Aegean world, (7) Macedonia, (8) 
Greece, (9) Cyprus, (10) and Rome. (11) In fact, Josephus defines 
the term as meaning anyone coming from the Mediterranean 
islands and their neighboring coastal lands (Ant. 1:128). Thus, if 
M assigned the name "Kittim" to the Seleucids, it would be a very 
bold innovation, for it contradicted what all other contempora- 
rur sources claimed about the Kittim's territory as well as their 
role. 12 


(6) Yadin mentions a third biblical passage where the two are mentioned 

together: Ezek 27:6 (The Scroll uf the War af the Sons of Light Against the Sons of 
Darkness, trans. Batya and Chaim Rabin (Oxford: Oxford University Press, 
1962]. 25, п. 3). However, the association is nothing more than just a mentioning of 
the two entities in the same chapter. 
7) Should the Sea Peoples be the historical referent intended by Мит 24:24 
(William Foxwell Albright, “The Oracles of Balaam," Journal of Biblical Litera- 
ture 63 [1944]: 230-31; Timothy R. Ashley, The Book of Numbers, The New Inter- 
national Commentary on the Old Testament [Grand Rapids: Eerdmans, 1993]. 
509-10). For a concise summary of the various theories concerning the origins of 
the Sea Peoples, see Itamar Singer, “Sea Peoples,” in The Anchor Bible Dictionary, 
vol. 5, ed, David Noel Freedman (New York: Doubleday. 1992), 1059-61. 

(8) 1 Масе1:1:8:5; Jub. 24:28-29 and 37:10 (Robert Henry Charles, The Book 
of Jubilees or the Little Genesis (London: A. and С, Black, 1902], 155, alternatively 
referring to Greeks in general). 

(9) Gen 10:4 (1 Chr 1:7); Jub. 24:28-29 and 37:10; Arad Ostraca (see Yohanan 
Aharoni, Arad Inscriptions. Judean Desert Studies [Jerusalem: Israel Exploration 
Society, 1981], 12-13: alternatively referring to Cyprus) 

(10) Gen 10:5; Isa 23:1, 12; and possibly the Arad Ostraca. 

(11) Dan 11:30 (as confirmed by the Septuagint: see also the Targum and 
Vulgate of Num 24:24 and Ezek 27:6, and the Targum of 7 Chr 1:7), ГОрНав (Bilha 
Nitzan. Pesher Habakkuk: A Scroll from the Wilderness of Judea [1QpHab] 
[Jerusalem: Bialik, 1986], 125-28). and 4QpNah (Shani L. Berrin, The Pesher 
Nahum Seroll from Qumran, Studies on the Texts of the Desert of Judah 53 
[Leiden: Brill, 2004], 103). A text in which it is impossible to know to whom the 
Kittim refer is the non-sectarian Pesher on the Apocalypse of Weeks (40247). Not 
included here are Pesher Isaiah” (40161) and Sefer ћам ћатаћ (4Q285. 11014), 
both of which, like M. deal with the eschatological war against the Kittim. Note 
however that Joseph Amusin [= Amoussine] suggested that the Kittim in 4p/sa^ 
are the army of Ptolemy Lathyrus (Joseph D. Amoussine, "A propos de l'interpré- 
tation de 4Q161 [fragments 5-6 et 8]. Revue de Qumran 8, no. 31 [1974]; 391). 
Should this be the case, this would be another example of the Kittim coming from 
Cyprus. 

(12) Note Bilhah Nitzan who emphasizes that both in the Bible and Second 
Temple Period literature the Kittim are always from the Mediterranean islands and 
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The Kittim in Second Temple Period literature 


Even apart from these matters, there is another peculiarity 
about Qumran's use of the word “Kittim”. While in the Dead Sea 
Scrolls there are over thirty occurrences in at least six of the 
sectarian compositions, (13) in all other extant non-biblical litera- 
ture from the end of the Second Temple Period, the Kittim appear 
only five times in three compositions (J Macc 1:1, 8:5; Jub, 24:28- 
29, 37:10; and Ant. 1:128). This paucity of references suggests that 
in other Jewish movements of the time, there was not the same 
kind of fixation on the Kittim as at Qumran. (14) In addition, a 
survey of these non-Qumranic references reveals that even if there 
was a concerted effort at defining who are the Kittim, there 
certainly was no consensus. 

We have already seen that in Dan 11, the Kittim are the 
Romans. In / Maccabees, the Kittim are unequivocally associated 
with the Macedonians (1:1; 8:5). In Jubilees, however, the context 
is far from clear, and any designation must remain tentative. In 
Jub. 37:10, the Kittim are described as “mighty men of маг“. (15) 
This may give us a window into the intended meaning of the term 
in Jubilees, namely that they are primarily considered to be war- 
riors, without necessarily carrying any eschatological implica- 
tions. If so, the situation here would be similar to that of the 
Kittim mentioned in the Arad ostraca from the end of the First 
Temple Period where they are simply mercenaries in foreign 
armies, (16) not Israel's final nemesis. In Jub. 24:28, they are listed 
together with Gentiles as those who are to afflict the Philistines. 
Here too, their being understood as mighty warriors would fit the 
context well, even more so when considering the Kittim’s mari- 


nearby areas, and that this geographical element is an important component of the 
name (Pesher Habakkuk, 66). She further rejects Harold Rowley's view (“The 
Kittim and the Dead Sea Scrolls,” Palestine Exploration Quarterly 88 [1956]: 97) 
that the presence of mercenaries from the Mediterranean islands in the Seleucid 
army qualified it to be the Kittim (Pesher Habakkuk, 126). 

(13) /ОрНаћ, ТОМ, 4Qplsa" (40161), 4QpNah (40169), 4QApWeeks 
(40247), 40Sefer ha-Milhamah (40285); additionally, it has been suggested to 
reconstruct the term in / OpPs (1016) and 4Q Historical Text D (40332). Finally, it 
is also found in the Aramaic text 4ONew Jerusalem (40554 — 1 wish to thank 
Florentino Garcia Martínez for bringing this text to my attention). 

(14) An alternate explanation is that once it became fully accepted that the 
Кийт are in fact the Romans, that Jewish authors stopped using the term, and 
instead just referred to Rome, as in the Targumim (see above, note 11). 

(15) Notice the description of the Кишт in Pesher Habakkuk as being "swift 
and strong in battle" (Pnn 0772 T 2 – 1QpHab 2:12-13), fitting this milita- 
ristic definition perfectly. 

(16) Aharoni, Arad Inscriptions, 12-13. 
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time origins, most appropriate for those eligible to afflict the 
Philistines. Finally, it must be noted that even if / Maccabees and 
Jubilees are at odds with each other and with the book of Daniel 
about the identity of the Kittim, they are all nevertheless consis- 
tent with Josephus’ definition of the Kittim: they are simply 
peoples from the Mediterranean islands and their neighboring 
coastal lands (Ant. 1:128). Accordingly, these texts may suggest 
that outside of Qumran, there may not have been a similar effort 
to narrow the identity of the Kittim down to a specific nation 
which was to be Israel’s final eschatological enemy. One must 
therefore allow for the possibility that the term’s primary meaning 
was predominantly geo-political. just as it was for Josephus, rather 
than eschatological as is often assumed. 


The Kittim and Numbers 24 


This brief survey has highlighted not only how unique 
Qumran literature is when dealing with the Kittim, but also how 
unexpected it is for them to have identified the Seleucids as the 
Kittim. At Qumran, there is little doubt that the use of the term 
“Kittim” was motivated by the community's eschatological out- 
look. [t was based in part on Balaam's fourth and fifth oracles 
(Num 24:15-24) which are introduced as being about the “end 
of days" (Dm7 mx — v. 14) and in which the Kittim are 
mentioned. (17) In Second Temple Period literature, two other of 
the oracles’ unique expressions from v. 17, “a star from Jacob” 
(p97 3272) and “a scepter from Israel” (9x7 020). are quoted 
in texts with apocalyptic and messianic undertones. They are the 
War Scroll (ТОМ 11:6-7), Rule of the Benediction (1QSb 5:27- 
28), (18) Damascus Document (CD 7:18-21); 4QTest (40175 
12-13). 40 Messianic Apocalypse (40521 frg. 2 iii:6), (19) Philo 
(Rewards 95), 2 Pet 1:19, Rev 22:16, and the Testament of the 
Twelve Patriarchs (T. Levi 18:3, and T. Jud. 24:1-6). (20) Num 24:17 


(17) The most elaborate study of the Balaam pericope is Hedwige Rouillard, 
La péricope de Balaam ( Nombres 22-24). La prose et les Oracles’, Etudes bibliques, 
nouvelle serie 4 (Paris: Gabalda, 1985). 

(18) Note however that Géza Xeravits does not think that this mention of the 

“scepter” (037) is related to Мит 24:17 (King, Priest, Prophet: Positive Eschatolo- 

gical Protagonists of the Qumran Library, Stadies on the Texts of the Desert of 
Judah 47 [Leiden: Brill, 2003), 161). 

(19) Some have challenged the reading as referring to a “scepter”, and 
preferring the meaning "tribe" instead (see Xeravits, King, Priest, Prophet, 162) 

(20) See John J, Collins, The Scepter and the Star: The Messiahs of the Dead 
Sea Scrolls and Other Ancient Literature, Anchor Bible Reference Library (New 
York: Doubleday, 1995), 61, 63-65; Xeravits, King, Priest, Prophet. 159-64. 


68 BRIAN SCHULTZ 


may also be alluded to in Pss. Sol. 17:2 (21) and Matt as well 
as by Josephus (War 6:312-313), Tacitus (Hist. 5:13), and Sueto- 
nius ( Vespasianus 4). It was of course used later on by Rabbi Akiva 
concerning Ben Kosiba (у. Ta'an. 68d). (22) 

While not textual, there may be another use of the "star" 
motif from Num 24:17: on the coins of Alexander Jannaeus 
(103-76 BCE). On one group of coins, the symbols are a lily on the 
one side and an anchor on the other. On a second group, they are 
an anchor and a star surrounded by a diadem. On the former, he 
identifies himself as king both in Hebrew and in Greek, while in 
the latter the title is only in Hebrew. (23) It has been suggested that 
the star was Alexander Jannaeus' way of representing his position 
as king, an innovation for the Hasmonean dynasty, (24) by 
drawing from the imagery of Num 24:17. (25) Should this be the 
case, we would have here another use of this passage at the very 
beginning of the first century BCE. (26) 


The Use of Kittim and its relationship to Numbers 24 


As is immediately visible, the Qumran sectarian material is 
the oldest non-biblical attestation to the use of Мит 24:15-19 in a 


(21) Xeravits, King, Priest, Prophet. 163. This is not the majority view. For 
example, Kenneth Atkinson does not think such an allusion is intended in that 
verse (see An Intertexiual Study of the Psalms of Solomon. Studies in the Bible and 
Early Christianity 49 [Lewiston: The Edwin Mellen Press, 2000], 330). 

(22) Peter Schäfer, Rabbi Agiva and Bar Kokhba,” in Approaches to Ancient 
Judaism, vol. 2, ed. William Scott Green (Missoula: Scholars Press, 1980), 113-30; 
Peter Schäfer, Der Bar Kokhba-Aufstand (Tübingen: J.C.B. Mohr, 1981), 5: у 

(23) Ya'akov Meshorer, À Treasury of Jewish Coins from the Persian Period to 
Bar Kokhba (Jerusalem & Nyack, МУ: Yad ben-Zvi Press & Amphora, 2001), 37-38. 

(24) According to Josephus, Aristobolus I was the first to call himself king 
(Ant. 13:301), although his reign was very short (104-103 BCE). Note that the coins 
once attributed to him are now thought to be of Aristobolus IT (67-63 BCE) (see 
Meshorer, Treasury of Jewish Coins, 27-29), Even if not, Alexander Jannaeus was 
the first to use the title “king”, both in Hebrew and in Greek, on the coins he 
minted, 

(25) Cecil Roth, “Star and Anchor: Coin Symbolism and the End of Days.” 
Eretz-Israel 6 (1960): 13*-16*; Baruch Капае], “Jewish Coins and Their Historical 
Importance,” Biblical Archaeologist 26, no. 2 (1963); 44. 

(26) James VanderKam, in his survey of messianism in the Second Temple 
Period compositions, concluded that the earliest mention of a messianic hope is in 
the Animal Apocaly, se of / Enoch, dated approximately to 160 BCE ("Messianism 
and Apocalypticism,” in The lopedia of Apocalypticism, vol, |, The origins 
of apocalypticism in Judaism and Christianity, ed. John J. Collins [New York: 
Continuum, 1998], 223). Other contemporaneous texts, although having apoca- 
lyptic characteristics, do not betray such an expectation, Since an eschatological 
reading of Balaam’s fourth oracle is also messianic, we would not expect such а 
reading to antedate the birth of such hopes. As we have just seen, that is indeed the 
case, 
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specific messianic or eschatological context, dating to the second 
half of the second century BCE. (27) Accordingly, it is not so 


(27) Lsupport a composition date of M during the second half of the second 
century BCE. First of all, col. 1 of M is a retelling of Dan 11:40-45 shortly after it 
was realized that these verses had not come to pass as anticipated by the author 
(Flusser, “Apocalyptic Elements," 448-49; Hanan Eshel. “The Kittim in the War 
Scroll and in the Pesharim," in Historical Perspectives: From the Hasmoneans [o 
Bar Kokhba in Light of the Dead Sea Scrolls, ed. David Goodblatt. Avital Pinnick, 
and Daniel R. Schwartz, Studies on the Texts of the Desert of Judah 37 [Leiden: 
Brill, 2001], 37; The Dead Sea Scrolls and the Hasmonean Stare |Jerusalem: Yad 
Ben-Zvi Press, 2004], 20 [Hebrew]). Already in 1965. Moshe Segal pointed out that 
the list of enemies in the opening lines of M reflected a second century BCE 
situation (“The Qumran War Scroll and the Date of Its Composition,” in Aspects 
of the Dead Sea Scrolls, ed. Chaim Rabin. Scripta Hierosolymitana 4 (Jerusalem: 
Magnes Press, 1965], 140-41). Ti by the time of Alexander Jannaeus, little of 
Edom, Moab, Ammon and Phi was left outside of Jewish control. Finally, 
recent studies of the militaristic elements in M support a second century BCE 
n (Israel Shatzman, The Armies of the Hasmoneans and Herod: From 
Hellenistic to Roman Frameworks, Texte und Studien zum antiken Judentum 25 
[Tübingen: 1C.B. Mohr, 1991], 212-14; Israel Shatzman, “The Army of the Sons 
of Light in the War Scroll [LQM].” in The Jews in the Hellenistic-Roman World. ed.. 
Isaiah M. Gafni, Aharon Oppenheimer, and Daniel R. Schwartz (Jerusalem: The 
Zalman Shazar Center for Jewish History, 1996], 105-31 [Hebrew]: Russell Gmir- 
кіп, "The War Scroll and Roman Weaponry Reconsidered,” Dead Sea Discove- 
ries 3 [1996]: 89-129: Bezalel Bar-Kochva, “The Battle Between Ptolemy Lathyrus 
and Alexander Jannaeus in the Jordan Valley and the Dating of the Scroll of the 
War of the Sons of Light," Cathedra 93 [1999]: 7-56 [Hebrew]). The dates of the 
various other Qumranic compositions are: the end of the second century BCE for 
тіс Apocalypse (40521; see Emile Puech, Qumran Grotte 4 XVII: Textes 
(40521-40528, 40576-40579), Discoveries in the Judaean Desert XXV 
[Oxford: Clarendon Press, 1998], 3) and the Damascus Document (Charlotte Hem- 
pel, The Damascus Texts, Companion to the Dead Sea Scrolls | [Sheffield: Sheffield 
Academic Press, 2000), 23); and the first quarter of the first century BCE for the 
Rule of the Congregation (1 QSa; see James H. Charlesworth and Loren T. Stuc- 
kenbruck. “Rule of the Congregation [1QSa},” in Rule of the Community and 
хан Documents, vol. | of The Dead Sea Scrolls: Hebrew, Aramaic, and Greek 
with English Translations, ed. James H. Charlesworth, The Princeton Theo- 
bacs Dead Sea Scrolls Project [Tübingen: J.C.B. Mohr, 1994], 108) and 
40Test (40175; see Frank Moore Cross, "Testimonia [40175 = 4QTestim],” in 
Pesharim, Other Commentaries, and Related Documents, vol. 6B of The Dead Sea 
Scroll: Hebrew, Aramaic, and Greek Texts with English Translations, ed. James H. 
Charlesworth, The Princeton Theological Seminary Dead Sea Scrolls Project 
[Tübingen: Mohr Siebeck, 2002]. 308). While it is acknowledged that the Christian 
recension of the Testament of Levi from the second century CE uses the third 
century BCE Aramaic Levi as its source. T. Levi 17-18 have no parallels in Aramaic 
Levi, so that one cannot even postulate that those chapters have an earlier origin 
(Marinus de Jonge, "The Testament of Levi and ‘Aramaic Levi," in Jewish 
Eschatology, Early Christian Christology and the Testament of the Twelve Patriarchs 
(Leiden: Brill, 1991], 253-55; Jonas C. Greenfield, Michael E. Stone, and Esther 
Eshel, The Aramaic Levi Document, Studia in veteris testamenti pseudepigrapha 19 
[Leiden: Brill, 2004], 10, 19-20, 203 n. 328). Similarly, the suggestion that Hebrew 
copies of the Testament of Judah were found at Qumran have been shown 10 be 
unfounded (Emile Puech. “Une nouvelle copie du livre de Jubilés: 4Q484 = 
." Revue de Qumran 19 [1999]: 262-64; Greenfield. Stone, and Eshel, 
Aramaic Levi, 26-28), For a survey of the reasons put forward to date the origins of 
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surprising that they also refer to the Kittim as often as they до, 
Outside of Qumran, however. the earliest certain allusion to 
Balaam's oracle is dated to the beginning of the first century BCE 
with Alexander Jannaeus' coins. Textually, however, it is in the 
Psalms of Solomon, dating only to the fourth decade of the first 
century BCE at the earliest. (28) Therefore, if one does not count 
those texts that mention the Kittim, there is no evidence that in the 
second century BCE, possibly even during the first half of the first 
century BCE, there was any explicit interest in Balaam’s eschato- 
logical oracles. In order to suggest that they inspired earlier com- 
positions, one needs to demonstrate that one or several of the 
references to the Kittim mentioned above are in fact directly 
related to Num 24:24. But as we have just seen, such a connection 
cannot be simply assumed, for the mere mention of the Kittim in 
a text does not necessarily imply an eschatological dimension. 
This is already the case in the Bible (/sa 23:1, 12; Jer 2:10; Ezek 
27:6). Josephus’ clearly non-eschatological definition of the word 
“Кийт” at the end of the Second Temple Period (Ant. 1:128) only 
underscores that fact, all the more so since he is apparently aware 
of the messianic interpretation of Balaam's oracles (War 6:312- 
313). So although it is relatively safe to assume that a citation of, or 
aclearallusion to Num 24:15-19 implies some kind of messianic or 
eschatological valence, this is not necessarily the case when the 
term Kittim is used. Instead, its connection to Balaam’s oracles 
needs to be demonstrated. To investigate whether or not there may 
be such a link, it is necessary to first carefully consider Num 24:24, 
the verse in Balaam’s oracles in which the word “Kittim” appears. 

The verse reads as follows: “And ships from the side (29) 
of the Kittim, and they shall subjugate (30) Assyria, and they 
shall subjugate Eber” (239 111 TWN WN mno v5 O'S) — transla- 
tion mine). Immediately visible through this wooden translation 
is that the text is problematic and defies certain interpretation. 


the Testaments of the Twelve Patriarchs to the second century BCE, see Michael 
Edward Stone, ed., Jewish Writings of the Second Temple Period: Apocrypha, 
Pseudepigrapha, Qumran Sectarian Writings, Philo, Josephus, vol. 2 of The Litera- 
ture of the Jewish People in the Period of the Second Temple Period and the Talmud, 
Compendia rerum iudaicarum ad Novum Testamentum, Section 2 (Assen and 
Philadelphia: Van Gorcum and Fortress Press, 1984), 343; M. de Jonge and Н. W. 
Hollander, The Testaments of the Twelve Patriarchs, Studia in veteris testamenti 
pscudepigrapha 8 (Leiden: Brill, 1985), 3-7, 

(28) Traditionally, it is dated to between 63 and 48 BCE (see Kenneth Atkin- 
son, J Cried to the Lord: A Study of the Psalms of Solomon's Historical Background 
and Social Setting, Supplements to the Journal for the Study of Judaism 84 
(Leiden: Brill, 2004), 4-6, 211). 

(29) Even more literally: "from the hand of"; see the Septuagint below. 

(30) For the translation of 75 as “subjugate”, see Baruch A. Levine, Num- 
bers 21-36, The Anchor Bible 4А (New York: Doubleday, 2000), 206. 
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Martin Noth summed it up as follows: “The text is obviously 
corrupt and the original wording can be reconstructed only hypo- 
thetically". (31) A first challenge is the opening phrase. Since it 
lacks a verb, commentators have often supplied it: “And ships 
[shall come] from the side of Kittim..." (2°N2 TA pi] ax). (32) 
A second peculiarity is the possible use of the Egyptian loan word 
"ship" CX), (33) found only rarely in the Hebrew Bible. (34) An 
additional issue is identifying who is intended by “Eber” (722). It 
may have possibly been used to refer to the “Hebrews” (07727), as 
in the Septuagint (E¢paiouc) and the Vulgate (Hebraeos). or to 
“Eber hannahar" (71737 729 — cf. Josh 24:2-3), (35) meaning the 
other side of the Euphrates river, as in the Targumim. With all of 
these challenges, it is difficult to know exactly what the oracle was 
trying to communicate. Even so, the most basic reading of the 
verse is that the Kittim were expected to come and subjugate the 
Assyrians, then Eber, the latter being either Israel or Mesopota- 
mia. As Baruch Levine summarized the verse, “This prophecy 
predicts an invasion of Assyria and Syria by a Cypriot fleet, as well 
as the ultimate defeat of those very invaders”. (36) 

Traditionally, it has been assumed that Dan 11:30, Jub.24:28- 
29; 37:10; 1 Macc 1:1 and 8:5 all use the term Kittim in an 
eschatological sense. For example, William Brownlee has sugges- 
ted that beginning in the Hasmonean period, Num 24:24 was 
already applied eschatologically. (37) In his view, the author of 
Jubilees used the term Kittim in 24:28-29 and 37:10 respectively to 
refer to the Seleucids who oppressed the non-Jews living in Philis- 
tia and the Jews living in Judea. In the book of Daniel, a roughly 
contemporaneous composition, (38) the situation would have 


(31) Martin Noth, Numbers, trans. James D. Martin, The Old Testament 
Library 4 (London: SCM Press, 1968), 194. 

(32) For example, as does Philip Budd (Numbers, Word Biblical Commentary 
5 [Waco: Word Books, 1984), 253) and Martin Noth (Numbers, 171). Sec also 
Baruch Levine’s translation: “...when ships [are sent] by the Kittim?" (Numbers 
21-26, 190). 

(33) Ludwig Koehler and Walter Baumgartner, The Hebrew and Aramaic 
Lexicon of the Old Testament (Leiden: Brill, 1994-2000), 3.1020. 

(34) [sa 23:13, 33:21; Dan 11:30; and possibly Ezek 30:9. 

(35) Levine, Numbers 21-26, 206. 

(36) Levine, Numbers 2 

(37) William H. Brownlee, 
Encyclopedia, vol. 3, ed. Geoffrey W. Bromiley (Grand Rapids: William B. Eerd- 
mans Publishing Company, 1986), 45-46 

(38) Jubilees can be confidently dated to between 170-150 BCE (James С. 
VanderKam, The Book of Jubilees. Corpus scriptorum christianorum orientalium 
511, Scriptores aethiopici 88 [Lovanii: E. Peeters, 1989], VI), while Daniel dates 
Somewhere shortly after 165 BCE. 
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been different. Following Louis Ginsberg's suggestion, (39) 
Brownlee claimed that Num 24:24 was read by the author of Dan 
11 as implying that the Kittim, being the Romans, would afflict the 
Assyrians (meaning the Seleucids), and that they, meaning the 
Assyrians and not the Kittim, would in turn afflict the Hebrews. 
Finally, in the early first century BCE, the author of / Maccabees 
assumed that Balaam's prophecy had been fulfilled in the coming 
of Alexander the Great, which is why he is described as coming 
from the Land of the Kittim. (40) 


Jubilees and Numbers 24:24 


One advantage to such a view is that it would give a precedent 
to M for calling the Seleucids “Кіт”, and that instead of being 
its own innovation, it would be the result of its dependence upon 
Jubilees. (41) But in addition to the problem this creates with all 
other literature on the relationship between the Kittim and 
(As)Syria, such a reading of Jubilees is far from obvious, as we 
have just seen. What can be affirmed, however, is that in Jubilees 
the Kittim are лог fulfilling the role attributed to them in Num 
24:24: they are not described as subjugating either Assyria or Eber, 
whoever the latter may be. Furthermore, in the rest of Jubilees, 
even in the two most apocalyptic chapters (1 and 23), there is no 
mention of any messianic hope, (42) as we would expect if the 
author was already reading Num 24:15-24 eschatologically and 
applying it to his own period or imminent future. It seems unlikely, 
therefore, that the Kittim in Jubilees are related to Balaam's 
prophecy in any way. Instead, it appears that the author of Jubilees 
is using the term in its geo-political meaning only, just as it is in Zsa 
1,12, Jer 2:10, 27:6. and the Arad Ostraca: they are simply 
mighty men of war" (Jub. 37:10). 


(39) Harold Louis Ginsberg, Studies in Daniel (New York: Jewish Theological 
Seminary of America, 1948), 72. 

(40) On the dating of / Maccabees to the first half of the first century BCE, 
see Jonathan A. Goldstein. / Maccabees, Anchor Bible 41 (New York: Doubleday, 
1976), 63. 

(41) Such dependence has already been elaborated upon by Ben Zion 
Wacholder in The Dawn of Qumran: The Sectarian Torah and the Teacher of 
Righteousness. Monographs of the Hebrew Union College 8 (Cincinnati: Hebrew 
Union College Press, 1983), 81, although this is not one of the arguments he 
mentions, 

(42) VanderKam. “Messianism,” 2 


3. 
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First Maccabees and Numbers 24:24 


In / Maccabees, we are told that Alexander the Great came 
from the land of the Kittim (1:1) and that Philip V and Perseus, the 
last two kings of Macedonia, were kings of the Kittim (8:5). It is 
interesting to note that the author did not also call Alexander the 
Great king of the Kittim, and that he is careful to differentiate 
between the Macedonians and the Greeks (1:1; 6:2). (43) Never- 
theless, he clearly identifies the Kittim as the Macedonians. 
Should this have been inspired by Мит 24:24, then one must 
assume that he considered them to have afflicted Assyria and Eber. 
Historically, in fact, this was the case, Alexander the Great did 
overrun both Assyria and the lands east of it, (44) as well as Judea, 
so that no matter how one interprets Eber in Мит 24:24, he and his 
army effectively fulfilled the role assigned to the Kittim in that 
verse. (45) Although this does not prove that the author of 7 Масе 
was using the word "Kittim" with eschatological meaning, it is 
certainly a possibility. 


Daniel //:30 and Numbers 24:24 


In the book of Daniel. there is little doubt that the Kittim are 
the Romans, and it is often assumed that the choice of the word 
"Kittim" in 11:30 is eschatological and an allusion to Num 
24:24. (46) This connection is apparently strengthened since the 
verse also uses the rare Egyptian loan word “ships” (273 ). just like 
Num 24:24. Furthermore, in light of the chapter's eschatological 
nature, it would only make sense that its author turned to the 
Balaam oracles for inspiration. 

Even so, not all scholars are certain that the connection 
exists. (47) An initial problem is with Мит 24:24. As we have seen, 
the text in its present state hints that it has been corrupted. 
Presupposing that the Мит 24:24 which the Dan 11 author could 


(43) Goldstein, / Maccabees, 192. 

(44) In Ezra 6:22 the Persian Empire is called "Assyria". 

(45) Goldstein, / Maccabees, 191. 

(46) James A. Montgomery. 4 Critical and Exegetical Commentary on the 
Book of Daniel, International Critical Commentary on the Holy Scriptures of the 
Old and New Testaments 19 (New York: Scribner, 1927). 455: Louis F. Hartman 
and Alexander A. di Lella, The Book of Daniel. Anchor Bible 23 (Garden City, NY: 
Doubleday, 1978), 270-71: Ashley, Numbers, 509. 

(47) Collins, Daniel, 384 See also John Goldingay who does not see the 
slightest connection to Num 24:24, but thinks instead that the term Kittim is purely 
geographical, and translates the phrase in Dan 11:30 as “And ships from the 
west...”. For him, Kittim is a way of saying “Cyprus and beyond" (Daniel, Word 
Biblical Commentary 30 [Dallas: Word Books, 1989], 273. 279) 
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have seen was similar to what is preserved in our Masoretic Text, a 
significant problem is that what is described of the Romans in 
Daniel fails to fulfill what is expected of the Kittim in Numbers. 
They only “subjugate Assyria", but not “Eber”, no matter whom 
Eber may represent. (48) Also certain is that Dan 11 is not sugges- 
ting that the Kittim are Israel's final eschatological enemies. Ins- 
tead, it is the Seleucids, led by the “king of the North”, who fulfill 
that role. Philip Alexander, for example, even calls the Kittim of 
Dan 11 the “friends of Israel”. (49) Therefore to posit a depen- 
dence upon Num 24:24, one is forced to assume that either the 
author of Dan 11 has misunderstood the verse, or that he is 
offering his own “free interpretation”. (50) This is, in fact, what 
scholars have suggested, following Ginsberg’s interpretation men- 
tioned earlier. (51) This would be a very ‘free’ interpretation 
indeed, as it is most problematic to read the verse in such a way: 
Assyria would have to be the subject of the second “subjugate” 
(028) — third person masculine singular) in v. 24. while earlier in the 
same oracle Assyria is referred to in the feminine singular 
(v. 22). (52) Finally, apart from this possible allusion to the “ships 
of the Kittim", nowhere in the rest of Daniel is there any hint that 
the author may be alluding to Balaam’s oracles. (53)In light of all 
these difficulties, one ought to be wary of assuming that Dan 11:30 
is based on Num 24:24. As we have seen, in the Bible the word 
Kittim does not always carry eschatological connotations (Zsa 
23:1, 12; Jer 2:10; Ezek 27:10; cf. also Ant. 1:128). It is not 
impossible, therefore, for the author of Daniel to use the term in a 
similar way, even if in an eschatological context. (54) Rather it 
could be assumed that he was building off of the same outlook as 
is found in / Maccabees: since the Macedonians were once consi- 


(48) In fact, if WY is truly “subjugate” as argued by Baruch Levine (see above, 
note 30), then one could even suggest that the Romans do not even fulfill any part 
of Num 24:24. 

(49) Philip S. Alexander, “The Evil Empire: The Qumran Eschatological War 
Cycle and the Origins of the Jewish Opposition to Rome.” in Emanuel: Studies in 
Hebrew Bible, Septuagint and Dead Sea Scrolls in Honor of Emanuel Tov, ed. 
Shalom M. Paul, et al. (Leiden: Brill, 2003), 18. 

(50) Hartman and di Lella, Daniel, 270. 

(51) See above. page 72. It is also followed by Louis Hartman and Alexander 
Di Lella ( Daniel, 270-71). Another attempt at harmonizing Num 24:24 with Dan 11 
suggested that the Kittim were to come with the king of the North against the king 
of the South (Anatole M. Gazor-Ginzberg. “The Structure of the Army of the 
Sons of Light," Revue de Qumran 5 [1965]: 176). 

(52) This in itself is a peculiarity, as the verb following Assyria in the Bible is 
always in the third person masculine singular (but see k 32:22). For this reason, 
Albright suggested not even reading it as being Assyria (“Oracles,” 222, n. 104). 
See also the discussion in Ashley, Numbers, 504. 

(53) Collins, Daniel, 458; Hartman and di Lella, Daniel, 331. 

(54) And indeed, such has been suggested (Goldingay, Daniel, 273, 279). 
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dered to be the Kittim, now that they have been defeated by Rome, 
and Macedon incorporated into the greater Roman world, the 
Romans became heirs of their epithet. 

On the other hand, there may have been a different motiva- 
tion behind the use of this word in the prophetic vision in Dan 11. 
From a stylistic perspective, the author certainly did not want to 
call the Romans by their actual name. In order to remain 
somewhat cryptic as throughout the rest of his prophecy, yet at the 
same time decipherable, there could hardly have been a more 
fitting sobriquet. Since the Roman delegation was led by a general, 
our author could not use the epithet “king of the West” in the 
same manner with which he named the Seleucid and the Ptolemaic 
monarchs “king of the North” and “king of the South” respecti- 
међу. The more vague “Kittim™ was ideal for his purposes, espe- 
cially since the Romans arrived from the western Mediterranean 
world, perfectly fitting the term's geo-political definition. 

Furthermore, the author of Dan 11 used several expressions 
which are exclusive to it and the book of /saiah. (55) Interestingly 
enough, both the word Kittim and the rare Egyptian loanword for 
"ships" (2*3) appear together in the same context in Zsa 23:12- 
13. (56) There is good reason, therefore, to assume that the use of 
both of these rare terms in Dan 11 could have been inspired just as 
much by Jsaiah as by Num 24, and that this would be yet another 
expression exclusive to /saiah and Daniel. (57) In light of the 
contradiction between Num 24 and Dan 11 as to who wasexpected 
to be Israel's final eschatological enemy, especially when contras- 
ted to the way Dan 11 makes special effort to incorporate /saiah 
material. it is more likely that these two rare words in Dan 11 were 
inspired by Zsa 23:12-13 rather than Num 24:24. (58) 


(55) They are: “overthrow and pass over/through" (7227 ) in /ха 8:8 and 
Dan 11:10,40; “it will not rise/stand nor come to be" (man КЗ pn ко) in 
1а 7:7 and Dan 11:17; “indignation will come to an end" (сут 572) in /sa 10:25 and 
Dan 11:36 (in that verse, see also a possible reference to “end/completion and the 
decreed” [37 лач] from Isa 10:23, especially in light of Dan 9:27), 1 wish to 
thank Andrew Teeter for pointing these out to me. 

(56) See Hans Wildberger (/saiah 13-27, 410) who even suggests that Kittim 
should be reconstructed in Ја 23:13, so that both words would actually be found in 
the same verse. Note that Zsa 2 3 
9 1:17-18), with both words “Ki 
W. Skehan and Eugene Ulrich, " in Qumran Cave 4 X — the Prophets, 
Eugene Ulrich, et al.. Discoveries in the Judaean Desert XV (Oxford: Clarendon 
Press, 1997], 55). 

(57) Alternatively, if one accepts the reading of “in ships" (2°82) in Ezek 30:9 
as original, one could also suggest that these two rare words were inspired by 
Ezekiel, since Kittim (2770/07 found in 27:6. 

(58) For possible additional evidence that Мит 24:24 did not contain any 
reference to ships, thereby further reducing the odds that Dan 11:30 is based on this 
verse, see below note 60, 
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Conclusion 


In conclusion, the only one of the three non-sectarian com- 
positions using the term Kittim that can fit the expectations and 
conditions of Num 24:24 is 1 Maccabees. By itself, this does not 
prove that its use of the word Kittim is in fact inspired by Num 
24:24, but one must allow for such a possibility. That / Maccabees 
narrows the Kittim’s identity down to a single Mediterranean 
people is certainly consistent with such an agenda. As mentioned 
earlier, / Maccabees is dated to the first half of the first century 
BCE, (59) therefore only slightly before our other earliest non- 
sectarian allusion to Balaam’s oracles. Of the other two texts, it is 
safe to affirm that Jubilees is not concerned with identifying the 
Kittim of the eschaton: neither do the Kittim in Jubilees fit the 
role, nor does Jubilees have the necessary messianic bent to be 
relating to Balaam’s last two oracles. As for Daniel, its content 
seems to be particularly fitting to interpreting Мит 24, yet apart 
from a passing mention of the Kittim, there is no such evidence 
that itis alluding to the passage. If, as the Septuagint translation of 
Num 24:24 suggests, the Kittim were supposed to be Israel's final 
eschatological enemy, Daniel is very clear that its Kittim are not it; 
instead, it expects the Seleucids under the leadership of the king of 
the North to fulfill that role. The evidence suggests, therefore, that 
like Jubilees Daniel was not preoccupied with Balaam's oracles. If 
so, then outside of Qumran, the earliest evidence we have of a 
preoccupation with the eschatological prophecies in Мит 24 is in 
the first half of the first century BCE, either in the symbolism of 
the star on Alexander Jannaeus' coins, or in / Maccabees. (60) 
Only among the Qumran sectarians did it take on additional 
significance earlier, already in the second century BCE with 
M. (61) most likely because of their eschatological and messianic 
hopes. (62) In fact, the evidence suggests that the Qumran sect was 


(39) See above, note 40. 

(60) It is interesting to note that if / Maccabees is indeed attempting to 
identify the Kittim of Мит 24:24, that nowhere does it mention their ships, This is 
consistent with the Samaritan Pentateuch and the Septuagint, and may suggest 
that these texts preserve a less corrupt attestation of the verse than the Masoretic 
Text. This further supports the view that Dan 11 was not inspired by Num 24 in its 
use of the “ships of the Kittim" but by Zsa 23:12-13. 

(61) But nonetheless after the composition of Jubilees and Daniel, as they 
slightly predate the middle of the second century BCE (see above, note 38), while M 
slightly postdates it (see above, note 27). It would not be surprising for Daniel, since 
itis contemporaneous with Jubilees. to be using the word “Kittim™ in a similar way. 
namely, according to its geo-political definition. 

(62) Sociologically, this can be easily understood. If the majority of the 
people during the Maccabean period felt that the Hasmoneans were successfully 
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the first to apply Num 24 in their present situation as a harbinger 
of the eschatological age they anticipated. Only later was this 
imitated in other Jewish circles. 67 
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bringing on а new era in Jewish history, and that the enemy was gradually being 
conquered. it makes sense that they were not concerned with “doom’s day" 
scenarios. In contrast, for the sectarians who felt that the Hasmonean dynasty was 
the source of much evil in the land, it would make sense for them to harbor more 
drastic aspirations of end lime scenarios that could overthrow a situation they were 
powerless to change. 

(63) As we have seen, most of our texts quoting Balaam's oracles postdate 
Pompey's conquest of Jerusalem in 63 BCE. It would seem therefore that this event 
played an important role in focusing attention on them. It appears to me that Dan 
11 played an integral role in this matter. If prior to the Roman conquest it was 
believed that the Greeks, beginning with Alexander the Great and continuing on 
with the Seleucids, were the Kittim of the eschaton from which God was going to 
miraculously deliver Israel, then to see them defeated but replaced by yet another 
foreign empire certainly did not fulfill those expectations. (Incidentally, it may be 
those hopes in particular that motivated Alexander Jannacus to include the star 
motif on his coins, as а propagandistic agenda demonstrating that he and his 
dynasty were in fact fulfilling such eschatological expectations. See Goldstein, 7 
Maccabees. 191. With Pompey's conquest, however, all such hopes were dashed.) 
However, the new foreign power was none other than the Kittim of the prophetical 
book Daniel, a composition which by then had already become authoritative. This 
turn of events only further confirmed its prophetical status. It was now very clear to 
everyone that they were living in the reality of Num 24:24 as interpreted through the 
lens of Dan 11. Notice how M, being entirely based on Dan 11 und composed prior 
to the Pompey's conquest, has nonetheless been thought by some scholars to be the 
product of the Roman period. This is only an illustration of how easy it must have 
been for those living in the Roman period to see both Num 24:24 and Dan 11 as 
applying to their own time. Assuming such to be the case, il may even have been 
during this time that Num 24:24 became corrupt, in an attempt to harmonize it 
with Daniel's prophecy. and the original reading reflected by the Septuagint “and 
they shall go out” (2887) became "and ships" (273). Phonetically, one can see 
how such a change could be made easily. This has the additional advantage of 
ig for the misspelling of the word: it is neither in its singular form (У — cf, 
1) nor its expected plural form (275 — cf. Zsa 23:13, Note (hat its unusual 
spelling has even caused scholars to wonder whether it is in the singular or in he 
plural; see Levine, Numbers 21-26, 206). In fact, so certain were people of 
association between Dan 11:30 and Num 24:24 that from then on the Kb 
became synonymous with the Romans. All translations from the Roman period on 
replace the word Kittim with Rome (Targum and Vulgate of Num 24:24, Old Greek 
and Vulgate of Dan 11:30; even the Targum to Ezek 27:6, even though it is not 
directly related to Num In contrast, note bow the Septuagint of Мит 24:24 
retains the word “Kittim” (Kezixiciy). and how it may have specifically emended 
the beginning of the verse to adapt it to Alexander the Great. Finally. if as 
Goldstein claims, | Maccabees did not hesitate to show how the prophecies of 
Daniel had proven false (J Maccabees, 42-54), this could help explain why it was 
not included in the Hebrew canon of Scripture. The prophetic claims of the 
Hasmoneans proved to be in vain. while Daniel's perspective was shown to be 
correct. 


IDENTIFYING SECTARIAN 
CHARACTERISTICS 
IN THE PHYLACTERIES 
FROM QUMRAN 


Summary 


The present study has examined the question of whether the Qumran 
phylacteries are to be viewed as representative of common second temple 
period halakhic praxis, or whether these exemplars represent customs 
peculiar to the Qumran sectarians. Two scribal characteristics have been 
identified as indicative of sectarian provenance — vulgar orthography and 
non-Masoretic textual character. It has been shown that the vast majority 
of the phylactery exemplars from Qumran display at least one of these 
characteristics, and should thus be recognized as sectarian or non- 
Pharisaic phylacteries. Only two exemplars, SOPhy/ I and 4QPhyl D-F. 
were found to have becn completely compatible with Pharisaic scribal 
norms. While virtually all of the exemplars displaying sectarian scribal 
practices include "extended" scriptural passages not prescribed by rabbi- 
nic law, the two exemplars which are compatible with normative Pharisaic 
scribal practices contain only the four "abbreviated" scriptural passages 
prescribed by rabbinic law. As such. the phylactery exemplars from 
Qumran provide no evidence for the theory that the Decalogue was 
commonly included in phylacteries during the second temple period as 
part of “extended” scriptural portions, 


* 1 would like to express my gratitude to Prof. Hanan Eshel of Ваг-Пап 
University for reading the manuscript of this paper and for sharing with me his 
many astute insights. It goes without saying that 1 take full responsibility for the 
content of this article. 
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INTRODUCTION 


derive from Оштгап; twenty-one exemplars were discove- 
red in Qumran Cave 4, (1) four in Cave 8, (2) and one in 
Cave 1. (3) An additional head-phylactery containing four slips 
was purchased from an antiquities dealer who claimed that the 
capsule had been found in one of the Qumran caves. (4) The 
phylactery exemplars from Qumran are the only phylacteries that 
have been discovered which date to the second temple period. Four 
additional phylactery exemplars dating to the period of the Bar- 
Kokhba revolt (132-135 C.E.) were discovered as well — two in 
Nahal Se'elim, (5) one in Wadi Murabba‘at, (6) and an additional 
one was purchased from an antiquities dealer and is presumed to 
have derived from Nahal Se'elim or Nahal Hever. (7) 
This relatively small corpus of phylactery exemplars displays 
a broad spectrum of scribal practices. Notably, many of the 
Qumran phylacteries differ in content from both the later phylac- 
tery exemplars discovered outside of Qumran, and from the phy- 
lactery as described in rabbinic literature. Since the Qumran sec- 
tarians are known to have adhered to a halakhic system which in 
many respects could be termed “heterodox”, the historical signi- 
ficance of these findings comes into question. Do the phylacteries 
from Qumran represent customs peculiar to the Qumran secta- 
rians, or may these exemplars be viewed as representative of a 
more widespread Jewish prxis ? (8) If in fact the Qumran phylac- 
teries represent practices unique to the sectarian Qumran commu- 


T: majority of the phylacteries found in the Judean Desert 


(1) J.T. Milik, Qumran Grotte 4, 11 (DID 6; Oxford, 1977) 33-79, pl. VI-XXV; 
For a preliminary publication of four exemplars, cf. K.G. Kuhn, Phylacterien aus 
Höhle 4 von Qumran (AHAW, Phil.-Hist. КІ, 1957, 1; Heidelberg 1957). 

(2) M. Baillet, JT. Milik & К. De Vaux, Les Petites Grottes de Qumran 
(DJD 3: Oxford. 1962) 149-57, pls VIII, XXXII-XXXIII. 

(3) D. Barthélemy & J.T. Milik, Qumran Cave 1 (DJD 1; Oxford. 1955) 72-76. 

l. XIV. 

x (4) Y. Yadin, Tefillin from Qumran ( XQ Phyl 1-4) Jerusalem 1969 = Eretz 
Israel 9 (1969) 60-85: M. Вашег, “Nouveaux phylactéres de Qumrân (XQ Phyl 
1-4). A propos d'une édition récente." RevQ 7 (1970) 403-415, 

(5) Y. Aharoni, “Expedition B," JEJ 11 (1961) 11-24, esp. 22-25. 

(6) Н. Benoit. J.T. Milik & К. De Vaux, Les Grottes de Muraba át (DJD 2; 
Oxford, 1961) 80-85, 

(7) M. Morgenstern & M. Segal, *XHev/SEPhylactery", E. Tov (ed.). Mis- 
cellaneous Texts from the Judean Desert (DID 38 ; Oxford, 2000) 183-91 

(8) It would be beyond the scope of this study to address the current scholary 
debate regarding the existence of a "common" Judaism during the second temple 
period. For the purposes of our current study, it will suffice to premiss that the 
halakhic system practiced by the Qumran sect differed in many details [rom 
halakhic pratices current within broader Jewish circles. 
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nity. the value of the evidence they display will be limited as far as 
the study of the historical evolution of rabbinic halakhah is 
concerned. (9) If, on the other hand, the phylacteries from 
Qumran can be shown to represent conventional halakhic practi- 
ces of the second temple period, an analysis of these exemplars 
can prove quite valuable in the study of the historical development 
of rabbinic halakhah. (10) 

The purpose of the present study is to survey this issue, and to 
suggest that certain scribal characteristics should be viewed as 
indicative of the sectarian provenance of phylactery exemplars. 
АП of the phylactery exemplars from Qumran will be analyzed 
with regard to these characteristics, with the aim of discerning 
whether or not any of these exemplars may be regarded as repre- 
sentative of conventional halakhic practices. On the basis of this 
analysis, we will be in a better position to explore the historical 
significance of the evidence provided by the Qumran phylacteries, 
and to present some preliminary conclusions regarding the phy- 
lactery current within mainstream Jewish circles during the second 
temple period. 


CONTENTS OF THE PHYLACTERY EXEMPLARS 


One of the outstanding features displayed by many of the 
Qumran exemplars involves apparent discrepancies between the 
scriptural selections actually displayed in the exemplars and rab- 
binic prescriptions with regard to the choice of texts that are to be 
included in phylacteries. Based on the assumption that phylactery 
exemplars complying with rabbinic prescriptions derived from 
Pharisaic circles, (11) while those displaying discrepancies derived 
from sectarian sources – some scholars have attempted to distin- 
guish between sectarian phylacteries and Pharisaic phylacteries on 
the basis of the scriptural content displayed in the various exem- 
plars. A critical survey of this approach is in order. 


(9) 5. Goren, "The Phylacteries from the Judean Desert in Light of 

the Halakhah.” in Torat Hamoadim, (Jerusalem, 1996) 534-549, esp. 543-44 
(Hebrew), 

(10) D. Rothstein, "From Bible to Murabba'at: Studies in the Literary, Tex- 

ibal Features of Phylacteries and Mezuzot in Ancient Israel and Early 

* PhD re os University of California, Los Angeles 1992, esp. 


(11) A general consensus amongst modern scholars holds that the rabbis of 
the mishnaic period were closely related to the Pharisees of the second temple 
period. For a detailed exploration of the transition between the world of the 
Pharisees and that of the mishnaic rabbis, see: $.J.D. Cohen, “The Significance of 
Yavneh: Pharisees, Rabbis, and the End of Jewish Sectarianism," НОСА 55 (1984) 
27-53. 
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A rabbinic source dating to as early as the second century 
C.E. (12) prescribes that phylactery slips are to contain four spe- 
cific biblical selections, namely: Exod 13:1-10, Exod 13:11-16, 
Deut 6:4-9, and Deut 11:13-21: (13) 


The portion of phylacteries is mentioned in four places in the Torah: 
“Consecrate to me" (Exod 13:1-10), “And when the Lord brings 
you" (Exod 13:11-16), “Hear, О Israel" (Deur 6:4-9), "And if you 
will obey" (Deur 11:13-21), From here it has been taught that the 
commandment of phylacteries [entails the binding of] four passages 
on the arm – written as one bind [of parchment], and four passages 
on the head — written as four готајот. (14) And these are [the 
passages to be included]: “Consecrate to me.” "And when the Lord 
brings you," “Hear, О Israel," "And if you will obey." These passa- 
ges are to be written in their proper order, for if they are not written 
in their proper order they must be put away from use”. 


The finds from Wadi Murabba'at and Nahal Se'elim, dated to 
the Bar Kokhba revolt (132-135 C.E.), confirm that phylacteries 
containing the four rabbinically prescribed passages were in use at 
least as early the first third of the second century С.Е. АП the 
phylactery slips which were discovered in these locations contain 
exclusively the four scriptural passages prescribed by contempo- 
rary rabbinic law. 

The corpus of phylactery exemplars from Qumran presents a 
significantly more complex picture. While some of the Qumran 
exemplars contain only the rabbinically prescribed passages, many 
do not accord with these prescriptions. Some of the Qumran 
exemplars contain the rabbinically prescribed passages along with 
additional scriptural selections, while others contain only scriptu- 
ral passages that were not prescribed by rabbinical law. Notably. 
many of the Qumran exemplars include the Deuteronomic Deca- 


(12) Mekhilta de-Rabbi Ishmael, Masekheta dePaskha 18, (ed. Horowitz- 
Rabin, 74). Regarding a second century dating of this work. see J.Z. Lauterbach 
(ed.), Mekilta de- Rabbi Ishmael (Philadelphia, РА. 1933) xix; J.N. Epstein, Iniro- 
duction to Tannaitie Literature: Mishna, Tosephta, and Halakhic Midrashim, (Jeru- 
salem, 1957) 501-15 (Hebrew); For a later dating of this work, cf. B.Z. Wacholder, 
“The Date of the Mekilta De-Rabbi Ishmael,” HUCA 39 (1968) 117-44. For a 
criticism of Wacholder's position, see M. Kehana, "The Editions of the Mekilta 
De-Rabbi Ishmael on Exodus in Light of Geniza Fragments.” Татђе 55 (1986) 
515-20. (Hebrew). 

(13) Treatise Tefillin 1,9 (ed. Higger, 25); Another rabbinical citation mentio- 
ning the use of four seriptural passages in phylacteries is ascribed to sages that were 
active during the early part of the second century C.E., although in this instance 
the exact biblical selections are not specified: BT Men. 34b; cf. M. Men. 3,7. 

(14) The term rorafoth here would appear to refer to individual slips of 
parchment; ef. Sifre on Deuteronomy, 34 (ed. Finkelstein, 63); M. Jastrow, À 
Dictionary of the Targumim, the Talmud Babli and Yerushalmi, and the Midrashic 
Literature (New York, 1950) vol. 1, 523. 
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logue (Deut 5:6-18). In order to explain this disparity. Milik has 
categorized the Qumran exemplars along sectarian lines — desi- 
gnating the exemplars which contained only the rabbinically pres- 
cribed passages as “Pharisaic phylacteries,” while classifying those 
containing “additional” scriptural passages as “Essene phylacte- 
ries.” (15) 

Taking issue with this categorization, D. Nakman has sugges- 
ted that phylacteries containing “additional” passages were in fact 
perfectly consistent with Pharisaic norms. (16) Noting that the 
“additional” passages displayed in the Qumran exemplars are 
nothing more than extended versions of the rabbinically prescri- 
bed selections, Nakman concluded that the inclusion of “additio- 
nal” passages cannot provide evidence for sectarian provenance, 
and that in all probability there was no difference in practice 
between the Pharisees and the members of the Qumran sect 
regarding the scriptural contents of phylacteries. 

Nakman is undoubtedly correct in questioning the value of 
post-temple period evidence in the study of second temple period 
religious practice. Any attempt to label phylactery exemplars as 
"Pharisaic" or “sectarian” based on the scriptural selections they 
display, relies on the methodologically unsound assumption that 
rabbinic practices of the second century C.E. necessarily reflect 
back on Pharisaic practices of the first century C.E. In order to 
confidently identify a particular phylactery exemplar as “secta- 
rian”, we must be able to identify scribal traits displayed in the 
exemplar which can be shown to be generally characteristic of 
texts distinctive to sectarian circles. 


ORTHOGRAPHIC CHARACTER 


The body of phylactery exemplars from the Judean Desert 
may be divided into two distinct types based on the orthographic 
system adopted in the writing of the slips. 

In a series of articles dedicated to the analysis of the ortho- 
graphic and morphological practices reflected in the Qumran 
library, E. Tov has called attention to a distinction between two 


(15) Milik, DJD 6 (above n. 1) 39, 47-4) cf. Kuhn, Phylacterien 
(above n. 1) 24-31; S. Goren, “Phylacteries in Light of the Halakhah” (above n. 9), 

(16) D. Nakman, “The Contents and Order of the Biblical Sections in the 
Tefillin from Qumran and Rabbinic Halakhah: Similarity, Difference, and Some 
Historical Conclusions,” Cathedra 112 (2004) 19-44. (Hebrew); cf. Rothstein, 
“From Bible to Murabba'at" (above n, 10), 377: Y. Cohn. “Tangled Up in Text: 
Tefillin in the Graeco-Roman World (4^^ Century BCE to 3% Century CE)," PhD 
dissertation, University of Oxford, Oxford 2006, 132-137. 
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different types of documents – texts written in a vulgar system of 
orthography (or “Qumran orthography” in Tov's terminology), 
and documents not written in this practice. (17) The first group is 
distinguished by its utilization of an orthographic system dis- 
playing particular features, and that can best be summarized as 
plenary. (18) For example, in this group “N°” is to be found in 
place of “N5,” *535" in place of “93,7 "o5" in place of “53,7 
“729,” in place of “79,” "729" in place of "025," etc. The second 
group of texts is distinguished simply by a lack of these orthogra- 
phic and morphological features. (19) Tov has noted that the 
sectarian compositions from Qumran are written almost exclusi- 
vely in this vulgar orthography, and that to date, no true parallels 
to this system have been found outside of Qumran. (20) As such, it 


(17) E. Tov, “The Orthography and Language of the Hebrew Scrolls Found at 
Qumran and the Origin of these Scrolls," Textus 13 (1986) 31-57; idem. "Hebrew 
Biblical Manuscripts from the Judean Desert: Their Contribution to Textual 
Criticism," 775 39 (1988) 5-37; idem. "Scribal Practices Reflected in the Docu- 
ments from the Judean Desert and in the Rabbinic Literature: A Comparative 
Study," in M.V. Fox et al. (eds), Texts, Temples, and Traditions: A Tribute to 
Menahem Haran (Winona Lake, IN. 1995) 383-403: idem, "Tefillin of Different 
Origin from Qumran?," in Y, Hoffman & F. Pollak (eds.}, À Light for Jacob; Studies 
in the Bible and the Dead Sea Scrolls in Memory of Jacob Shalom Licht (Jerusalem, 
1997) 44-54 (Eng. ); idem, "Further Evidence for the Existence of a Qumran Scribal 
School," in L.H. Schiffman, E. Tov & JC. VanderKam (eds.), The Dead Sea 
Scrolls: Fifty Years after their Discovery (Jerusalem, 2000) 199-216; idem, “The 
Qumran Scribal Practice: The Evidence from Orthography and Morphology,” in 
H, Juusola et al. (eds.), Verbum et Calamus — Semitic and Related Studies in Honor 
of the Sixtieth Birthday of Professor Tapani Harviainen (Studia Orientalia 99: 
Helsinki, 2004) 353-68; idem; Scribal Practices and Approaches Reflected in the 
Texts Found in the Judean Desert (STDJ 54; Leiden-Boston, 2004) 261-88, 337-43 

(18) ЕМ. Cross termed this orthographic system “baroque orthography", 
and tentatively ascribed its inception to Sadducean circles: “The scribes responsi- 
ble, perhaps Sadducean in affiliation, understood what they were doing as а learned 
exercise in preserving archaic Hebrew pronunciation” (ЕМ, Cross, The Ancient 
Library of Qumran” (Sheffield, 1995] 176). 

(19) This basic distinction was first discussed at length by M. Martin, who 
described the Qumran texts written in the first orthographic system as “transitional 
phonetic.” “phonetic.” and “official phonetic.” while describing texts written in 
the second system as “consonantal” (M. Martin. The Scribal Character of the Dead 
Sea Scrolls (Louvain, 1958) 1, 393-402); For other important studies оп this topic, 
cf. М.Н. Goshen-Gottstein, Text and Language in Bible and Qumran (Jerusalem- 
Tel Aviv, 1960) 97-132: E. Y. Kutscher, The Language and Linguistic Background of 
the Isaiah Scroll (Leiden, 1974); E. Qimron, The Hebrew of the Dead Sea Scrolls 
(Atlanta, GA,1986). 

(20) Two exceptions are MasShirShabb (Mas tk) and MasQumran-Type 
Fragment (Mas In), see C. Newsom & Y. Yadin, “The Masada Fragment of the 
Qumran Songs of the Sabbath Sacrifice.” in S, Talmon, Masada VI, (Jerusalem, 
1999), 120-32: S. Talmon, ibid, 133-35; These two texts were probably brought tà 
Masada by a Qumran member who sought refuge at Masada. cf. Newsom & Yadin, 

. Tov, "A Qumran Origin for the Masada Non-biblical Texts?," DSD 
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may be reasonably argued that any document found to display 
vulgar orthography should be ascribed to sectarian circles. (21) 

Conversely, however, evidence of traditional orthography in a 
Judean Desert document cannot be considered indicative of non- 
sectarian origin. This distinction has become clear with the publi- 
cation of a number of texts from Qumran that are clearly sectarian 
in content, and yet are written in traditional orthography. (22) The 
inevitable conclusion is that both systems of orthography were in 
use within the Qumran community. 

In applying this orthographic analysis to the phylactery 
exemplars from Qumran, we may conclude that phylacteries writ- 
ten in vulgar orthography are of sectarian origin, as this system of 
orthography appears to be unique to Qumran during this period 
of history. Conversely, however, a phylactery exemplar which 
displays traditional orthography cannot be proven to be of non- 
sectarian origin. 


TEXTUAL CHARACTER 


Approximately two hundred biblical texts have been discove- 
red at Qumran, and an additional twenty-four fragmentary scrolls 
at other sites in the Judean Desert: at Masada, Wadi Murabba'at, 
Wadi Sdeir, Nahal Hever, Nahal Se'elim, and Nahal Arugot. Tov 
has classified these texts according to textual character, categori- 
zing them into four major groups according to their degree of 
closeness to the Masoretic Text (MT), the Septuagint (LXX), and 
the Samaritan Pentateuch (SP), while designating texts displaying 
a textual character independent of these categories as “non- 
aligned" or “independent.” (23) 

The textual character of the Qumran corpus is varied. Of the 
121 biblical texts from Qumran that are sufficiently extensive for 


(20) While certain critical assessments of Tov's theory have speculated that 
vulgar orthography may have indeed been in common use outside of the Qumran 
community (cf. E. Ulrich, The Dead Sea Scrolls and the Origins of the Bible [Grand 
Rapids, MI, 1999] 111; J. Campbell, “Hebrew and its Study at Qumran,” in W. 
Horbury (ed.], Hebrew Srudy from Ezra ta Ben- Yehuda (Edinburgh, 1999] 38-52. 
esp. 41). to date no evidence has been forthcoming which may support such а 
conjecture. 

(22) Most recently. see: D.H. Kim. “Free Orthography in a Strict Society: 
Reconsidering Тоу 5 ‘Qumran Orthography’. DSD 11 (2004) 72-81. 

(23) E. Tov, “The Biblical Texts from the Judean Desert – An Overview and 
Analysis of the Published Texts," E-D. Herbert & E. Tov (eds.). The Bible as Book: 
The Hebrew Bible and the Judean Desert Discoveries, (London, 2002) 139-66; For 
the biblical text from Nahal Arugot, see: Н. Eshel. Y. Baruchi, and R. Porat, 
“Fragments of a Leviticus Scroll (ArugLev) Found in the Judean desert in 2004," 
DSD 13 (2006) 55-60. 
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analysis, Tov has found that fifty-seven texts reflect MT, four 
reflect LXX, three reflect SP, and fifty-seven are non-aligned. (24) 
Tov has pointed out that the texts from Qumran classified as 
proto-Masoretic, while showing a definite affinity to MT, are not 
identical to the medieval Masoretic text. (25) 

The texts discovered outside of Qumran present quite a 
different picture. Without exception, all of the non-Qumran bibli- 
cal texts are practically identical to the Masoretic text. The only 
differences between these texts and MT pertain to slight differen- 
ces in paragraphing and plene vs. defective spelling, differences 
which resemble the internal variations between the medieval 
manuscripts of MT themselves. (26) 

The disparity between the corpus of biblical texts from 
Qumran and those discovered outside of Qumran cannot be 
explained simply on chronological grounds. While many of the 
biblical texts from outside of Qumran date to the second century 
C.E., numerous texts were discovered at Masada and can be dated 
with confidence to the first century C.E. - making them contem- 
poraneous with many of the Qumran texts, Instead, it seems very 
likely that sectarian differences are involved. All of the biblical 
texts discovered outside of Qumran are contextually attributable 
to Pharisaic and rabbinic circles, The texts discovered at Masada 
were apparently used by the Sicarii who occupied the site, a group 
identified with “The Fourth Philosophy’ (27) that followed Phari- 
saic halakhah, (28) and for whom Jerusalem served as its spiritual 
center. (29) The texts found at Wadi Murabba‘at, Wadi Sdeir, 
Nahal Hever, Nahal Se’elim and Nahal Arugot all date to the 
Bar-Kokhba revolt, and were used by participants in the revolt 


(24) Tov, ibid, 153. 

(25) E. Tov, "The Nature of the Masore xt in Light of the Finds in the 
Judean Desert and Rabbinic Literature," Shnaton; An Annual for Biblical and 
Ancient Near Eastern Studies 14 (2004) 119-39 (Hebrew). 

(26) The disparity between the textual character of the Qumran biblical texts 
and the biblical texts discovered outside of Qumran has been noted quite early — 
even before the publication of the majority of these texts; see: M. Greenberg, “The 
Stabilization of the Text of the Hebrew Bible," J40 76 (1956) 157-67, esp. 165-66; 
R. Gordis, “The Origin of the Masoretic Text in the Light of Rabbinic Literature 
und the Dead Sea Scrol Tarbiz 27 (1958) 444-69, esp. 464. (Hebrew): F.M. Cross, 
“The History of the Biblical Text in the Light of Discoveries in the Judean Desert," 
HTR 57 (1964) 281-99, esp. 287-88; Most recently, see: Talmon, Masada VI, (above 
n. 20) 25; Tov, "The Nature", (above n. 25). 

See further; M, Stern, “The Suicide of Eleazar Ben Jair and 
and the ‘Fourth Philosophy", Zion, 47 (1982), pp. 367-98. 


(Hebrew). 

(28) Ат. 18:23; A longer sketch of the Jewish sects, recorded in Wars 2:119- 
166, makes no mention of the "Fourth Philosophy" — presumably because this 
group was identical to the Pharisees with regard to its observance of ritual law 

(29) Wars 7:375-380; Tov, "The Nature" (above n. 25), 126. 
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who were associated with rabbinic circles. (30) The discovery of 
exclusively proto-Masoretic texts in Judean Desert sites outside of 
Qumran led Tov to conclude that MT was in fact the exclusive 
biblical text-type used in both Pharisaic and rabbinic circles. (31) 
In addition, Tov has shown that biblical texts of the MT text- 
group display a much closer affinity to rabbinic prescriptions 
regarding the copying of texts than do Qumran biblical texts that 
are based on alternative textual traditions, a finding which 
strengthens the hypothesis that proto-Masoretic texts derived 
from Pharisaic circles. (32) 

The textual character of Judean Desert biblical texts thus 
serves as an important indicator of their sectarian affiliation. 
Biblical documents found at Qumran that are based on textual 
traditions other than MT (LXX, SP, and ‘non-aligned’) are to be 
attributed to sectarian circles that were detached from the sway of 
Pharisaic practices. On the other hand, it is likely that certain 
sectarian circles also made use of proto-Masoretic biblical texts, 
and as such — it is not possible to definitively attribute all proto- 
Masoretic texts to Pharisaic circles exclusively. 

Since phylacteries are essentially a form of biblical excerpts, 
the textual character of the phylactery exemplars can serve as an 
additional criterion in any attempt to determine a sectarian pro- 
venance of these exemplars. Phylactery exemplars written accor- 
ding to textual traditions other than MT do not conform to 
Pharisaic scribal practices, and should be identified as non- 
Pharisaic. Conversely, however, evidence of MT textual character 
in a phylactery exemplar should not be regarded as necessarily 
indicative of its origin. (33) 


(30) M. Greenberg, “The Stabilization" (above n. 26), 165, 

(31) Том, “The Nature" (above note 25) 127-29. Tov further proposed that 
conformity was achieved by basing copies of biblical texts оп а master-text 
archived in a central location ~ the Temple at Jerusalem, and perhaps at Jamnia 
after the Temple's destruction. 

(32) Tov, “Scribal Practices: A Comparative Study" (above п, 17), 401 

(33) A brief first attempt to apply this analysis to the phylactery exemplars 
from Qumran was made by Tov ("Further Evidence," above n. 17, 215), who 
claimed to have found a correlation between the textual character of the exemplars 
and the orthographic practice in which they were written. According to Том, MT is 
reflected in the phylactery slips from Cave 4 not written in the “Qumran orthogra- 
phy." while the exemplars from Cave 4 that were penned in the “Qumran ortho- 
graphy” display many textual variants. Unfortunately, Тоу 5 analysis was less than 
thorough. By selectively choosing to study the evidence from Cave 4, Tov ignored 
the evidence displayed in the rest of the exemplars from Qumran. Thus, the one 
phylactery exemplar from Cave 1 / /ОРЛућ), three of the four exemplars from Cave 
З (8QPhyl 11, SQPhyl VT, and 80 Phy! IV), and the three decipherable slips from the 
head phylacteries of an undetermined cave (Үзіп? ХОРЋУ! 1-3) are all clearly 
written in the non-Qumran orthography – and yet all of these exemplars display 
numerous textual variants when compared with MT. Even amongst the phylacte- 
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ANALYSIS OF THE PHYLACTERY EXEMPLARS 


We have seen that vulgar orthography is indicative of secta- 
rian provenance, and that non-Masoretic textual character is 
distinctive of texts deriving from non-Pharisaic circles. The reco- 
gnition of these two characteristics can thus be valuable in analy- 
zing the possible sectarian provenance of phylactery exemplars as 
well. We have also seen that while a phylactery exemplar which 
displays one or both of these two characteristics should be reco- 
gnized as having derived from non-Pharisaic circles, a lack of these 
characteristics should not be viewed as a definitive indication of 
Pharisaic origin – as both traditional orthography and the proto- 
Masoretic textual tradition were not the exclusive domain of those 
affiliated with the Pharisees. A phylactery exemplar which does 
not display either of these two characteristics may have originated 
in Pharisaic circles, although such an assumption cannot be pro- 
ven definitively. 

Eleven out of the twenty-four decipherable phylactery slips 
from Qumran that are sufficiently complete for analysis (4QPhyl 
А (34), 40Phvl B, 4QPhyl G, 4QPhyl Н, 4ОРћу! 1, 40Phy J. 
4QPhyl K, 40Phyl M, 4QPhyl М (35), 4OPhyl O, and 40 Phyl Q) 
display both vulgar orthography and non-Masoretic textual cha- 
racter. (36) Two additional exemplars (“ОРЛу! L and 4QPhyl P) 
display vulgar orthography, however their fragmentary state does 
not allow for adequate textual analysis. Nine exemplars (/ ОРЉу!, 
4QPhyl C, 4QPhyl R, SQPhyl V (37). 8QPhyl VIL, SQPhyl ТУ, 
XQPhyl 1, XOPhyl 2, and XQPhyl 3) are written in traditional 
orthography. while displaying non-Masoretic textual charac- 


ries from Cave 4, two of the exemplars that Tov considered to be reflective of MT 
(4QPhyl C and 4QPhy! R) actually display a number of textual variants when 
compared with the Masoretic text. 

(34). Scholars have used a variety of designations when referring 10 the same 
phylactery slip. Here we shall make use of the designations listed in the name 
column appearing in DJD 39, 182. 

(35) Nakman (“The Contents" [above n. 16]. 35-37) has recently argued that 
this exemplar is not a phylactery at all, but rather an amulet. 

(36) For a discussion of textual aspects of these phylacteries, cf, (in addition 
to Milik [above n. 11): А. Rofé, “Deuteronomy 5:28-6:1: Composition and Text in 
the Light of the Deuteronomic Style and Threc Tefillin from Qumran (4QPhyl 128, 
129, 137)," Henach 7 (1985) 1-14; E. Eshel. *4QDeut" – A Text that has Undergone 
Harmonistic Editing," HUCA 62 (1991) 117-154; С. Brooke, “Deuteronomy 5-6 in 
the Phylacteries from Cave 4," in S.M. Раш ега (eds.), Emanuel: Studies in Hebrew 
Bible, Septuagint, and Dead Sea Scrolls in Honor of Emmanuel Tov (Leiden-Boston, 
2003) 57-70. 

(37) Baillet viewed all of the slips from Cave 8 as having derived from a single 
phylactery capsule. 1 concur with Yadin, who disputed this idea (Yadin, [above n. 
4], 15 n. 28 and 34). 
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ter. (38) АП of these exemplars should be recognized as having 
derived from non-Pharisaic circles. 

Of particular interest are two phylactery exemplars from 
Qumran that we have found to be completely compatible 
with Pharisaic scribal norms. (39) One exemplar from Cave 8 
(8QPhyl Т) is an arm-phylactery slip that is written in traditional 
orthography, and is textually identical to MT. Similarly, the three 
phylactery slips that were discovered inside of a head-phylactery 
capsule in Cave 4 (4QPhy/ D, 4Q0Phyl Е. and 4QPhyl F) are all 
written in traditional orthography and are identical textually to 
MT, (40) 

The discovery in Qumran of phylacteries that comply with 
Pharisaic practice is less surprising than might have been imagined 
prima facie. Members of the Qumran sect came to Qumran from 
outside of the community, and it is to be expected that at least 
some members who joined the sect brought with them the phylac- 
teries that they owned prior to their acceptance into the commu- 
nity. If SOPAyl I and 40 Phyl D-F did in fact derive from Pharisaic 
circles, they would be the only such phylactery exemplars from the 
second temple period that have been discovered to date. 

None of the phylactery exemplars discovered outside of 
Qumran display any of the characteristics that we have identified 
as non-Pharisaic. These exemplars are all written in traditional 
orthography, and display proto-Masoretic textual character. (41) 


(38) cf. Eshel (above n. 36); Brooke, (above n. 36). 

(39) A third exemplar, 4QPAy/ S, although displaying no characteristics that 
may indicate non-Pharisaic provenance, is 100 fragmentary for any definitive 
analysis. 

(40) 4QPhyl E was found by Milik to contain one variant from MT, where in 
Exod 13:6 he read DP nv[v instead of оу» nyav as in MT. It should be noted 
that the letters л and > are signified by Milik as possible readings, and upon close 
inspection of the photograph of this fragment, it would appear preferable to read 
the letter 2 instead of Milk's n, and У in place of Milik's *, which would allow for 
the reading: Dm луу – bringing the passage into full agreement with MT. Also in 
exemplar 4Q Phyl F, Milik found one variant from MT. where in Exod. heread 
TNS PAM instead of mw? mm as in MT. The final letter yof vm is signified by 
Milik as a possible reading. and upon close inspection. it appears that the vertical 
line that Milik read as 715 in reality the left leg of a letter n (the letter appears at the 
right-hand edge of the fragment. and the proposed right portion of (ће letter is 
missing). This corrected reading would bring this passage as well into full agree- 
ment with MT. 

(41) A phylactery exemplar from Nahal Seelim (Fragment A) was found by Y. 
Aharont (“Expedition B", above п, 5). Lo contain one variant from MT, where in 
Exod 13:6 he read WNN instead of 52Nn. M. Segal rechecked the original 
fragments of this exemplar, and argued that the actual reading should be 73Nn — 
according to which this exemplar is in fact textually identical with MT. See: 
M. Segal, “XHev/SePhylactery: Textual Status," DJD 38, 190 n. 5. (Note here the 
typo, where the word Y?2Nn appears twice. The second 192Nn should instead read 
dann). Phylactery exemplar VHev/SePhy! displays а number of unique readings; 
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This, of course, is not surprising considering the fact that these 
exemplars all obtain from sites that were occupied in the second 
century C.E. by participants in the Bar Kokhba revolt, at a time 
when sectarian practices were extinct for all intents and purpo- 
ses. (42) 


PRELIMINARY CONCLUSIONS 


At this point, having recognized that the majority of the 
phylactery exemplars from Qumran in fact derived from sectarian 
circles, we are now in a position to offer some preliminary histori- 
cal conclusions based on the evidence provided by the phylacteries 
from Qumran. 

“Extended” scriptural passages not prescribed in rabbinic 
halakhah were found only in phylacteries characteristic of non- 
Pharisaic scribal practices, i.e. those written in vulgar orthography 
and/or displaying non-Masoretic textual character. On the other 
hand, the two phylactery exemplars which we have found to 
conform to Pharisaic norms both orthographically and textually 
(8QPhyl 1 and 4QPhyl D-F) both contain exclusively the four 
“abbreviated” scriptural passages prescribed by rabbinic law. (43) 
As such, the phylactery exemplars from Qumran provide no evi- 
dence for a supposed common Jewish practice of including 
“extended” scriptural portions in phylacteries. On the contrary — 
the two exemplars which do conform to conventional Pharisaic 
scribal norms both contain exclusively the four scriptural passages 
prescribed by rabbinic law. (44) This evidence stands in opposition 


however, it appears that the variants displayed are a result of scribal carelessness 
rather than genuine lextual-variants (see: Segal, ibid, 190-91). 

(42) See above, n. 30. 

(43) Exemplar #ОРЛу/ C. which displays traditional orthography and non- 
Masoretic textual character, contains only the "abbreviated" passages. This would 
seem to imply that at least some non-Pharisaic phylacteries included only “abbre- 
viated" passages. Exemplar 4QPhvl R also displays traditional orthography and 
non-Masoretic textual character, and although this exemplar displays no evidence 
of "extended" scriptural passages, a definitive conclusion on the matter is impos- 
sible due to its fragmentary state of preservation. 

(44) Tov has preceded this study in analyzing the orthographic characteristics 
of the phylacteries from Qumran, noting a correlation between the contents of the 
phylactery exemplars (i.e. "extended" vs. “abbreviated” scriptural selections) and 
the orthographic practice in which they were written. (E. Tov, "Tefillin" (above 
n. 17}: idem, “Further Evidence" (above n. 17), 213-16; idem, Seribal Practices 
(above n. 17), 270-71). Тоу claimed that while all of the exemplars that were written 
in vulgar orthography contain "extended" biblical passages not prescribed in 
rabbinic literature, all of the exemplars from Cave 4 written in traditional ortho- 
graphy contain the rabbinically prescribed "abbreviated" passages exclusively. In 
light of this, Tov concluded that the former group of phylactery exemplars derived 
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to theories which have claimed that the inclusion of the Decalogue 
in phylacteries was common practice during the second temple 
period. (45) 

Most recently, Мактап attempted to support this position, 
arguing that the orthographic evidence from the Оштгап рћујас- 
teries shows that the inclusion of “extended” scriptural portions 
was а common practice outside of Qumran as well. (46) 
Nakman’s argument is based on a view once espoused by Tov that 


from Qumran itself, while the later group was brought to Qumran from outside and 
probably derived from Pharisaic circles. Tov's conclusions thus further develop 
Milik’s categorization of "Essene" vs. “Pharisee” phylacteries, which had been 
based solely on the selection of passages, by addressing the orthographic evidence 
as an additional distinguishing characteristic. Nakman (“The Contents” [above n. 
16], 24 n. 23) has already noted that Тоу 5 entire argument is based on a peculiarly 
selective treatment of the evidence. While it is true that all of the exemplars writien 
in the vulgar orthography contain “extended” biblical passages, Tov's claim that 
all of the exemplars written in traditional orthography contain "abbreviated" 
passages is true only of the exemplars from Qumran Cave 4 (4QPhy! С, 4QPhyl 
D-F, 4QPhyl R, and 4QPhylS)and one of the four exemplars from Cave 8 (SO Phyl 
1). On the other hand, the three remaining exemplars from Cave 8 (#QPhyl IL, 
SOPhy! MI, and SOPhy/ IV), the three decipherable slips from the head phylacteries 
of an undetermined cave (Yadin's XOPhy! 1-3), and the one phylactery exemplar 
from Cave | (/ @Phy/) are all clearly written in traditional orthography —and yet all 
of these exemplars include "extended" scriptural portions! Tov attempted to 
sidestep this problem, writing: “If our assumption about two different types of 
tefillin is correct, it is noteworthy that both of them are found in cave 4. At the same 
time, the background of the tefillin from caves 1 and 8 as well as from an 
undetermined cave is not clear." (Tov, “Tefillin” [above n. 17]. 54 [Eng.]). Tov never 
explained what is “not clear" to him about "the background" of these exemplars. 

(45) J. Mann, "Changes in the Divine Service of the Synagogue Due to 
Religious Persecutions," НОСА 4 (1927) 241-310, esp. 289-294; A.M. Haberman, 
"Тһе Phylacteries in Antiquity," Eretz Israel 3(1954)] 74-77. (Hebrew); С. Vermes, 
“Pre-Mishnaic Jewish Worship and the Phylacteries from the Dead Sea," Vesrus 
Testamentum 9 (1959) 65-72; J.H. Tigay, “Tefillin,” Biblical Encyclopedia 8 (Jeru- 
salem, 1982) 883-95, esp. 889 (Hebrew); see also aboven. 16. It should be noted that 
Mann's study appeared prior to the discovery of the phylacteries at Qumran, and 
was based primarily on evidence from rabbinic literature. The later articles cited 
above are essentially based on Mann's study, and cite the evidence from Qumran in 
support of Mann's theory. This is not the forum for a critical analysis of Mann's 
study, which is rather speculative in nature. One contribution of the present study 
is to dispel claims that the evidence from Qumran supports his conclusions. Yadin 
(Tefillin гаша п. 4], 34-35) posited that соттоп practice was to include “exten- 
ded” scriptural passages in head-phylacteries, while including only “abbreviated” 
portions in arm-phylacteries. This he based on the fact that most of the fragments 
containing “additional” passages are head-phylacteries, while those containing 
only the four “traditional” passages are arm-phylacteries. Yadin himself noted the 
tenuousness of this theory, posited at a time when the majority of the Qumran 
phylacteries had not yet been published. Indeed, with the publication of the 
phylacteries from Cave 4, this theory has lost relevance – as 40 Phy! D, 4QPhyl E, 
and 4QPhy! Е are all head-phylactery slips which contain only the four “traditio- 
nal" passages (Milik, DJD 6, 56), while 4QPhyl A and 4QPhyl В are both 
hand-phylactery slips containing “additional” passages (ibid, 48, 51). 

(46) Nakman, “The Contents” (above note 16), 24. 
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vulgar orthography is a sine qua поп for the assumption of 
Qumran sectarian authorship, and that all texts penned in tradi- 
tional orthography perforce derived from outside of Qumran. (47) 
Since a number of phylactery exemplars containing “extended” 
passages were in fact written in traditional orthography (i.e. 
1QPhyl, 8QPhyl VI, 8OPhyl VIL, 8OPhy/ ТУ. and Yadin's ХОРЋу! 
1-3), Nakman concluded that these were penned outside of the 
Qumran community and therefore represent mainstream Jewish 
practice. 

With this point, Nakman seems to have been unaware of the 
fact that Tov himself has recently been forced to adjust his far- 
reaching theory that a non-Qumran provenance can be determi- 
ned solely on the evidence of orthographic and morphological 
characteristics. (48) We have already noted that a number of texts 
from Qumran which are clearly sectarian in content were found to 
have been written in traditional orthography, and as such it is clear 
that both systems of orthography – vulgar and traditional – were 
in use within the Qumran community. (49) It follows that Nak- 
man’s argument for a non-Qumran provenance of all phylactery 
exemplars written in traditional orthography cannot be maintai- 
ned, 

The identification, for the first time, of two phylactery exem- 
plars from Qumran that reasonably may have derived from circles 
close to the Pharisees supplies important material for the histori- 
cal study of halakhic practice pertaining to phylacteries. Within 
the framework of preliminary conclusions, the present study has 
briefly treated only one aspect of this study — the choice of 
scriptural passages in the phylacteries of the second temple 
period. Future studies should be devoted to an extensive analysis 
of the relationship between rabbinic tradents relating to phylacte- 
ries, and the evidence displayed in phylactery exemplars 8QP/y/1 
and 40Phyl D-F. 


Yonatan ADLER 


(47) Tov, "The Orthography” (above n. 17). 

(48) Most recently: Tov, Scribal Practices (above п. 17), 261 
"Reply to Dong-Hyuk Kim's Paper on "Tov's Qumran Orthography’ 
(2004) 359-360. 

(49) See above n. 22. 


NOTES PALÉOGRAPHIQUES 
SUR 40SAM“ (4051) 
(LE CAS DE 2 SAM 3) * 


En plus де la récente editio maior de Frank Moore Cross et 
alii (DJD XVII), (1) le manuscrit 405ат“ (4051) pour 2 Samuel 
a fait l'objet d'une édition antérieure réalisée par Edward D. 
Herbert (Herb.). (2) Ces deux études présentent des différences, 
parfois importantes, dans les leçons et les reconstitutions propo- 
sées. Dans la présente note, nous voulons procéder à un nouvel 
examen paléographique (3) de plusieurs cas de désaccord entre ces 
deux éditions, choisis dans le chapitre 2 Sam 3 (fragments 55 et 6li, 
ainsi que les fragments qui les complètent, planches XIV et XV). 
L'étude suit l'ordre du texte et non l'importance textuelle des cas 
considérés. 


2 Sam 3,3 (planche XIV, ligne 8) 


Le premier cas du fragment 55 concerne le premier nom 
propre mentionné dans la liste du v. 3. Outre les deux éditions 
mentionnées, Ulrich (4) et McCarter (5) ont également fait des 
propositions de reconstitution. 


* Cet article est le fruit de la collaboration des auteurs dans le cadre des 
recherches sur l'histoire du texte des livres de Samuel menées par Philippe Hugo. Il 
a été rédigé durant son séjour scientifique à Gottingen au Sepiuaginiu- 
Unternehmen et à la Forschungsstelle Qumran-Würterbuch (hiver et printemps 
2007). 

(1) ЕМ. Cross, D.W. Parry, R.J. Saley (eds.), Qumran Cave 4, ХИ. 1-2 Samuel 
(DID XVII), Oxford 2005. 

(2) E.D. Herbert, Reconstructing Biblical Dead Sea Scrolls. A New Method 
Applied ta the Reconstruction of 4QSam“ (STDJ 22), Leiden1997. 

(3) Nos propres solutions sont proposées sous le sigle HKS (Hugo, Kottsie- 
per, Steudel). 

(4) E. Ulrich, The Qumran Text of Samuel and Josephus (HSM 19), Missoula 
1978, 81. 

(5) РК. McCarter, // Samuel (АВ 9), New York 1984, 101. 
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TM 9757 92) nos (6) 7228? 2622 
LXX®* Agoutx с KagunMaz 
DID raw] 7385 [n] 
Herb. nomo] STRIL jb 
Ulrich Гала ушне FF 
McCarter pT 
HKS n^n» SrA np 


Il apparaît clairement que les deux premières lettres sont un 
dalet et un lamed, ce qui conduit à penser que 4Q Sam“ et les LXX 
ont une leçon analogue. Mais, si l'on étudie la disposition des 
lettres fragmentaires, aucune des reconstructions ne semble cor- 
respondre exactement à ce que le fragment atteste. Nous propo- 
sons de lire : 3] ]77. C'est précisément ce que DJD suggère dans 
son commentaire, (7) alors que sa reconstruction est fondée sur 
une interprétation paléographique erronée. Quatre arguments 
nous conduisent à cette conclusion. 


1° Les fragments de lettre après le /amed laissent apparaitre 
deux traits situés sur la ligne d'écriture. S'il s'agissait d'un yod, 
comme le suggère DJD, il resterait un second trait qu'il convien- 
drait d'interpréter. On pourrait penser. comme Herb. et Ulrich, 
qu'il s'agit d'une séquence waw-yod. Mais celle-ci est difficile à 
soutenir car l'espace entre le waw et le /amed est alors trop large. En 
outre, le fragment n'atteste pas de lettre supplémentaire, que ce 
soit un 'ain (Herb.) ou un /ie (Ulrich). 


2° П apparait qu'entre le lamed partiellement effacé (la sur- 
face du cuir est écaillée) et les deux traits suivants, l'espace permet 
le tracer d'un yod très proche du /amed comme on le trouve, sur la 
méme planche XIV de DJD, au fragment 52a ligne 6 2772 
(2 Sum 2,7). Ce yod aurait disparu avec le bas de la hampe du 
lamed. 


3* On peut alors interpréter les deux traits suivants comme le 
haut du he dont les deux parties supérieures sont de hauteur 
légèrement différente – celle de droite étant plus élevée que celle de 
gauche — comme on le trouve réguliérement dans le fragment : 
р. ex. au début de la méme ligne, le Ле du mot M9717 ou, encore 
plus clair, dans 1777 deux lignes plus haut (ligne 6). (8) 


(6) Qeré 728. 

(7) DJD XVII. 109 : évoque la possibilité de lire 1777 ou 7777. 

(8) Nous nous distinguons partiellement des conclusions de Herb. qui estime 
que « the last letter looks more like © or 2 than П. although П is not impossible, 
and reveals that Ulrich’s alternative suggestion (77727) is incompatible with the 
remains of the last three letters » (Herbert, Reconstructing, 106). 
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4° Enfin, il faut noter que l’espace entre le mot reconstitué 
1797 et le mot suivant VTİ est important (3,4 mm), Cela 
amène trois observations. D'abord, cet espace plaide pour la 
présence d'un waw non attesté, Ensuite, on relève que la ligne 
d'écriture est plus haute dans la suite du verset. Cela s'explique par 
une cassure du cuir que l'on observe très bien depuis la lacune 
remontant vers la gauche, sur la ligne supérieure (ligne 7). Il 
convient donc de baisser légèrement la partie gauche du fragment, 
ce qui réduit un peu l'espace entre les deux mots. Enfin, on peut se 
demander si cet espace qui reste encore large n'est pas dû à la 
syntaxe du passage. La formulation consistant à introduire le nom 
de la mére aprés le nom du fils aura peut-étre conduit le scribe à 
laisser un petit espace entre les deux noms propres, ce qui expli- 
querait l'espacement entre 17727 et 7°72N9. En effet, deux lignes 
plus bas (ligne 10) on rencontre le méme phénoméne dans l'espace 
de 1,9 mm entre 720 et УСМ, (9) et celui de 2,2 mm entre 
ESI? et 12297. 


2 Sam 3,7b (planche XIV, ligne 14) 


Le v. 7 rapporte la réaction d'Ishboshet, qui n'est pas nommé 
dans le TM mais appelé Mephiboshet dans les LXX et vraisem- 
blablement en 4QSan'", (10) quand Abner prend la concubine de 
Saül. П faut mentionner dans ce verset deux petites différences de 
transcription entre DJD, Herb. et Ulrich. (11) 


TM “28 дуга волова DTD IN PS ON" 

LXX®* jui eîney Меџлрббаде vide Naoda прос "Абеууђр 
Tt бт, clothes прос Thy narhaxhy тоў патрос 
шоу, 

DJD сав оге OS FASS рута TIR OR SR 

Herb. ^38 22178 28 FANS 2178 31158 9% 2180 
Ulrich TN ON DRO 

HKS ‘28 оу] а O8 TARA 2770 As ON NC 


1° DJD et Ulrich ont raison de mentionner l'attestation du 
nun dans 722%, car son extrémité supérieure est visible sur le 
fragment. 


(9) Notons au passage, que la reconstruction &'?z87 proposée par Herb. est 
fausse car, comme le note justement DJD, le beth n'est pas lisible, le cuir étant 
écaillé à cet endroit. 

(10) Dans cette problématique du nom propre, DJD a raison de compléter le 
début de la ligne 15 avec roD en accord avec les LXX (comme 4Q San" l'atteste 
en 2 Sum 4,1-2), car l'espace est insuffisant pour contenir 722 WN, comme le 
suggère Herb. en accord avec le TM. 

(11) Ulrich, Qumran Text of Samuel and Josephus, 55. 
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2° DID devrait noter, comme le fait Негђ., la présence du 
lamed dont l'épaule est clairement attestée dans 22178. 


2 Sam 3,28a (planche XV, ligne 8) 


Le début du verset 28, fragment 611, évoque la réaction de 
David au meurtre d'Abner. Il faut considérer ici, outre les deux 
reconstructions distinctes proposées par Herb. (12) et DJD, une 
proposition de lecture de Fincke. (13) 

TM 28 T TAN > 12 TNA Т 2007 
LXX" Kui} Tikoucsv Аа, petà Е жой cizev `А0&бс 
siut (14) èvò (15) _ 
DID 23% "2 WARN] {5 [пао ттт 15801 
Herb. "је ^p: IN" Weng 12 "пав TT 21585 
Fincke 
HKS [8 7p: 7587 » 


La principale difficulté de la ligne est l'interprétation de la 
(des) lettre(s) fragmentaire(s) en {> ou 8. DJD, qui suit le TM 
pour l'ensemble de sa reconstruction, exclut la possibilité de lire 
un aleph : « to read ‘alep is impossible if one knows the ‘alep of this 
scribe ». (16) La reconstitution proposée est expliquée de la 
manière suivante : « Before the ?2[87] on the edge of the fragment 
isa final nun. The hook and tail are well preserved. Before the nun 
are traces of the Кар and the base of the Кар just touching the 
nun», Reprenons l'analyse en suivant cette explication. 


1° Pour lire un nun. il faudrait admettre que sa hampe 
serait trés courbée vers la droite. Ce n'est pas tout à fait impossible, 
car nous rencontrons dans ce fragment certains nun finaux avec 
une hampe courbée (p. ex. ligne 27 77272, ligne 30 127). Mais 
cette solution rencontre trois obstacles. D'abord, le point 
au-dessous de la lettre est le sommet du /amed de om à la ligne 
inférieure et non le bas de la jambe, qui serait alors trés longue. 


(12) L'article commun de Herbert et Gordon donne la même reconstitution 
que Herb. mais sans y apporter de commentaire : E.D. Herbert, R.P. Gordon, 
« A Reading in 4QSam" and the Murder of Abner », Textus 19 (1998) 75-80, spéc- 
78. 


(13) A. Fincke, The Samuel Scroll from Qumran. 4QSam" Restored and 
Compared to the Septuagint and 4QSamf (STD 43), Leiden 2001, spéc. 131. Dans 
sa reconstitution. les lettres soulignées sont manifestement celles qui sont attestees 
par le manuscrit. 

(14) eiui] post eyt 98 243 244 247 376 379 610 731 ; > 8293 127 (= L - 19 10), 

(15) #79] > А 527. 

(16) DID XVII, 113. 
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Ensuite, la tête du лип semble différente du sommet de cette lettre 
qui est moins large. Enfin, on ne connaît pas de tête de kaph avec 
un tel ductus. 


2° Au contraire, il n'est pas impossible qu'il s'agisse d'un 
aleph. Si. précisément, on observe systématiquement les aleph du 
scribe en question, on découvre qu'ils sont proches de ce qui 
subsiste dela lettre fragmentaire. D'abord le jambage curviligne de 
droite est un peu plus haut que l'axe. Ensuite, la base de l'axe du 
aleph est, comme ici. souvent évasé, ou a tendance à remonter vers 
la droite : p. ex. au début de la méme ligne 00, juste en dessous 
ligne 9 les deux aleph de Z]NT ZN[7] ou ligne 5 287 (de méme 
que de nombreux exemples sur la planche X). On devrait méme 
envisager qu'une autre lettre jouxte la base de l'axe à l'extrémité 
carrée : le jambage oblique à gauche ferait penser à ‘ain, ou gimel. 
trés difficilement beth ou nun, mais certainement pas waw. 


3? La proposition astucieuse de Fincke appelle un commen- 
taire. S'il lit bien un aleph, le reste de sa reconstitution et l'explica- 
tion qu'il en donne sont étranges : « the Кој is correcture, written 
small under the alef ». (17) L'argumentation que nous avons déve- 
loppée peut exclure cette hypothése : le prétendu petit kaph est en 
réalité composé de l'axe évasé du ајерћ et du somment du /amed de 
la ligne inférieure. En outre, une correction introduite au-dessous 
de la ligne, et non au-dessus, serait inhabituelle. 


4? Sur la base de ce qui est attesté, il n'est pas possible de 
reconstruire le mot contenant се aleph. La proposition de Herbert 
est une conjecture impossible à vérifier, comme il le reconnait 
lui-même, 


5" Mis à part la lecture de cet aleph, la ligne 8 appelle encore 
deux remarques. D'abord dans le mot suivant immédiatement, ni 
Herbert ni DJD ne notent que l'extrémité de l'axe du aleph dans 
"ов est légèrement mais distinctement visible. 


6° L'ultime remarque concerne “DWN ou "№. On observe que 
tout le fragment gauche est légérement plus bas que le droit : la 
ligne d'écriture est plus basse et plonge légérement vers la gauche. 
Il convient donc de remonter le fragment gauche et de le tourner 
légèrement vers la droite pour un alignement correct. L'espace est 
alors trop limité pour introduire un nun et un kaph entre le aleph et 
le yod. Selon toute vraisemblance, le texte attestait “38 comme Га 
montré Herbert. 


(17) Fincke, Samuel Scroll, 131. 
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2 Sam 3,28h-29 (planche XV, ligne 9) 


_ Dans la reconstruction de la lacune de ce méme verset, а la 
ligne suivante, DJD et Herb. fournissent un texte différent. On est 
amené à réévaluer la disposition l'ensemble de la planche. 


TM DT ара ON ‘070 oF 
LXX" tae aiovos and tay ита (18) “Ader 
vho vied Nho. пхтамтпафтевам (19) 
DJD "nr зе! on chy 79 
Herb. 917° 7272 VR] £n os 70 
Herbert/Gordon 517 72 72 3228] СУ) СР ЛР 
HKS if 2:73 ON] OT Cn 75 


Pour DJD, 4QSam* n'atteste pas la mention 72 72 : « (t)he 
line is overlong if we follow the plus of M and its congeners. » (20) 
Or. si l'on vérifie la disposition des fragments sur la planche et les 
espaces qui les séparent, ce jugement est faux et les deux mots 73 12 
correspondent parfaitement à la lacune, La disposition d'ensem- 
ble que nous proposons en accord avec Herbert (21) appelle quatre 
remarques. 


1° Les lignes 6 et 10 servent de référence à l'équilibre de 
l'ensemble. Les espaces correspondent parfaitement au texte res- 
titué dans DJD et chez Herb. 


2° Dans la ligne 7, l'espace plus grand peut s'expliquer par le 
fait qu'une nouvelle phrase commence avec 17277. L'arnach dans 
le TM plaide pour cette explication. 


3° La ligne 5 présente une difficulté, car l'espace entre le mem 
initial de "2872 et le aleph de “NR est trés large. On ne voit pas ce 
qui, autre que le texte attesté par tous les témoins, pourrait com- 
bler cette lacune ni les raisons d'un tel espacement (défaut de la 
surface, correction, ?). 


(18) 4x0 тбу аит aux L Relevons cette affinité entre 40Ѕат et le 
texte antiochien. 

(19) ухтаутуовтетам] > L. 

(20) DJD XVII. 117. 

(21) Nous remarquons, en effet. que la disposition des fragments pro- 
posée par Herb. sur sa colonne 34 est plus correcte que celle de DJD XVII, 
planche XV, mis à part le fait que Herb. n'introduit pas le fragment 43.124 (4.4) 
alors qu'il s'en sert dans sa reconstruction. Pour l'ensemble de la disposition, voir 
le dessin. 
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2 Sam 3,29b (planche XV, ligne 10) 


La ligne suivante présente également une autre реше diffé- 
rence de transcription. 


TM imi pum 
LXX? xui xoxzóv охоте (22) 
DJD тав; P 1 

Herb. 7553] р 
HKS 7723 р" pnm 


Herb. a raison de retranscrire le beth comme une lettre attes- 
tée, En effet, l'extrémité gauche de la base qui touche celle du pe est 
clairement visible. Il n'est pas rare que le heth touche la base de la 
lettre qui le suit immédiatement, p. ex. au v. 32, les deux beth de la 
ligne 15 ; 722% ГМ MIP p. 


2 Sam 3,30a (planche XV, ligne 11) 


Le demi-verset de 2 Sam 3,30a présente un cas plus complexe 
et d'une plus grande importance textuelle. Outre DJD et Herb., 
d’autres hypothèses de reconstruction de 4QSam“ ont été pro- 
posées par McCarter, (23) Herbert/Gordon. (24) Parry (25) et 
Fincke. (26) 

TM IR? xo па "Voz 2677 
LXX®* охо SE xxi Абесад à XXegüc wrod биста“ 
oeznpnüvco thy " Абеуућо 

DJD 285 WS тпм OJR] 3] 

Herb 72282 vw[ FANE 2]N 

McCarter „ДЕУ TIS. 
Herbert/Gordon 7:287 WNT ‘OF SN aR” 

Parry LAN? sspe vrm JAN IRM 

Fincke rm 

HKS 289 ENT JON ај“ 


1° La première difficulté réside dans la reconstitution du mot 
WİN selon DJD ou 3222 selon Parry. En effet, pour DJD et Parry, 
il est clair que les deux lettres visibles sont un ‘ain et un waw : « А 


(22) скот] cxutaryy L ++. 

(23) McCarter, 11 Samuel, 110. 

(24) Herbert, Gordon, « A Reading », 78. 

(25) ОЛУ Parry, « The Aftermath of Abner's Murder », Textus 20 (2000) 
83-96. 

(26) Fincke, Samuel Scroll, 131 
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computer enhancement of two visible letters on the fragment 
indicates that they are 'ayin and waw (reconstructed as 12|35])—the 
"аут has the same slanted foot as the ‘ayin in 27577) located in the 
line directly above, but does not have a horizontal foot, as does the 
nun in the word following (72287). » (27) 

Si le waw ne pose pas de difficulté, l'identification du ‘ain 
semble beaucoup plus problématique. Nous proposons quatre 
arguments pour soutenir que cette lettre fragmentaire est un nun 
plutôt qu'un ‘ain. D'abord. cette lettre n'a pas le jambage gauche 
curvilinge du ‘ain que Parry donne lui-même en exemple, 2737. Si 
tous les ‘ain n'ont pas exactement le même module, ils ont tous le 
méme tracé : p. ex. deux lignes au-dessus (ligne 9). 72, ou le premier 
mot de la ligne 19 r^». Ensuite, le pied oblique de cette lettre 
ressemble fort au pied légèrement oblique des nun de cette page, p. 
ex. à la ligne 6 7] ou à la fin de la ligne 10 7277 (bien que le pied 
du nur soit ici partiellement effacé, la ligne légèrement oblique se 
laisse parfaitement voir). Puis le point de jonction entre les deux 
branches est trop bas par rapport aux autres ‘ain. Enfin, si'ain peut 
étre séparé de la lettre suivante, il peut aussi lui étre contigu ou 
méme dépasser sous un jambage, voir p. ex. 2772 72 (ligne 9). 

En conclusion, cette lettre est donc un nun, comme McCarter, 
Herbert et Fincke l'ont analysée, ce que confirme un grossissement 
de l'image. 

2° La seconde difficulté est la lettre plus fragmentaire encore 
qui précéde immédiatement. Il nous semble que la meilleure pos- 
sibilité paléographique est, comme le pense Herbert, un aleph. Le 
pe que propose МеСапег est exclu car sa base serait trop haute 
pour correspondre à ce qui reste de la lettre. Éventuellement 
pourrait-on y lire des rests de mem ou plus difficilement de ‘ain. 
C'est cette dernière solution que suggère Fincke en retranscrivant 
de manière critique %2[0. П y aurait donc deux possibilités de 
lecture, soit le Aitpael de TW (Herbert/Gordon) soit l'accompli gal 
de 125 (Fincke). 

3° Pour retenir l’une ou l’autre leçon, il faut tenter de recons- 
truire la lacune qui va du nom d'Abishai partiellement corrompu 
jusqu'à 28127 ou 12215. DID et Parry proposent de suivre le TM 
en lisant TMS “ЈО, mais ils ne justifient pas ce choix en 
terme d'espace disponible. Herbert/Gordon (28) démontrent au 
contraire que la dimension де la lacune empêche de lire TTS, 


4* Or. il apparait que la place attribuée à la lacune par 
Herbert/Gordon est encore trop importante si l'on choisit ЛП, 


(27) Parry, « The Aftermath », 87. 
(28) Herbert, Gordon, « A Reading », spéc. 78-79. 
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En effet, l'emplacement exact du fragment 43.124 (2.3) entre les 
deux autres est justifié par la ligne qui précéde immédiatement. 
Dans la ligne 10, il ne manque qu'une partie du zaw et un espace à 
droite, À gauche, la lacune comprend le seul espace entre les mots, 
espace un peu surestimé dans la reconstitution photographique de 
DID comme de Herb. En d'autres termes, la lacune de la ligne 11 
semble encore un peu plus étroite que celle proposée par Herbert. 
Et l'espace n'est pas suffisant pour placer la fin du nom d'Abishai 
et le лирае! de TW: il y a vraisemblablement un lettre de trop. La 
suggestion de Fincke correspondrait mieux à l'espace, car 212 
contient précisément une lettre de moins. 


5° Mais, la lettre supposée être un yod dans "2 28) ne pré- 
sente pas la partie médiane de la hampe d'un yod. Sur la photo 
43.124 (2,3), il est peu probable que la surface écaillée ait conduit 
à l'effacement de cette hampe. Il semble plutôt que le départ du 
trait sur la tranche du cuir corresponde à l'extrémité supérieure 
droite d'un shin. Nous en concluons que le nom Abishai, dont c'est 
ici la seule attestation, avait en 4QSam" l'orthographe “WIN, 
comme on la trouve systématiquement en Chroniques (1 Ch 2,16 ; 
11,20 ; 18.12 : 19.11.15). (29) 

6° En conclusion, l'étude paléographique de 405ат“ plan- 
che XV, ligne 11 conduit à rejeter la reconstruction proposée par 
DJD. А première vue, deux solutions s'offrent à nous. D'abord, la 
proposition suggérée par Fincke 72287 5:5[5 WJI ISM), qui 
aurait pour sens quelque chose comme Joab et Abishai transpercè- 
rent (?) Abner. Mais compte tenu de la lecture du nom propre en 
“WI, et du trés difficile ‘ain, la proposition de Herbert/Gordon est 
de loin la plus vraisemblable : 72289 RINT ^]2owi[ INM, Joab 
et Abishaï cherchaient [querelle] à Abner. Nous retenons cette 
derniére solution, 


Cette conclusion ouvre une réflexion d'histoire du texte sur le 
récit du meurtre d'Abner. Nous ne faisons ici qu'esquisser quel- 
ques remarques philologiques et textuelles. Fincke (30) suggère 
dans son commentaire que 1222 serait l'équivalent du grec дигла 
ретпроўуто, citant /5 14,19 (31) comme parallèle. Il s'agit ici d'une 
méprise, car 52%, dont le pual signifie percer, transpercer en Is 


(29) Le phénomène qui voit les Chroniques et 4QSam® en accord sur l'ortho- 
graphe de noms propres n'est pas surprenant, on se rappelle le cas de David dont 
l'orthographe est plene, 7777, en 4ОЗат et Chroniques et défective, 717, en Samuel 
TM. Mais on rencontre également l'inverse : la lecture 228. en 2Sam 3,2 attestée 
par 4QSan" et dans son parallèle de / Ch 3,1, alors que 2 Sam 3.2 TM lit 7228, 

(30) Fineke, Samuel Scroll, 131. 

(31) Js 14.19 "wen, dxxexevrqevory. 
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14,19, pourrait correspondre en réalité à терго (avec epsilon et 
non ёга) qui signifie, creuser, percer. Tandis que дизтхратпреор а, 
guetter, surveiller longuement, qui est un ћарах non seulement des 
LXX mais vraisemblablement de toute la littérature grecque, (32) 
vient de Suxonpée, regarder attentivement, observer, conserver et de 
тпрёо, observer, prendre garde (ауес ёга). En définitive, la solution 
proposée par Fincke serait plutôt synonyme du TM, rranspercer 
pour tuer. Mais surgit alors une autre difficulté, car la seule autre 
attestation du verbe ype dans la Bible hébraïque, Gn 45,17, (33) est 
un impératif qal, qui semble avoir le sens de charger (un animal). 
Le sens de la phrase restituée par Fincke, ауес 720 au qul, est aussi 
sujet à discussion. 

Herbert/Gordon (34) estiment que 1877 est la leçon origi- 
nale rendue assez fidèlement par les LXX, Serapernoodvro, ils 
guettaient. De fait, le récit est plus limpide avec cette lecture : 
puisque Joab seul a tué Abner selon 2 Sam 3.27, on comprendrait 
mal pourquoi le récit attribue ici le meurtre à Abner et à son frére 
Abishai. (35) Herbert/Gordon expliquent le TM comme le résul- 
lat d'une corruption : « That this common word could have been 
misread from YNP7 is quite possible, since the interchange of 3/2 
and 7/n and the loss of the commonly vulnerable quiescent № are 
all well-attested scribal errors. » (36) Mais ils faut reconnaitre que 
la collusion de ces trois phénoménes pour une méme variante fait 
beaucoup d'erreurs pour un seul mot. 

On pourrait au contraire considérer que cette forme textuelle. 
attestée par les LXX et 4QSam", est secondaire dans la mesure où 
elle supprime la tension entre le v. 27 et le v. 30, (37) Mais, il faut 
noter que les LXX et Qumran ne se recouvrent pas tout à fait, 
puisque l'expression, ó 4822/95c «509, attestée par presque tous 
les témoins grecs, (38) suit le TM. Les LXX, et vraisemblablement 
déjà leur Vorlage hébraique, se situent donc entre les deux autres 
formes, Les auraient-ils combinées 7 Le TM contient-il une lectio 


(32) Cf, Thesaurus Graecae Linguae, vol. MI, Graz 1954, col. 1261 

(33) Gn 45,17 : DOTIIDS NDN; chargez vos béres ! : yeuicx 
Buys, chargez vos chariots 

(34) Herbert, Gordon. « А Reading ». spéc. 79-80, 

(35) A. Klostermann, Die Bücher Samuelis und der Könige, Nordheim 1887. 
141, avait évoqué la possibilité que la lecon des LXX soit originale, mais en liant 
WNW. La plupart des auteurs depuis Wellhausen estiment que ce verset est une glose 
tardive (cf. Herbert, Gordon, « A Reading », 73). 

(36) Herbert, Gordon. « A Reading », 80. 

(37) Dans ce sens, A.A. Anderson, 2 Samuel (WBC 11), Dallas 1989, 54. 
estime que le grec, lisant 278, est une forme secondaire. 

(38) Seuls 19 et 509 lisent vioc (509 contenait probablement à l'origine 
Xe). c mais a été corrigé en 2102 signalé en marge). 
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difficilior. forme originale? Ou 4QSam” atteste-t-il le texte 
ancien ? À notre sens, la question reste ouverte. 


2 Sam 3,34a (planche XV, ligne 17) 


Les v, 33b-34 rapportent la complainte de David sur Abner et 
présentent plusieurs difficultés textuelles. La ligne 17 du fragment 
61i suscite différentes reconstructions entre le ајерћ du début du 
verset 34 et le mot 2212 : voir DJD, Parry, (39) Freedman, (40) 
McCarter, (41) Ulrich. (42) Nous ne nous pronongons pas sur ces 
interprétations à cause du caractére hypothétique de la reconsti- 
tution d'un texte aussi éloigné du TM et des LXX. 


2 Sam 3,34b (planche XV. ligne 18) 


Dans le méme verset, à la ligne suivante (ligne 18), nous 
trouvons un autre cas qui exige l'examen critique des reconstitu- 
tions de DJD, Herb., Parry (43) et Ulrich. (44) 

TM пт 

LXX? ос Na. (45) = 


y “99 ЕР 


ztov uiv (46) X8txluc reazs 


DID пре n] [2 ёо 
Herb. zum xo 
Parry праг np “2 oec 
Ulrich | а> 


HKS mg Tap а iah pis 


1° Il faut d'abord noter que l'édition DJD ne correspond pas 
à ce que l'on voit sur la planche XV reproduite. En effet, le 
fragment 43.113 (7.9) permet de lire distinctement trois lettres 
supplémentaires поп retranscrites, beth, nun, vod |2 2 "3| 


2° En outre, on est en droit de se demander si le fragment 
43.113 (7.9) est correctement placé, car la séquence des cing lettres 
clairement lisibles apparaît sept fois dans les livres de Samuel, dont 
quatre ne sont pas attestées en “ОЗат“ ; ces occurrences pour- 


(39) Parry, « The Aftermath », 84-96. 

(40) D.N. Freedman, « On the Death of Abner », in JH. Marks, R.M. Good 
(eds.), Love and Death in the Ancient Near East : Essays in Honor of Marvin Н. 
Pope, Guilford 1987, 125-127. 

(41) McCarter, 1 Samuel, 110-111. 

(42) Ulrich, Qumran Text of Samuel and Josephus, 135. 

(43) Parry, « The Aftermath », 86 ct 88-89 

(44) Ulrich, Qumran Text of Samuel and Josephus, 82-83. 

(45) Nada] vam A, wax 246. 

(46) viðv] шоу MVL ++ 
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raient donc trouver ici une attestation (les emplacements possibles 
du fragment sont en italique) : / Sam 1,3 : 4,4 ; 4,11 ;2 Sam 3,34 ; 
10,3 ; 12,31 ; 13,37. (47) 


3* Quoi qu'il en soit, les deux fragments 43.124 (4.4) et 
43.113 (7.9) sont mal situés sur la planche de DJD. Le fragment 
43.124 (4.4) doit être placé plus haut pour la base des herh/pe et 
lamed (cf. DJD, 113). En conséquence, le fragment 43.113 (7.9) 
doit étre déplacé vers la gauche, ce qui laisse une lacune plus 
importante. 

4° Cette nouvelle disposition laisse alors suffisamment 
d'espace pour introduire le ^ dont Parry (48) et DJD excluent la 
présence. En effet, si on retient cette méme expression qu'on 
retrouve à la planche III, ligne 13 (7 Sani 2,21), dont l'écriture est 
assez serrée, le mot convient parfaitement à l'espace. 


5° L'ultime question est la lecture de 5820 ou de 722. 
Notons d'abord que le /amed est presque certain, car le pied де la 
lettre s'insére trés bien sur la tranche du cuir. Quant à la lettre 
précédente, DJD et Parry estiment pe et ber comme tous deux 
possibles. (49) Ulrich pense au contraire qu'il ne peut s'agir que 
d'un aleph, beth ou gimel mais pas d’un pe. (50) En effet, le pe est 
exclu, car, contrairement à ce que l'on observe dans notre cas, le pe 
n'est généralement pas contigu au nun qui le précède ; nous le 
voyons distinctement dans le mot 222 en 2 Sam 5,8, planche X Va, 
ligne 19. En revanche, la séquence des lettres beth-nun est génér: 
lement contigué, comme en témoigne le mot fragmentaire, mais 
dont le phénomène est clairement visible, 522 en / Sam 10,5, 
planche IX, fragment e, ligne 5. Mais surtout la lettre a un coude 
trés anguleux avec la base dépassant légérement à droite, une 
caractéristique du ћете! non du pe, voir lignes 7, 10 etc. Enfin, le 
beth et le lamed trouvent une base adéquate dans le fragment 
43.124 (4.4). (51) 


2 Sam 3,35 (planche XV, ligne 20) 


La dernière différence entre DJD et Herb. analysée ici 
concerne l'introduction au serment de jeüne fait par David à la 
mort d'Abner. 


(47) Herbert, Reconstructing, 204, identifie les mêmes emplacements possi- 
bles pour ce fragment (43,113 G9), excepté 2 Sam 10,3. 

(48) Parry. « The Afiermath », 88. 

(49) DJD XVII, 115 : Parry, « The Aftermath », 88. 

(50) Ulrich, Qumran Text of Samuel and Josephus, 83. 

(51) Comme DJD XVII, 113, le pense également. 
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TM 7889 77 
LXX Aaueid лусу 
DID KIWI] TNT 
Herb. [7282] 777 
HKS ÌRI] 757 


Outre l'usage étrange des crochets adopté ici par Herb., (52) 
sa lecture défective de BK? n'est probablement pas correcte. Si 
l'on considére la place disponible entre les deux premiers frag- 
ments de la ligne 20 ainsi que la nature des traces subsistant sur le 
cuir, il est vraisemblable que les lettres attestées soient un wawet un 
resh. De fait, l'infinitif construit de Was est généralement еп 
scriptio plena en 4QSam“, sauf en / Sam 2,20. (53) 


Conclusion 


Nous avons procédé à l'analyse paléographique des huit pas- 
sages les plus déterminants de 2 Sam 3 en 4QSan^ : 3; 37b ; 
3.282; 3,28b-29; 3,29Ь; 3,30а ; 3,346; 3,35. Si nous avons 
confirmé deux lectures de DJD XVII (pour l'une des deux retrans- 
criptions analysées en 3,7b et pour 3,35), (54) l'étude de tous les 
autres cas nous a conduit à une conclusion différente de cette 
édition, Dans six cas, nous avons confirmé partiellement l'édition 
de Herbert (3,7b ; 3,28a ; 3,28b-29 ; 3,29b ; 3,30a ; 3,34b), 

Tout en rappelant le caractère partiel d'un tel sondage, effec- 
tué sur un seul chapitre, les résultats de notre étude attirent l'atten- 
tion sur la prudence qu'il convient d'observer avant de considérer 
comme définitive une lecture proposée par l'editio maior. 


Philippe HuGo 
Ingo KOTTSIEPER 
Annette STEUDEL 


(52) Ce type de notation, qui consiste à mettre des lettres fragmentaires 
à l'intérieur des crochets désignant les lacunes, est fréquent dans son édition. 
Nous l'avons rencontré déjà dans la présente étude : deux fois en 2 Sam 3.282 
(planche XV, ligne 8) et une fois 2 Sam 3.29 (planche XV. ligne 9). 

(53) En / Sam 6,2 ; 6,21 ; 27,12 ; 2 Sam 5,1 : 13,28 et 19,10, l'infinitif a une 
orthographe pleine en 4QSam° alors qu'elle est défective dans le TM. En 7 Sam 
2,36 et 2 Sum 6,9, 4QSam" a également l'infinitif construit dans cette méme 
orthographe quand le TM a une autre forme du verbe “ON. Enfin, le TM a 
également une autre forme de VW en / Sam 2.20 où 405ат" contient vraisem- 
blablement son seul cas d'écriture défective de cet infinitif construit (planche 111, 
ligne 10, premier mot). 

(54) Nous avons mentionné dans les notes 9 et 10 deux autres cas secondaires 
d'accord avec DJD XVII. 
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A {ла AAMAS 
de MAMAN Маја ўиз ACH РИМ 
ма 4^ 4 


vx 


Planche XIV, fragment 55 
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Planche XV, 5-11. fragment 611 
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- 


sad 


Ула hy 


ears pre 
PEN 
an 
Ven N45 


Planche XV. 17-20, fragment 61i 
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